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NOTE 


ees Apocryphal writings are becoming daily a sub- 
ject of more engrossing interest. They pertain to 
a period about which we still know little, and any 
addition to our information on the subject is eagerly 
welcomed. Dr. Marcus has chosen the difficult task 
of determining the place that Law, or rather, the 
Halakha, occupied in the Apocrypha. He has made 
4 minute and critical study of the passages involved, 
~ and has thrown much light upon debated points. 
The accuracy of his work will commend it to all 
who are engaged in researches along these lines. 


mis RICHARD GOTTHEIL 
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PREFACE 


HE apocryphal literature of the Old Testament has been criti- 
cally studied for a number of years both by Christian scholars 
who are interested in it as the literature of an age immediately 
preceding the rise of Christianity, and, within more recent years, 
by Jewish scholars who recognize the fact that it is after all a 
Jewish literature and important for an understanding of the Jewish 
religion of pre-mishnaic times. But Christian scholars, on the one 
hand, have been more interested in the theological and eschato- 
logical aspects—and these more in relation to the Old and New 
Testaments than to later Judaism, and Jewish scholars, on the 
other hand, have been more interested in the historical side of 
the apocryphal books, and both have somewhat neglected them 
as sources of knowledge of the legal aspect of HellenisticJudaism, 
as a literature, tho only incidentally, bearing on those subjects of 
religious and ceremonial law which were known to the rabbis as 
halakah. 

A few Jewish scholars have studied certain points of law in 
particular books, but there is as yet no study of the law in 
the apocrypha as a whole. This work is an attempt to present 
material for some parts of such a study. It was originally planned 
to include all matters of religious and civil law, and material had 
been collected on those subjects, but because of pressure of time 
and lack of opportunity to pursue certain inquiries more thoroly, 
it was found necessary to confine the treatment of halakic matters 
to the more important ceremonial observances. 

A briéf study has also been made of such theological ideas as 
are helpful for an understanding of the attitude of the Jews in the 
Hellenistic period toward the Law and their religious duties— 
of such’ ideas, that is, as were in later times considered under 
the head of haggadah. 
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In addition to the books commonly known as apocryphal, two 
others have been studied, The Letter of Aristeas and The Testaments 
of the Twelve Patriarchs, It would have been desirable to include 
all the pseudepigraphic books, but as their contents are chiefly 
eschatological and as limits of time made some restriction neces- 
sary, preference was given to the two books mentioned. The Book 
of Jubilees is, of course, particularly important. For a discussion 
of some points of law in this book I have used FINKELSTEIN’s 
article on The Book of Jubilees and the Halaka, in the Harvard 
Theological Review. For the Damascus sect, v. GINZBERG, Eine 
unbekannte jiidische Sekte, 1922. 

I wish to thank Dr. O. H. Gates, librarian of the Theological 
School in Harvard University, for his kindness in putting the 
resources of the school library at my disposal. Iam greatly obliged 
to Professor GOTTHEIL of Columbia University for his interest in 
this study and for the special help he has given in preparing it 
for publication. To my friend and teacher, Professor HARRY 
A. WoLrson of Harvard University, I am deeply grateful for his 
critical suggestions and for the valuable assistance he has given me 
in my theological studies. I am equally grateful to Professor 
GEORGE Foot Moore of Harvard University for the advice 
which he has always been generous in giving me in all matters 
connected with the Hellenistic studies in which, under his expert 
direction, I was engaged for two happy and profitable years. 


BIBLIOGRAPHICAL NOTE 


HE Greek text here used for citations from the apocryphal 
books is the Tauchnitz edition of VAN Ess, Leipzig, 1922, 
which is, except for slight changes, a reproduction of the Sixtine 
edition of 1587. Except where otherwise noted, the numbers of 
chapters and verses in the Greek refer to those of VAN Ess.! 

With the Roman text of VAN Ess, which is of course mainly 
based on Cod. Vat. except in those books which are not found in 
B, such as 1, 2 and 3 Maccabees,? I have compared the variant 
readings given in the apparatus of Hoimes and Parsons (vol. v, 
1827) and the readings of x, A and C given in SwETE’s Old 
Testament in Greek, vol. ii, 1891, vol. ili, 1894. 

The LXX of Daniel (Codex Chigi) is taken from SWETE. 

In the book of Tobit, the Aramaic version published from a 
Bodleian Ms. by Neusauer, Book of Tobit, 1878, was compared 
with the two Greek recensions, B and x. 

The Hebrew text of Sirach is taken from STRACK’s Die Spriiche 
Jesus des Sohnes Sirachs, 1903. 

The readings of the Syriac version of the apocryphal books 
(with the exception of Esther which is not found in Syriac, and 
the Prayer of Manasses) are taken from Lacarne, Libri Apocryphi 
Veteris Testamenti Syriace, Leipzig, 1861. For the Syriac of the 
Prayer of Manasses, the transcript of a Paris Ms., Anc. Fonds 2, 
Bibl. Nat. Syr. 7, published by G. Wikins in Hermathena, 
vol. xxvi, 1910, was used. WILKINS collated it with the text 





1 Slight changes have been made in reproducing the text of VAN Ess, 
such as printing o for ¢ at the end of prepositions compounded with verbs. 
2 VAN Ess, p. 20, note 1 (as also SWETE, Intro. O. T. Gr., p. 131) supposes 
that the Roman editors used Cod. Ven. for the books of the Maccabees. 
The Sixtine text however differs from V in a very great number of instances. 
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published by Lacaroe in his edition of the Didascalia from which 
it differs only slightly, Cf, WILKINS, 0.¢., p. 167. 

The Greek text of the Letter of Aristeas is that edited by 
THACKERAY (with WENDLAND’s section numbering) in Swete’s 
Intro. O. T. Gr., Rev. ed., 1914, pp. §5 1-666. 

For the Greek text of the Testaments of the Twelve Patriarchs 
I have used the edition of SINKER, Testamenta XII Pat., Cambridge, 
1869, and with this compared the readings of CHARLES, The Greek 
Versions of the Test. of the Twelve Patriarchs, edited from nine 
Mss., Oxford, 1908. The verse numbers are those of CHARLES. 

The text of Philo is the Editio Minor of COHN and WENDLAND, 
6 vols., 1896-1915. The text of Josephus is the Editio Minor of 
NESE, 2 vols., 1888—1 890. 

Chapters and verses of the Old Testament are according to the 
Hebrew text. 


ABBREVIATIONS 


Abbreviations of the works here cited aré.as follows: — 


ART 
Bial. 
CAP 
Gi 
FKE 
Fink. 
Ges. 
GJV 
HDB 


Hart 
JJGL 
JQR 
Kneu. 
KNT 
Lag. 
MGW]! 
MJ 


M. Tan. 


SCHECHTER, Aspects of Rabbinic Theology, N.Y. 1909. 

BIALIK and RABINETSKY, Sepher Ha-Haggadah, 3 vols., Berlin, 1922. 

CHARLES (ED.), Apocrypha and Pseudepigrapha, 2 vols., Oxford, 1913. 

CHARLES, The Testaments of the Twelve Patriarchs Translated ..., 
London, 1908. 

FRITZSCHE (ED.), Kurzgefaftes exegetisches Handbuch zu den Apocryphen, 
Leipzig, vol. i, 1851, vol. ii, 1853, vol. iii, 1857. 

FINKELSTEIN, Jubilees and the Halaka, Harvard Theol. Review, vol. xvi, 
1922. 

GESENIUS (ed. Buhl), Handworterbuch iiber d. A. T., 17. Aufl, Leipzig, 
1921. 

SCHUORER, Geschichte des jiidischen Volkes im Zeitalter J. Christi, vol. ii, 
3. Aufl., 1898, vol. iii, 4. Aufl., 1909. 

HasTINGs, Dictionary of the Bible. 

HOLMEs and PARSONS, Vetus Test. Graecum..., 5 vols., Oxford, 1798 
to 1827. 

HATCH and REDPATH, A Concordance to the Septuagint, 2 vols., London, 
1897. 

Hart, Ecclesiasticus, The Greek Text of Codex 248, Cambridge, 1909. 

The Jewish Encyclopedia. 


’ Jabrbiicher fir jiidische Geschichte und Literatur ed. Briill. 


Jewish Quarterly Review. 

KAUTZSCH (ED.), Die Apokryphen und Psendepigraphen des Alten Test., 
2 vols., Tiibingen, 1900 (Neudruck, 1921). 

KNEUCKER, Das Buch Baruch, Leipzig, 1879. 

STRACK und BILLERBECK, Kommentar zum Neuen Test. aus Talmud und 
Midrasch, vol. i, Munich, 1922. 

LAGARDE, Libri Apocryphi Vet. Test. Syriace, Leipzig, 1861. 

Monatsschrift fiir Geschichte und Wissenschaft des Judentums. 

Moore, G. F., Judaism in the First Centuries of the Christian Era, 2 vols., 
Cambridge, Mass., 1927. 

Midrasch Tanhuma ed. Buber, 2 vols., Wilna, 1885 (quoted by folio). 

MARMORSTEIN, The Doctrine of Merits in Old Rabbinical Literature, 
London, 1920. 
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REJ 
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Rit. 
Rosen. 


Sch. Es, 


Sch. Jud. 


Sifra 
Sifre 
Sm. 
Str. 
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Trei. 


Van 
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Mekilta ed. Weiss, Vienna, 186 $. 
NEUBAUER, Book of Tobit, Oxford, 1878, 


' ABRAHAMS, A Companion to the Authorized Daily Hebrew Prayer Book... 


of S. Singer, Rev. ed., London, 1922. 

Pesikta de Rab Kahana ed. Buber, Lyck, 1868 (quoted by folio), 

Revue des Etudes Juives, 

BousseT, Die Religion des Judentums im Neutest. Zeitalter, 2. Aufl 
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EXPLANATION OF SYMBOLS USED 


{ ) = words supplied in text, in translation, or in quotation of authorities, 
{ ] = words in text to be rejected as incorrect or interpolated. 


I. GOD AND ISRAEL 


1. THE Mora ATTRIBUTES OF GOD 


In the Letter of Aristeas, the Egyptian king remarks, after the 
long examination of the Jewish elders on questions of religion 
and morality, that the Jews are distinguished from other men in 
virtue and understanding because they are able to answer all his 
questions satisfactorily and without hesitation; and he further 
significantly observes that they have all agreed in making God 
the point of departure in answering. Aris. § 200. elev 6 Bacteds 
w+. Olopar Siapéperv robs dvdpag rovrous apety Kal ouviévanr 
meiov, otrwves &K TOD KaIpod rorabras Epwrroers AapBavovtec, 
we Séov goriv dxoKéxpivtat, TavTES 6nd 609 tod Adyou Ka- 
TAPXhy TO.Ovpevor. 


We may do well to proceed in somewhat the same way and to 
make the idea of God the point of departure for a discussion of 
some of the apocryphal teachings concerning Israel’s relation to 
God and its obligations toward his law. 


a) The Two Attributes 


There are of course many passages in the Old Testament in 
which the justice and mercy of God are spoken of, but the more 
explicit idea of the two attributes of justice and mercy, [77 N75 
and pansn mvs as they ate called by the rabbis, is more common 
at a later time. We may notice a few passages in the apocrypha 
where the two attributes are mentioned together, and then con- 
sider the passages in which God’s justice and his mercy are 
separately described. 

In Tob. iii, 2. Tobit prays, Stko1og el xbpre Kal xévra to 
Soya cov Kai xéoor al 650i cov éhennoodvar Kal adifera, Kat 


Kptow cAndwiy Kal Sika ob xpivers eig tov aldva. “Just 
Marcus, Law in the Apocrypha. I i 
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art thou, oh God, and all thy acts and all a ways are mercy and 
truth, and true and just judgment thou givest forever.” 
eXeny.) Fritzsche FKE ‘Correctur durch dAnGern veranlasst.’ All Gr. 
mss. seem to have it, some.in plural; Vet, lat. misericordiae Neu. 13% 
Lag. |Zotsausso. eAennocuvn in LXX most often translates ton, eden- 
pwv yin or ons, v HR, | * omits xo1 xptow oAnd. x. Sx, 

In Wis. xii, 12-18, the author strongly denies that God’s judg- 
ment is arbitrary and eloquently establishes the moral certainty 
of his mercifulness. 15. Sikarog 6& dv Sixaiws th navere SrérEIc... 
16, } yup loxts cov SuKaootbvng apy, Kal 16 aavtwv of 
Seondlew xavrwv petdeodar roret... 18, ob S& SeondQwv ioxboc 
év émeueia xpivers kal peta modAtic perdoic Stoxeic ice. 
“Since thou art just, justly thou governest all things... 16. For 
thy power is the source of thy justice, and because thou hast 
authority over all thou art forbearing with all. 18. Tho thou hast 
power to use freely, thou judgest mildly and with great forbearance 
thou rulest us.” 

And again in Wis. xv, 1. 2b 5& 6 %€6¢ hpwv xpnotds Kai 
aAnNois, paxpddupos Kai év Edéer Stomdv th mévta... “ But 
thou, our God, art kind and true, long-suffering, and with mercy 
ruling all things.” 

The 82 marks the contrast between Israel’s just God and the idols of 
the heathen. Grimm FKE thinks that the author has Ex. xxxiv, 6. in 
mind. The verse was much quoted in later books of the O. T., so that 
Grimin’s supposition is plausible. The context makes it clear that both 
the justice and mercy of God are referred to. |.xpnotos] in LXX often 
for sw. 

Finally in Bar. v, 9. (which is the end of the book) we have a 
sort of benediction. thyijoetar yap 6 Ged ‘Topad per’ ebppoobvng 
t® puri tfc S6n¢ abrod obv éAenpoobvn Kal Succroobvy tf 
nap’ abtov. “God will guide Israel with joy, in the splendor of 
his glory, with the mercy and justice that are his.” 

Sixaroovvn] Fritzsche FKE and Rothstein KAP translate ‘ Gerechtigkeit’ 
(the latter regards the words eAenp... avtov as a gloss for metrical 
reasons). Whitehouse CAP translates ‘righteousness’; Kneu. takes 5ux. as 
npr ‘Giite, Gnade.’ The context does not make it clear whether 5x. 
is ‘benevolence’ or ‘righteousness,’ i.e. ‘justice.’ I think it probable 
that the latter is meant. 
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Philo connects the two more philosophical attributes of authority 
and benevolence with the two names of. God, xiptog and bed¢ 
respectively. De Plantatione § 86. fpév yee xbp10g Kab" fv dpxeL, 
t 68 bedc Kad’ fv evepyeret. De Abrahamo § 121. tpooayopeverat 
S58 4 pev xomntixt Oedc, taben yup donne te xar Stexdopnoe tO 
név, 1) S& Baotdixh Kbprog, Cépig yap doxeww Kal Kparetv 6 
nemomKds tob yevopévov. — 

The rabbis in commenting on the use of the various names of 
God connect n'adx, 986¢ with the attribute of justice, and m=, 

‘xbptog with the attribute of mercy, giving an interpretation just 

the reverse of Philo’s, if we understand Philo to refer to justice 
and mercy by implication. Shemot Rabba, Par. iii on Ex. ui,-14. 
ox vpn ‘p> yw> wose ANN ‘ny mwad Avapn Sy Son 15 NON AN 
axe diy Sy ome wees OND IPI UR MVS MK PT URS o66 RIP 
mm xops. “Rabbi Abba bar Memel said, The Holy One said to 
Moses, Is it my name you want to know? According to my 
(various) activities I am (variously) called. When I judge men 
Lam called Elohim... and when I exercise mercy toward my world 
Iam called Jahweh.” Cf. Bereshit Rabba, Par. xxxiii. on Ex, xxxiv, 6. 
and Ex. xxii, 9. o’D3 ... pum oinn Ox ‘A i oan ni ‘7 kw Brs3 
sa xin pitox ‘nw. “In every passage where the name Jahweh 
is used, it refers to the attribute of mercy, (as in the verse) Jahweh, 
Jahweh, a merciful and gracious God... in every passage where 
the name Elohim is used, it refers to the attribute of justice.” 


b) The Attribute of Justice 


The ‘righteousness’ of God in the sense of ‘judicial fairness” 
or ‘justice’ is frequently mentioned in the Old Testament, par- 
ticularly in the Prophets and Psalms. The word used to express 
it is mpax, Sixc1oobvyn. As pu refers to men who fulfil their 
religious and social obligations, so pyx is used of God as the 
righteous judge both in his dealings with Israel and with other 
nations. For O.T. references cf. Skinner, HDB iv, p. 213 ff, 
Ges. sub verb. pz 2. 

The few specific references to the justice of God in the 


apocryphal books have to do with his correction of Israel as 
1° 
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a sinful nation. (V. infra on Retribution, Chastisement, Repen- 
tance.) - 

Az. vs. 3. (Sw. Dan. iii, 27.)—on the misfortunes of the Jews— 
Ott Sixatog et Ext ndow oc éxoinous, Kal névra th Epya cov 
GAnoivd, xal ebSeior af dS0i cov, Kal xéoat al Kpicers cov 
GASeta. “For thou art just in all the things which thou hast done, 
and all thy acts are right, and upright are thy ways, and all thy 
judgments are right.” 

The verse closely resembles Neh. ix, 33 | xu 2a, ot xp. o.) Rothstein 
KAP thinks these words may be a later addition | aAnfera) Some mss. 
anwar | For oAndera and odndiva = nex I prefer here the trans- 
lation ‘right’ to ‘truth’ and ‘true.’ / 

Est. ch. iv. (Sw. iv, 17—18.)—Esther’s prayer. kal viv hpdpropev 
évOmOov cov Kai rapédwxacs hydcs els xeipas tv EyPpHv hpdv, 
avd’ dv soSdoapev tovs Ve0bs abtdv. Sixatocg et kbpte. “But 
now we have sinned against thee, and thou hast delivered us into 
the hands of our enemies, because we worshipped their gods. Just 
art thou, oh Lord.” 

Bar. ii, 9. Kal €ypnyopnoe Kbptog éxl toig Kaxoic ofc éxhyaye 
ép' Hpac dtr Sixatog 6 Kbpiog éxi advra ta Epya adrod & 
éveteiharto hpiv. “And the Lord was mindful of the evils which 
he brought upon us, for the Lord is just in all the things which 
he commanded us.” 


The verse agrees almost verbatim with Dan. ix, 4. | 016] Van. xa Several 
mss, otg | exny.) Van. + xvptog which is better omitted with several 
mss, [ epya avrou xth,] Kneu. understands ‘God commands only what 
is right and just.’ | eypry.] ‘was mindful of’; we might take it to 
mean something like ‘deliberately brought about’ if it translates an 
original yx. 


c) The Attribute of Mercy 


The forbearance and mercifulness of God are spoken of in 
almost all the books of the Old Testament, and in most of them 
the occasion for God to exercise mercy is the repentance of sinners. 
So in most of the apocryphal passages, the language of which is 
often reminiscent of Old Testament verses, God’s mercy is shown 


by his willingness to forgive sinners who confess their sins and 
repent. : 

One passage however is noteworthy as an illustration of God’s 
gratuitous mercy to the righteous. In Tob. viii, 16-17. Raguel 
gives thanks to God for preserving the life of Tobias after he 
has slept with Sarah. ebAoyntds et St noppavas pe Kal obK 
byéverd pot xaddos bmevdovv, GANG Kate tO OAL EXEdS GOV 
éxoinoas ped’ hpdv. 17. ebdoyntos el dtu édénoas Sbo povo- 
yeveic. noinoov abtoig Séonxora &heos. ovvtédecov tiv Cw 
avray év byveia per’ edbppooivns Kal éMéoug. “Blessed art thou 
because thou hast caused meto rejoice, and it has not happened to me 
as [had thought, but in accordance with thy great mercy thou hast 
dealt with us. 17. Blessed art thou because thou hast been merciful 
to two only children. Deal gently with them, Lord; let their lives 
be wholly lived in health, with joy and mercy (from thee).” 

nodw eheos cov] 64, 243 omit, Neu. yaw muuos Lag. reads something 
quite different, omitting mention of ‘mercy’ | eXeog 2°) &, 44, 106 
add xo1 owtnptav | eXeog 2°) Neu. xonn. 

In Aris. § 188 one of the elders gives the king a counsel of 
perfection, to imitate God’s forbearance and mildness and so win 
over troublesome subjects. Bpayb 5& émtoxwv eixev. odtws av 
pédtora, Sievddvors prpovpevos td tod Yeob Sik tavros exrenxés. 
poxpobupia. yop xpdpevog Kal BAipacwv tovs aStoug émené- 
orepoy (i}) abd elow c&gtor, perarivels ex tig Kaxiag kalels . 
perévorny agers. “He paused a while and said, You would best 
manage by imitating the mildness shown by God in all things. 
If you are forbearing and treat offenders more leniently than they 
deserve, you will cause them to give up wrongdoing and bring 
them to repent.” . 

BAypotwv) F BoxmpaLwy D! xpipacatwv Codd. Brapatwr | n xabus) 
Schmidt conj. 1. 

Aris. § 254. In answer to the king’s question, how he might be 
rid of anger, another elder replies: t&vtwv 6° bankéwv dvtwv 
Kal pydevoc evavtiovpévov tivog xcpiv Svpwljcerat; Ytva- 
oxewv 58 Set 51611 O06 tov xévta KdoOV Stoke? per’ ebpevelag 
Kal xwpls Spytis caxcong. “If all are obedient and none opposes, 
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what reason is there to be angry? One should realize that God. 
governs the universe with kindness and without any anger.” 


evpeveros] The word does not occur in LXX as translation of a 
Hebrew word. 


The rabbis perhaps would not have gone so far as to say that 
God never feels anger, but Rabbi Eleazar, quoting Hosea i, 6., 
did say, Pesahim 87 b, ovsmm nx osv a”spn Sw ips nyws “DNs 
“Even in the moment of the Holy One’s anger he remembers 
mercy.” 

That God is only too ready to exercise mercy because of his 
very power, and because he loves his creation the author of 
Wis. xi, 25 ff. eloquently shows. cyantig yap ta Svra mavra Kat 
ovdév BSedboon dv éxoinoug ob5& yap dv prodv t1 Kare- 
OKEvAOUS... 27. peidn Sé navrwv, Sti of sort Séonota PLAd- 

puxe. “For thou lovest all the world, and nothing dost thou 

reject of that which thou hast created, for if thou hadst hated 

any thing thou wouldst not have made it. 27. Thou art forbearing 

with all, for they are thine own, oh Lord who lovest life.” 
pthoyvxe) Grimm FKE ‘hier = 65 ob cépnecar én’ dawdelg Cavewv, 
nh Tey 

And in the same spirit Eleazar the priest, before imploring God 
to save Israel from the Egyptians, addresses him, 3 Mac. vi, 2. 
Baotled peyaroxpdrwp, trrore, tavroxpdtwp Oeé, tiv adoav 
SiaxvBepvav ev olxrippois xtiow. “Most powerful King, most 
high, sovereign God, who governest all creation with mercy.” 

As in so many passages of the Old Testament, so in the apo- 
crypha God is said to be ever ready to show mercy to sinners 
who repent. 

Man. vs. 6 ff. Gpétpntév te xal dveStxviaorov tO Edeos tig 
émayyerias oov. 7, ob yap el Kiptog tYtotog, evbordrayxvoc, 
paxpdobupos Kal moAvédE0s, petavody ent xaxiasg avopdrwv. 
“Immeasurable and unfathomable is the mercy of thy promise. 
8. For thou, oh Lord, art most high, compassionate, forbearing 
and full of mercy, sorrowing over the evildoing of men.” 

petavowy xth.] Syr, .omdsnO VS dd] wjZo: Fritzsche FKE com- 
pares Joel ii. 13., Jon. iv, 2., iii, 10., Amos vii, 3.; whether the words 


goon J en 


are to be taken as a reproduction of the LXX of Joe! ii, 13., where 
the Hebr. has ny, or as a reminiscence of the verse will affect our view 
as to how they should be translated. They may mean ‘repenting of 
(having brought) suffering upon men’—so Ryssel KAP, or ‘repenting 
of the evils of men’—so Ryle CAP. Cf. the latter’s note. 

Similar in thought to the passage, Wis. xii, 12-18. (v. supra 
p. 2) is a passage in Test. Zeb., ix. 7. Ott éderpwv éort Kal 
evondayxvos, pi AoyGopevos KaxKiav toIg bioig thv dvopmxwv, 
S:6tt oGps elow... “For (God) is merciful and compassionate 
and does not take strict account of the evil done by men, because 
they are flesh ...” 

The two texts « and B, A, $! agree substantially in this portion of the 
verse. 

Test. Iss. vi, 3-4. Kal bpets einare tabta roig téxvorg bpadv 
dnws biv cpaptiowoi, taxeov émorpéyoust mpdg Kbptov. 
4. Ott ELenpwv corl cat ESereirat avrobs rob émorpéyat abrovs 
eig tiv yfiv abr@v. “And do you speak of these things to your 
children in order that, if they sin, they may hasten to return to 
the Lord. 4. For he is merciful and will deliver them, to return 
to their own land.” 

In Bar. ii, 27 (cf. also iii, 1-2) the justice of God’s dealing with 
Israel is humbly acknowledged. «al énoinoas els hpdg xbpre 0 
beds Hpdv card nioav émeixercv cov Kal Karte maven Olxtip pov 
cou tov péyav. “And thou hast dealt with us, oh Lord our God, 
in accordance with all thy mildness and in accordance with all 
thy great mercy.” Cf. Sir. ii, 1x (v. infra p. 18). 

emerxciav] Lag, yleo, Meal yslO 4Lasoato cme ys]: emeix. does 
not occur in LXX as translation of a Hebr. word as Kneu. notes; he 
translates emtetx. and oterp. evens son | The preceding and following 
verses describe the misfortunes of Israel as a result of disobeying God’s 
commandments, perhaps with reference to Deut. xxviii, 62.) as White- 
house CAP suggests. 

God’s mercy to sinners and willingness to forgive them are 
shown even to the idolatrous Canaanites, Wis. xil, 10—T11., tho 
one feels that the author is pretty certain that the Canaanites are 
too heavily handicapped by ‘original sin’ to avail themselves of 
the opportunity. «ptvv 5é& Katappayd e5iSo0ug tomov pera- 


ee ee 


votoy, obx ayvodv Stt xovnpd fh yéveots abtadv kal Eppuros 
}} xoxia, abt@v Kal Set ov pi GAAayH O Aoytopds adrdv elc 
tov aldva, 11, onéppa yup iv xatnpapévov an’ dpyfc. “But. 
in judging them gradually thou gavest them an opportunity to 
repent, altho thou knewest that their origin was bad and their 
evildoing was inborn and that their evil thoughts will never 
change. 11. For they were a race accursed from the beginning. 
(Gen. ix, 25.)” This notion that at any rate the heathen were 
not condemned without a chance to accept God’s favor recalls 
the rabbinic teaching that the revelation given on Sinai was 
offered to the nations of the world as well as to Israel, 
but the former rejected it. Cf. Shabbat 88b, Pes. K. 200a, 
M. Tan. 28a. 

Boussct has a detailed discussion of the moral attributes of God 
(RJ pp. 437-443) in which he quotes these passages and others 
from the pseudepigrapha, but his conclusion that “ the grace and 
mercy of God are never the foundation of belief, but only an 
addition, a last resort (Auskunftsmittel) of which the pious man 
is never certain (p. 443)” is hardly justified by these passages and 
others quoted by him under the heads of God as Father, and the 
like. (v. in seq.) 


2. GOD AS FATHER 


The statement is sometimes made that the Jewish conception of 
God has none of the tenderness or human affection that are to be 
found in that of the New Testament. Those who make this state- 
ment must ignore the spirit of intimacy with God that is found 
in the Psalms, and forget the biblical references to God as father 
both of pious individuals and of Israel as a people. Cf.Ex. iv, 22., 
Deut. i,.31., Vill, §., xiv, 1., Hos. xi, 1., Isa.i, 2., XXX, I. 9., 'xiii, 
16., Jer. ili, 14., Ps. ciii, 13. There are, further, abundant references 
in rabbinic writings to the same ideas. Cf. ART p. 21 ff., 51 ff., 
KNT p. 392 ff., RI pp. 432-441, MJ vol. ii. p. 201 ff; on the 
liurgy, ART p. 55, KNT 1. c., PB p. xxii, We may content 
ourselves with one quotation. In Jeru. Berakot 13a Rabbi Simlai ’ 
compares for his disciples the apparent nearness of idols with the 
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apparent remoteness of God “ who is near in every manner of 
nearness ” map ‘33 523 Sp. 

In the apocrypha God is represented as father both of indi- 
viduals and of Israel. 

Sir, iv, 10. Yivov dppavois de xarip Kal avti avdpos tf 
piirpradtady. al Bon cg b10¢ bipiorou Kal ayamjoet 6& pedov 
i} piirnp sou. “Be to orphans like a father, and take the place of 
a husband to their mother. Then you will be like a son of the 
Most High, and he will love you more than your mother.” The 
Hebrew is different in the second half of the verse, [3 787?" bey 
nnwe qoun ypnn, “and God will call you (his) son and will be 
gracious to you and deliver you from destruction.” 

we viog viyiot.] Sm. explains the Gr. ‘der an dem starken Ausdruck (of 
the Hebrew) Anstoss nimmt’ as ‘ Umschreibung.’ | 4 pnene cov) Van. } 
Compl. #3 Fritzsche FKE ‘zu schreiben ist i}. Vet. Lat. magis quam’; Sm. 
‘ist Gr. auch hier im Unrecht und er hat die Stelle nach Jes. 49, 15. 66. 
13 verschdnern lassen’; Lag. yas YQu;Jo 1,2 y41 lad P fondo. The 
Hebr. anes yon is in harmony with the rabbinic idea that charitableness 
delivers from death. 

In Sir. xxiii, 1. God is addressed as kbpte matep Kall déon0te 
 Lwfig pov. “Lord, Father and master of my life.” 

In Wis. ii, 16-18. the ungodly scoff at the pious man who 
“pretends that God is his father,” chatoveverar xorépo. 
Qedv. They will put his assertion to the test. 18. ef yap éotiv 
6 Sixarog bids Geod avtiAtpetar Kat dvcerar adtov EK XEIPOG 
cvoeotnxotwv. “For if the righteous man is a son of God, 
he (God) will protect him and deliver him from the hand of 
his enemies.” 

Test. Levi iv, 2. Elorxoveev obv 6 trporos tig tpocevyxiis 
cov tod Steheiv oe dnd Gducias Kal yevéodar abt viov Kol 
Sepanovra Kal Aertoupydv tod mpoowxov abrob. “ Therefore 
the Most High has heard your prayer that he may remove you 
from all*wrongdoing and that you may become his son and 
a servant and a minister in his presence.” 

On this verse Charles CT remarks ‘The view that the individual Israelite 


was a son of God was already current in the second century B.C.’ It 
was probably current before that time. v. supra p. 8. 


When, Philo speaks of God as xattip, usually in the phrase 
Rathp Kal voujtns, as in De Opificio § 10 and De Monarchia § 14, 
he has a different conception of God in mind, a purely cosmo- 
logical one, probably derived from Plato’s Timaeus. 

God is also spoken of as father of Israel in several apocryphal 
passages. 

Tob. xiii, 4., where Tobit extols God and calls upon his fellow 
exiles to join him in praise. tiyobte abtov évamov navtoc 
Ca&vrog Ka0drt abtosg Kipiog Hymv Kal bed¢ hpdv els xavrac 
tos aidvac. “Extol him before all living, for he is our Lord 
and our God and our Father for ever and ever.” 

Kat Oe0¢ np. xt.) Van. Kat Seog avtog matnp npwv x Kat aveos Se0¢ 
HWY K.Qvtog athp npwv K. avtos Se0¢; other mss. have a slightly 
different word-order but substantially the same language; Lag. \ dso 
ASS FASSS ,20]0 ado , y0 as0m9 | Fritzsche FKE compares 
Deut. xxxii, 3., 6. 

Est. viii. (Sw. viii, 15-16.) Artaxerxes writes, Iovdaious eb- 
pioxopev ob KaKxovpyous Ovtac, Sixciordroig 5é nOAtEvope- 
voug vopow, Svras dé biobc tod bipiorov peyiorov Cavtog 
Yeo. “We find that the Jews are not evildoers, but live under 
perfectly just laws and are sons of the most high, great, living God.” 

Sixctos.] KY avayKarocacors wae Suxcuor, | Fritzsche FKE is of course right 
in holding this to be a Jewish point of view, not a Persian one. 

Wis. xvi, 26. (vs. 20 ff. are a sort of Midrash on the deliverance 
of Israel from Egypt, and the giving of the manna.) iva paowoww 
ot viot cov obs hydanoug Kipre Str ObY al yevéoetg tHv 

Kapr@v tpépovoiv c&vOpwxov GAAG tO Hfip_a cov Tous col 
morevovrac Statnpei. “In order that thy sons whom thou didst 
love, oh Lord, might know that not the products of the earth 
nourish man, but that thy word preserves those who believe in 
thee.” 
In Wis. xii, 20-21. the author argues in a way that reminds one 
of the rabbinic wm 5p that if God has been forbearing with the 
‘idolatrous Canaanites he must surely have been infinitely patient 
with his own people Israel. El yap éxPpov¢ xaiswv cov «at 
dpethopévovs Yavdrov pete trooavtns étipmpnoas xpocoyfic 


Kal biéceus, Sods ypdvoug Kai ronov 81’ dv axoddAaydor tfc 
Koxtog ax, perk moons dxpriBelag Expivac robs viot¢ cov dv 
roig xarptow Spxovg xal ovverixacg ESwxag cyabdv brooxé- 
cewv. “For if the enemies of thy servants who were deserving 
of death thou didst punish with so great deliberation and 
leniency, giving them time and opportunity to renounce their 
evildoing, 21. with how great consideration didst thou judge thy 
sons, to whose fathers thou gavest oaths and assurances of good 
promises.” 
xpoooxn¢] Grimm FKE ‘Aufmerksamkeit’ | 8:ecews) So x, X; Van. 58n- 
cews 96. Sieswoas; several mss. omit; Lag. has something quite different, 
Jd2waS p10] conus wOnsd3) asco, perhaps reading 5encsws. Grimm 
reads Sexncews and tries to justify it ‘auf exegetischem Wege’; he says it 
is equivalent to ‘Herablassung’; Siegfried KAP considers d:ecews a gloss 
‘zu dem schwierigen Senoews’ and translates ‘Beschwéren’; Holmes 
CAP reads Siecews and translates ‘indulgence.’ 


3. THE COVENANT 


If we follow the order of the books of the Old Testament we 
read of a serics of covenants which God entered into with Israel. 
In Gen. xv, 18. ff., God makes a covenant with Abraham to give 
Canaan to him and his posterity. In Ex. xxxiv, 10. ff., after God 
commands Moses to rewrite the tablets of stone, he speaks of 
making a covenant with Israel. Again in 2 Sam. xxiii, 5., we 
have God’s “eternal covenant” with David. The frequent 
Deuteronomic references to God’s covenant with the Fathers and 
to Israel’s corresponding obligations have their parallels in Jeremiah 
and Ezekiel. (Cf. Davidson HDB vol. i, p. 512 ff.) 

The apocryphal authors, as we should expect, appeal to the 
covenant that God made with the Fathers, both as a mark of 
Israel’s glory and as an encouragement to Israel in time of afflic- 
tion or struggle. ee 

The famous chapters in Sirach, xliv and xlv, in which Israel’s 
heroes are celebrated, make reference in the case of each of them 
to the covenant which God made with him... xliv, 17-18. with 
Noah, 19-21. with Abraham, 22. with Isaac, xlv, 15. with Moses 
and Aaron, 23-24. with Phineas, 25. with David, and, according 
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to the Hebrew and Syriac, 24. with Simeon, the high priest. 
In these verses, as in the Old Testament, the Greek uses the word 
5ia91}Kn, Hebrew ns, Syriac 4+, 

In Sir. xxiv, 23. after the poetic description of the beauty of 
Wisdom the author identifies Wisdom with the law. tabra xavro. 
Bipros SiaOyKng Se0b tpiorov. “All these are the book of the 
covenant of the most high God.” He then, we may say, quotes 
Deut. xxxili, 14. 

There is no Hebrew for the verse | eou vip.] 248 adds ex tov dSevte- 
povopstov, 

For the reference in Wis. xii, 21. to SpKovg Kal ovvojKas 
ayal@v brooyécewv vy. supra p. II. 

Az. vs. 12. (Sw. Dan. iii, 36.) refers to the covenant with 
Abraham, and uses the language of ‘Gen. xxii, 17. 

In the first and second books of the Maccabees the militant 
Jews are several times reminded by their leaders of the covenant 
God has made with their fathers. In 1 Mac. ii, 20. Mattathias says 
GA’ Eyw Kai of viot pov Kai of ddeA—oi pov zopevodpeda Ev 
Sia9jKn xarépwv hpdv. “But land my sons and my brothers 
will abide by the covenant (made) with our fathers.” 

xopevoop.) Grimm FKE ‘Das Gegenteil von sapaBatve oder xaptp- 
xeoba,’ 

In 1 Mac. ii, 50. the exhortation is given Kal viv téxva Cndd- 
care th) vOpw Kal Sore tas Puyds bpav drép StaOqKns ratépwv 
hpdv ... 54. Divees 6 nathp hpdv év th Cndmoo Cfirov Erase 
Siadhxnv lepwovvns atwvias. “ And now, my sons, fight for the 
law, and give your lives for the covenant (made) with our fathers. 
$4. Phineas our father for his great zeal received a covenant of 
priesthood for ever.” 

Katepwv np.) x V vpwv | tepwo. aiwv.) V agrees; A tepwo, ayras: 
& KAnpov S:aOnKas aiwvias tepwouvns. cf. Num. xxv, 7. 13. 

1 Mac. iv, 10. Kai viv Borjowpev elo tov obpavov ei xu¢ 
éderjoet hpds Kal pvnoOjoerat SiaOhxas natépwv hpdv «at 
ouvtpiyer tiv napepBodhv tabrnv Kate mpdownov hydv onpe- 
pov. “And now let us call upon Heaven, that he may have 
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mercy on us and remember the covenant (made) with our fathers, 
and destroy this army before us today.” 


cov ovp.] Aand several mss, omit | eAenset] A and several mss. et edeAnoer 
which Grimm FKE says ‘mag als Reminiscenz an LXX Ps, 21, 9 +. 
entstanden sein’; Kautzsch KAP translates ‘ Gefallen haben’ = SeAnos; 
Oesterley CAP ‘have mercy’ = edenoet, 


The letter sent to the Egyptian Jews by their coreligionists in 
Palestine begins, after the form of address, with the greeting, 
2 Mac.i, 2., Kal cyabororfjoat dpiv 6 bed¢ Kal pynolein tig Sic. 
OhKNS adTOD tig Tpds ABpadp Kor ‘Toad Kai TaxdB tov dov- 
Awv abrod tHv mot@v. “And may God be good to you and 
remember his covenant with Abraham and Isaac and Jacob, his 
faithful servants.” 


motwv] Grimm FKE ‘in Verbindung mit Sepaxwv von Moses, LXX 
4 Mos. 12, 7.’; Hebrew here has jor. 


On 2 Mac. viii, 14-15. v. infra p. 15. 

The author of 1 Maccabees condemns the Hellenising Jews 
for their apostasy and faithlessness to the covenant. i, 15. Kal 
éxoinoavy savtoig cKpoBvotiag Kai dnéornoav amd SiaOrn¢ 
cytag Kal &lebyonoav toig vec Kal émpaonoav tob xorfjoct 
to movnpov. “And they covered up their circumcision and they 
gave up the holy covenant and joined themselves to the nations 
and sold themselves to do evil.” (On the covenant of circum- 
cision v. Gen. xxii, 9-14.) 

In Bar. ii, 35. after the description of the afflictions which have 
deservedly come upon the exiles, the author holds out the hope 
of a return to Palestine thru the covenant which God will make 
with them, Kal otijow abroig SiabKnv atdviov rob elval pe 
avroic eig Gedv, Kal adrol ésovrat por els Aadv, Kal ob Kiwhow 
Eri tov Aadv pov ‘Topad dnd tig yfic fig ESwKa abroic. “And 

I shail make an eternal covenant with them so that I shall be their 
God, and they will be my people, and I shall no more remove 
Israel from the land which I gave them.” 

Fritzsche FKE compares Jer. xxxi, xxxiii; so Kneu, ‘d. i, der neue Bund, 


welchen Jeremias ... und Ezekiel ... in schwerer Ungliickszeit wieder in 
Aussicht stellten.’ 
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Schechter, ART p. 179, contrasts the rabbinic idea of the merit 
of the Fathers (v. in seq.), which was generally believed to have 
ceased at a certain time, with the idea of the covenant which was 
considered “ unconditional and everlasting, independent of Israel’s 
action.” From the language of such passages as Sifre 31b. one 
sees that the covenant is regarded as still in force. Sy sam AX 
nia per Sy pp mmx mz. “Even one who transgresses only one 
commandment throws off the yoke (of the law) and abrogates the - 
covenant.” (As to which covenant is meant v. ART note 7. p. 220.) 

Treitel, who emphasizes the contrast between the universalism 
of Philo and the particularism of the rabbis, finds no allusion to 
the covenant in his writings, p. 22. “ Nirgends auch, soweit ich’s 
iiberblicken kann, ist bei Philo von eigentlichem Bundesverhilt- 
nisse Gottes zu Israel die Rede. Daf ,der Lenker des Alls sich 
der Verwaistheit und Verlassenheit Israel’s annimmt*, wie er De 
Creat. Princ. II 36 ff. sagt, ist doch etwas anderes.” * 


4. THE MERIT OF THE FATHERS 


Not only is Israel thought of as bound to God by the covenant 
which he made with the Fathers, but they benefit, according to 
the rabbis, by the merits which the Fathers acquired and which 
may under certain circumstances be imputed to their posterity. 
(Marmorstein has made an exhaustive study of the doctrine of 
merits in rabbinic literature. Cf. ART p. 170 ff., KNT p. 117 ff, 
RJ p. 227, MJ vol. i, p. 538 ff.) The merits of the Fathers are 
imputed to Israel in rabbinic teaching only under certain con- 
ditions, and were generally believed to have ceased at a certain 
time. Not only Abraham, Isaac and Jacob but Moses, David and 
others were included among those whose merits helped to endear 
to God the Jews of a later time. Of all the Fathers Abraham is 
the one whom the rabbis most often distinguish, as also Christian 
writers, cf. Math. iii, 9., Justin Martyr Tryph. § 140. 

PG ok So A a es 


* Prof, Moore writes Consider De Mutatione Nominum § 52 f. (Gen. xvii, 2), 
where Philo says that he had written two treatises xepi S1a0nKav, and will not 
repeat himself. (Cf. Euseb. H. E. ii, 18.)’ 
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For the doctrine in apocryphal literature we may cite the 
following passages. 

‘Az. vs. 11. (Sw. Dan. iii, 3-5.) In vs. 10. God is implored not 
to annul his covenant. Ka pai) dxoorijong 1d EXeds Gov dp’ hav 
Si ‘ABpadp tov hyompévovy ond cob Kal Sic ‘Toad tov 
SodA6v cov Kal ‘Topad tov &ytov cov. “And do thou not» 
remove thy mercy from us, for the sake of Abraham beloved by 
thee, and for the sake of Isaac thy servant and Israel thy holy 
one.” 3 * 

Fritzsche FKE ‘ Abraham sonst gewdhnlich 4 tog sob Ge06 genannt, 
heift hier und s1 Chron, 20, 7 der Geliebte Gottes, was dem Sinne nach 
Ubereinkommt.’ 

2 Mac. viii, 14-15. of O& tc neprdedeippeve. advro énd@dovv, 
Opob S& tov Kiprov iSiovv Pboaobat robs b2d rob S8voceBots 
Nixévopog xpiv ovvrvyetv xexpapévoug. 15, Kel el pi) 6t' ad: 
robs, GAAK Si Tag mpdg robs marEpacg abtdv SiaOrjKkac, Kal 
vexev tig éx’ abrods émxAijcews tod oepvod Kal peyado- 
npenods dvopatos adbtod. “But some sold all their remaining 
possessions, and at the same time prayed the Lord to save those 
who had been sold (into slavery) by the impious Nicanor before 
the battle. 15. And if not for their own sakes, at least for the 
sake of the covenants (made) with their fathers, and because they 
had been called by his revered and glorious name.” 

BraonKas] V ovv0nxas; four mss. have yevopevas before. 


Test. Levi xv, 4., part of a prophecy of evil to overtake the 
Jews. Kai ef pij 81’ ABpadp xal Toad Kot ‘Taxwp tobs marépas 
ipav els éx tod oxéppards pov ob ph Katoderpog ext tic vic. 
“And if it were not for the sake of Abraham and Isaac and 
Jacob, our fathers, not one of my posterity would be left on 
earth.” 

«. xacepac) Charles’ text has twv racepwv nnwv edeog Anyecbar | oxepp. 
ov] So B, S; other mss. have vpwv- or npwv. 

Test. Asher vii, 7. "AAXM' émovvager bpdc Kbpioc év afore 
Sy édnida ebvondayyvias abrod, Sik ‘ABpatp xal ‘Toad Kai 
TaxdéB. “But the Lord will gather you together in faith and 
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hope of his compassion, for the sake of Abraham and Isaac and 
Jacob.”. | 


xvptog] Charles’ text omits; several mss. have it | 8:° edm&a) Charles’ 
text omits | Charles thinks vs. 7 is a 1st century addition. 


Philo, in enumerating the ways in which the Jews are admitted 
to God’s favor, includes the prayers of their leaders on behalf of 
their children, which are heeded by God. De Praemiis § 166. 
(M. Il p. 436). Sevtépw S& tH tv cpyxnyétwv tob EOvous 
Oootnt, Sti taic dpepévanig owpatwv uyaic drdaotov Kal 
yupviv évdexvopevor mpdg tov d&pxovra lepaneiav tig bxtp 
vidv Kal Ovyarépwv tkeretasg obK Gredeis eldOaor nor/eioPan, 
yépas abtoic nupéxovtosg tob mutpdc TO EmijKoov Ev ebxats ... 


5. REWARD AND PUNISHMENT 


The prevailing notion of reward and punishment in the Old 
Testament is the simple belief, to be found in other religions, that 
those who are righteous and obey God’s law will be rewarded in 
this life, and those who disobey will be punished by suffering or 
death. In rabbinic theology the time of judgment is shifted to the 
future life but the basis of judgment is the same. Rabbi Akiba, 
Rabbi Eleazar and Rabbi Tarphon, among many others, refer 
specifically to the judgment of God based upon man’s works. 
Cf. Bial. vol. ii p. 233 ff., MJ vol.ii p. 287 ff. There were of course 
other factors to be considered. The righteous sometimes suffer, 
and their-suffering has to be reconciled with the idea of God’s 
retributive justice. (V. infra under Chastisement.) The refinement 
of rabbinic speculation found one explanation of the apparent 
exemption from punishment of the wicked in the theory that 
they were rewarded in this life for whatever good they had done, 
in order that their punishment in the next life might be the more 
complete, and similarly the righteous were punished in this life 
for their sins, in order that their happiness might be complete in 
the life to come. Cf. Bereshit Rabba, Par. xxxiii., Rosen. p. 126. 

The Old Testament notion is still to be found in the apocrypha, 
altho in the latest of these the idea has an eschatological coloring. 
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We may first consider the subject of reward, and in the next place 
that of punishment. 


a) Reward of the Righteous 


In Aris.§ 18 the author of the letter prays to God—presumably 
not the Jewish God, but the God whom all nations worship 
under different names—to help him persuade the Egyptian king 
to release the Jewish captives. Of God’s help he has great 
hope because of the righteousness of his request. 6 yap ™pd¢ 
Suxca1oobvnv Kal Kad@v Epywv émmpédrerav év dordentt vopt- 
Lovet d&vOpwmor moretv, xarevdbver tig mpcgers xal tig ent 
Boras 6 xuptebwv éxdvrwv bed¢. “For when men intend to do 
anything with purity of thought in the cause of righteousness 
and with a good end, God, who disposes all things, causes their 
actions and their efforts to prosper.” 

The God of the Jews protects the righteous in the same way, 
according to the Jewish elder who answers the king’s question, 
how he might be free of suffering. Aris. § 233. El pndéva 
Bréaxror, navrac 5é dpedoi tH Succrosbvyn KataKOAOVIdv. TOUS 
yop an’ abtiic kapmobs dAuniav xatackevdtewv. ixetevew 6é 
tov Sedov iva pi) te aapk thy mpoaipeow hpav dvaxbrtovra 
Bréntn, AEyw Si olov Odvaroi te Kai voor Kal Abmar Kal Th 
toiabta. (avtm) S& ool evoeBet xadeotmtt tobtwv obdév Av 
mpooédOou. “If he harms no one, but helps all, in the pursuit 
of righteousness, he will enjoy the fruits of righteousness, which 
is freedom from suffering. Let him pray to God moreover that 
none of those things which are beyond our control may come 
upon him, such things, that is, as death and sickness and like 
forms of suffering. If you live such a life of piety, none of these 
things will befall you.” 

In Sir. xxvii, 8—9., tho there is no express reference to the 
reward of the righteous, we may infer that some such thing is 
meant by contrast with the fate of the wicked for whom sin “ lies 
in wait like a lion for its prey.” éav Sidxkng tO Sixatov, Kata- 
ARN Kai évbbon abtd weg xodSHpn Skn¢. 9. netewk xpdc te 
Spor adroig Karadtoet, Kal GArjoern xpd tos Epyalopévous 

Marcus, Law in the Apocryoha, 2 
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abrhy énaveger. “If you pursue righteousness you will attain 
(it), and will put it on like a splendid garment. Birds of a kind 
flock together, and truth will come to those who strive for it.” 


There is no Hebrew | Perhaps oAnfera is to be identified with the divine 
wisdom or law; cf. Smend’s note on Sir. iv, 28. in seq. 


With great simplicity and eloquence it is said in Sir. iv, 28. 
éwe tob Savdtov aywvioa xepl tig GAnoeias, Kai Kbprog 0 
Ged¢ mohepioer bxkp cov. “Until death strive in behalf of 
righteousness, and the Lord God will fight for you.” 

aywvioa] Str. nxyin: Schechter conj. oxyrn Lag. dod} | on0.] Str. prs 
Lag. Jdaan; Sm. ‘die Peschita setzt xrenp fiir prs, LXX wenigstens 
Jes. 41, 26 GAnorjs fir px.’ 

In Sir. ii, 7-11. the author joyfully proclaims the reward of 
righteousness, and appeals to history for support of his belief in 
the goodness of God to those who have faith in him. of popov-— 
pevot tov Kbptov Gvapeivate td EdEos abTOd Kai pi) ExAivyre 
iva. pi) téonte. 8. of poBovpevor Kbpiov mortevourte QUT Kat 
od pi) raion 6 prod Lpav. 9, of poBobpevor Kbptov tinioure 
sic aya0d Kai eig ebppoobvnv aidvog Kai EEG. 10. epBrEe- 
Ware sic apyaiag yeveds xai iSete tig Everiotevoev KUPIW Kat 
KatTHoXbvon; i} tig EvEpervev TH POBW GTO Kat tyKateeipon 
i} tig éxexadéouro adtov Kai drepeibev advtov; x1. S16te 
oikrippwv Kai éAerpwv 6 Kbptog ... “You who fear the Lord 
look for his mercy, and do not turn aside, lest you fall. 8. You 
who fear ‘the Lord trust in him and your reward will not fail. 
g. You who fear the Lord hope for good things and eternal joy 
and mercy. 10. Look at the generations of old and consider who 
ever trusted in the Lord and was confounded, or who ever 
remained faithful to his worship and was abandoned, or who 
ever called upon him, whom he did not heed? 11, For com- 
passionate and merciful is the Lord ...” 

poBovpevor] In the sense of ‘revering, worshipping’; so pow in vs. 10 
I have translated ‘ worship’ | cacy] Four mss. have seon Lag. Ducts |) 
OR] 5 Sm. * Syroh. setzt das Verbum (sin) ofter fir xtalew und viel- 


~ Jeicht stand hier a. Gr. hatte dann araton 6 prodds dpav in Um- 
bildung des Ausdrucks seater tij¢ &2.1180¢ gesetzt’; Ryssel KAP ‘in dem 


S. von fallen = veriorengehen’; Ocsterley CAP translates ‘he will not 
withhold your reward,’ following Syr.; meaew in LXX = 933 Niphal. 
v. HR | eAeoc]) Van. 8dsovg, probably a mistake of the copyist | After 
vs. 9 four mss. add ott 50015 arwvia pea xapas co avcoroSopa avon, 
Sm. ‘augenscheinlich Dublette zu b.’ 

The passage in Tobit, xii, 7. (for which there is no Aramaic 
corresponding), is, because of the uncertainty of the text, doubt- 
fal as a reference to the reward of the righteous, but may be 
noticed. Raphael exhorts Tobit and Tobias to proclaim God’s 
glory. p.votiptov Boorhéws Kadov Kptrpon, to S& Epya tod Geod 
cvaxcnrontery Evddgwe. &yabdv ToujoarEe Kat KaKdv ody evpr- 
cet bpdc. “It is well to conceal the secret of a king, but the 
works of God one should reveal with praise. Do good, and evil 
will not befall you.” 

ayadov—vpas] A omits, Lag. .e20 wacked P wacro Jd53 ,osscmo 

ja.ciz pi] evidently reading ovx evpeOnoerar bv piv: Rosen. pp. 123-124 

thinks this verse is ‘die eigentliche Lehre dieser Erzdhlung’; he seems to 

prefer the readings of A; v. on Tob. 1, 6. p.; Lohr KAP omits trans- 
lation of ayadov—vpas; Simpson CAP keeps it. 

Two passages, Wis. ill, I-4., 13-15. and v, 16-17., seem to 
refer to a reward to be given after death, tho in the latter passage 
and in iii, s—9. Grimm with Bretschneider and others understands 
a reward to be given on earth. Wis. ill, 1-4., 13-15. Arxaiwv 5é& 
Woyal év xerpi Ge0d, kai ob pi} Gyro abtdv Paoavos. 2. ES0Sav 
év dpdadpoig appdvwv tedvevat, Kal éhoyiotn KaKwory 1} 
E0806 adrdv. 3. Kai h cp’ Hpav nopeia, obvrpippa,, ol 6é elow 
év elpfvn. 4. kai yup év diper dvopdnwv giv Kohacimatv, fh 
thnic adbtdv davaciag Anns ... 13+ drt paxapia oxeipa i 
cpiovtos, frig obx Eyvw Koitny év napaxthpar, &er xaprov 
iv émoxom} Yoydv. 14. Kal ebvodxog © pi Epyacdpevos 
év yerpl cvopnpc pndé évovpnfelg Kara tod Kvpiov sovnpd, 
Sodjoeran [yup] ade tig tiorews xcprG dkAExry Kal KAMpOg Ev 
vod xvpiov Supnpéotepos. 15. byway yop xdvwv KULPRdg 
edxere, Kal ddidxtwros h Pita tig ppovijsews. “But the souls 
of the righteous are in the hand of God, and no torment will 
touch them. 2. They seemed, in the eyes of fools, to have died, 


and as a misfortune their end was counted. 3. and their departure 
2% 


from us to be destruction, but they are in peace. 4. For even if 
in the sight of men they are punished, their hope is full of immor- 
tality ... 13. For blessed is the barren woman who is chaste. She 
who has not sinfully lain (with men) will have a reward at the 
judgment of souls. 14. And the eunuch who has not done any- 
thing unlawful with his hand, or thought of wicked things against 
the Lord, special favor will be shown him for his faith and 
a more desirable place in the temple of the Lord. 15. For the 
reward of good deeds is glorious, and imperishable is the root of 
wisdom.” 


vaw] Grimm FKE ‘ Der Tempel des Herrn ist der Himmel, vgl. Ps. 11, 
4.18, 7. Hab. 2, 20... Unsere Stelle enthilt eine allegorische Wendung 


von Jes. 56, 3—5.’ | ppovnoews]) In the sense of ‘understanding and 
obeying God’s will.’ 


Wis. v, 16-17. Sikator S& elg tov aldva L@or, Kai év 
Kupiw 6 pi690g abtdv, Kal f ppovtic avbtmv nap& byiorw. 
17. dia tobto Anyovrar td Pacidetov tic ebapenciacg Kai td 
S:Gdypa tod KédAovG Ex yetpds Kupiov Sti th Sesia. oxencoer 
abrobs Kal tH Bpayiovi bxepaomei abt@v. “But the righteous 
live for ever, and in the Lord is their reward, and the care of 
them is with the Most High. 17. Therefore they will receive the 
kingdom of glory and the crown of beauty from the hand of the 
Lord, for he will protect them with his right hand and shield 
them with his arm.” 

mip. viytor) Four mss. have sapa viorov Lag. Jaysao | Grimm FKE 
‘,.. wit hier anzunchmen haben, dass Pseudosalomo in prophetischem Style 
und zum Theil in Anschluss an alttestamentl. Schilderung die dereinstige 


gliickliche Wendung des Geschicks der frommen Israeliten noch hier auf 
_ Erden ... beschreibe.’ 


b) Punishment of the Wicked 


Some of the passages quoted in the. preceding section are 
balanced by others which describe the retribution which is to 
overtake the wicked. The apocryphal books in many places echo 
the sentiment of those psalms which call down divine vengeance 
upon those who transgress God’s law and oppress his worshippers. 


As we should expect, the later Hellenistic literature reflects the 
intensity of the national spirit during and after the Maccabean 
struggle and the hostile feeling against the Hellenising Jews who 
sympathized with the foreign oppressors. The Old Testament and 
the literature of later Judaism are not conceived in so unforgiving 
a spirit as certain critics charge; thruout all of it the hope of 
divine forgiveness is encouragingly held out to repentant sinners, 
- just as the idea of retribution in the case of Israel is softened into 
the idea of corrective chastisement; but with unrepentant sinners, 
whether within Israel or without, the authors of biblical and post- 
biblical books are uncompromisingly severe. We may first 
examine the passages dealing with the punishment of Israel, 
which, as in the earlier historical books of the bible and in the 


prophetic writings, illustrate a form of historical pragmatism. 


In Jud. v, 17. ff. Achior the Ammonite gives Holofernes in- 
formation about the Jews, whom the Assyrians are planning to 
attack, and after briefly sketching the outline of Jewish history, 
explains that their suffering and captivity were punishment for 
their sins. Kal Ewe oby Hpaprov évdomov tod Seod avtav, hv 
ra GYOOG per’ adtadv, Str Vedg prodv cdbuxtav pert’ avtav éotiv. 
18, re S& dxéornoav xd tig dd00 fig 660er0 abtoic, ESw- 
odpevdonoay &v moddoig ToAEpors El TOAD opddpa Kal hypa- 
wrevonoay eis yiiv odK iSiav, Kal 6 vadg tod §eod abtmv 
syevion elg ESapos, Kal al mOAEIg adtadv &koariPnoav bro TOV 
onevavtiwv. “And so long as they did not sin before their God 
it went well with them, because a God who hates unrighteousness 
is with them. 18. But when they turned aside from the way 
which he had fixed for them, they were destroyed in many wars 
for a very long time and were taken captive to a land not their 
_ own, and the temple of their God was razed to the ground, and 
their cities.were taken by their enemies.” 


eSwdodpevd,] Fritzsche FKE ‘ist hier relativ zu fassen’ | ém todv opodpc) 
Fritzsche ‘auf schr lange, vgl. Weish. 18, 20, Sirach 49, 11 «+. oder besser 
vielfach, haufig’: Léhr KAP ‘auf lange hinaus’: Cowley CAP ‘ very 

- sore’; the expression may mean either ‘to a great extent’ or ‘ for a long 
time’; v. Liddell and Scott s. v. toAvg. 


Jud. vii, 28. paprupdopedsa bpiv tov obpavov Kai thy yfiv Kal 
tov Sedov hpdv dg éxdixer hpds Kare rig cpaptiag hpdv Kal 
Kore th Gpaptiipara tév narépwv hav. “We call to witness 
before you, heaven and earth and our God, who punishes us in 
accordance with our sins and the sins of our fathers.” 

0s) w wo | apapr. ¢. xacep. np.) One Gr. ms. and Lag, omit. 


In Jud. xi, 10 ff. Judith confirms the words of Achior in her 
speech to Holofernes, 616 Séoxota xbpre pi) mapéOng rdov 
A6yov abrod GAAG Karcbov avrov év ti Kapdia cov, Stt 
GAnirs tori. ob yup Exdudrar td yEvog hpdv, ob xatioxver 
powpauia éx’ adbrovs, é&v jl) Opaotmow eis tov Gedv adrav. 
“Wherefore, my lord and master, do not disregard his words, 
but fix them in your mind, because they are true. For our 
nation will not be punished nar will the sword prevail against 
them unless they sin against their God.” 

Tob. iti, 4. TaprKovoav yup tHv évrodk@v oov Kai ewxKas 
npas eic Siaprayiv Koi aixpadwoiav kal Savarov Kai rapa. 
Borhy ovedtopod xéor toig E6veot év olg goxopriopedo. “For 
they (i.e. my fathers) disobeyed thy commandments and thou 
didst give us over to despoiling and captivity and death and 
(to be) a byword of reproach to all the nations among whom we 
are scattered.” 

xepnKovoay] x Kat *apnKoved, Noa -ocw Lag. astode) ) Neu. xing 
T7pes | Eoxopzto}1.) x nas Steoxopmocs Lag. wis pato) Neu. son xm ooxt. 


Ep. Jer. vs. 1.—the prophet is supposed to have written a letter 
to the Jews who were about to be exiled—Sik rig Gpapriac 
dg tpaptikure évavtiov tod eod ayOrjoeobe sic BufvAdve. 
alxpadwror 10 NuBovyodsovécop Bacthéwe tHv Bupvdwviwv. 
“Because of the sins which you have committed before God, 
you will be taken to Babylon as captives by Nebuchodonosor, ’ 
king of the Babylonians.” 

Similarly in Az. vs. 4—6. (Sw. Dan. iii, 29—31.), Est. iv (Sw. iv, 17.) 
and Bar. i, 15 ff. (with the wording of Dan. viii, 7—10.), the mis-_ 
fortunes that have come upon Israel and Jerusalem are declared 
to be a just punishment for their sins. 
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Before turning to the passages on the punishment of the 
unrighteous, we may first notice a remarkable instance in 2 Mac. 
xii, 39 ff., in which the author attributes the death of those few 
Jews who had fallen in the battle with Gorgias near Jamnia to the 
carrying of heathen images. Apparently not even their loyalty 
to the Jewish cause could excuse the grave sin of idolatry. 
40. ebpov S& éxdotov tov redvyKxdtwvy bxd tobg XITmvas 
icpdpara thv dtd ‘lapveiag eldmAwv dip’ dv 6 vopog Gteipyer 
rove ‘Tovdaious. toig Sé maar capes tyéveto 6% tivde thy 
- gitiay robede meatwxévot. “ For they found under the armor 
‘of everyone of the dead, images of the idols of Jamnia, (the use) 
of which the law forbids Jews, and it was clear to all of them 
that it was for this reason that those men had fallen.” 

xitwvag] Most commentators translate ‘shirt,’ but xitwv may mean ‘coat 
of mail? when applied to soldiers’ dress; v. Liddell and Scott | epoy.) 
Not found elsewhere in LXX; Lag. eaten) |pod2 to Jon; Grimm 
FKE ‘die Allgemcinheit des Begriffs iepdpaca erlaubt auch an geweihte 
kleine Nachbildungen der Gétzenstatuen zu denken’; Kamphausen KAP 
translates ‘Zaubermittel’; Moffatt CAP ‘amulets’ | voy.0¢) Grimm refers 
to Deut. vii, 26. 


Particularly frequent in Sirach, Wisdom and the Testaments is 
mention of the retribution which is to overtake unrighteous 
individuals. ; é 

Sir. xxvii, 25-29. 0 B&AXwv AiSov elg tpos Eat KEpadty 
abrod BaAAet. Kal TAnyi) Soda Siedet tpabpara. 26. 0 Opvo- 
owv Bddpov cig abtdv épreceirat, Kal O iotdv nayida &v avtt) 
Ghioetar. 27. 6 Tordv covnps. ei avrov KvAtoOijoetar Kal ob 
pi) émyv@ mO_ev i}xer avt@. 28. éprarypog Kal dverdiop.0¢ 
dmepnpavwv, Kal h exdiknotg dg AEwv tvedpevoer attovc. 
29. mayid: GAd@oovta of edppavopevot TrdoEr Evoepdv, Kat 
OSbvn Katavadwoer adtobs 10d tod Oavarou avtav. “Ifa man 
throws a stone into the air, it will fall upon his own head, and 
a treacherous blow ...(?) wounds. 26. He who digs a pit will 
fall into it, and he who lays a trap will be caught in it. 27. If 
a man does evil it will come back upon him, and he will not 
know from where it came to him. 28. Scoffing and abuse (are 


the part) of the insolent, but punishment, like a lion, ‘lies in wait 
for them. 29, In a trap they will be caught who rejoice at the 
downfall of the pious, and suffering will destroy them before 
their death.” 


There is no Hebrew | d:ede1] A* eder Lag. ood) },0}); Fritzsche FKE 
“Eigen ist der Ausdruck 8tedei. Sollte ... yep gestanden haben?’; Sm. 
“LXX setzt dioupeiv, diatpecis auch fiir Senin und abns. Danach méchte 
ich vermuthen snzo nbns = dessen eigene Wunde ist unheilbar’; Ryssel KAP 
‘darum ist anzunchmen, dass G dic Verbalform yxt’, oder, was noch besser 
passt ... yup, er verwundet (vgl. 1 Kon. 20, 37) filschlich ftir das Nennwort 
yp hiclt’ | On vs. 26. cf. Prov. xxvi, 27+ Eccles, x, 8., Ps. vii, 16. | eyreoer- 
ton) Lag, seraaSto) mdicano; Sm. ‘Letzteres wird man vorziehen miissen, 
obwohl Gr. mit Koh. 10, 8 stimmt’ | vaepnpavwv] One ms. vrepnpavws 
Sm. ‘Von zwei Nominativen konnte im Hebriischen ein Genetiv nicht 
abhingen’; but the two nouns may have been in the abs. state, and the 
construction to be understood as I have translated j xo) If for Hebr. 4, 
it may be adversative | aveovs 1°) Van. avtov several mss. have avtous | 
Evpp.—evoeBwy] Lag. omits | o5uvn—bav. avcwy] Lag. (snares) —saS3 
, ONL0L09 [Lous bp <1; Sm. ‘Das scheint als urspriinglich’; cf. 
Ryssel KAP ad. I.; the Greck seems to me to be quite satisfactory. 


In two other passages in Sirach, xl, 10 ff. and xli, 5 ff, retri- 
bution takes the form of evil renown and an evil posterity, as 
also in Wis. iii, 12. 

Sir. xl, 13-15. xphpara d&dixwv wg norapog Snpavorjoerar... 
(13 b and 14 are probably a mistranslation of the Original and 
are difficult to fit in as they stand). 15. Exyova doeBav ov 
TAnPvvei KAGSoug, Kai PiGon GKEOaptor Ex’ EKpotdpov nétpac, 
“The possessions of the unrighteous like a (winter) stream will 
be dried'‘up ...—15. The stock of the impious does not put forth 
many branches, and the roots of unclean men (grow) on a bare 
rock,” 

Xpnp. abux.] Lag. Jpoams fata Str. Sin be bins, M. Sine nm; Sm. ‘Gr. und 
Syr. fiihren auf bwe, dessen 1 sich in der Texteslesart erhalten hat’ | ws 
sor. Snp.] Lag. OSG dd flad yo} Ser. prom dn225 Sm. ‘fir gewohnlich ist 
cin jn ona trockea, steinig und unfruchtbar, weil der Wassersturz den 
Humus fortschwemmt? | *hnvvei] Van. sAnObver; Fritzsche FKE cor- 
rects to sAnQuvet with several mss, | axpotopov) lit, ‘steep,’ but like yo 
in the Hebr. suggests the ‘bareness’ of the rock | vs. 15. Lag. 


Peace? Ha VS Dis? fee gal Jadu? pare 0-08 food fl Foci daa 


Str. poo yo dy aan wane '3 aps md cena amn3: sais probably to be corrected, 
with Str. and Sm., to »%3; Ryssel KAP and Box CAP take osn to refer 
to the wicked man, and not to his posterity, but the general idea is the 
same with either interpretation; for np: we may read ps» with Sm. and 
Ryssel, who refer to the LXX «Aa50¢ for psy in Hos. xiv, 7. 


Sir. xli, 5 ff. téxva BSeAvKr& yiveror téxva Gpaptwrdv, Kod 
OVVAVAOTPEPOPEVE TApOIKiats doEPdv. 6. TExvWV Gpaptwrdv 
axoXeira, KAnpovopia, Kal pet& tod onéppartog abrdv év- 
Sedeytet dversoc. 7, narpl doePet pémperar téxva, Sti dr’ abtov 
dverdtoOjoovrat. “Hateful children are the children of sinners 
and those that dwell in the houses of the wicked. 6. The in- 
heritance of the children of sinners will be lost, and with their 
posterity disgrace will abide. 7. An impious father his children 
reproach, because on his account they will be disgraced.” 

BSedvucu] x AC PSedvpa | vs. 5. Lag. Pos» Japo2 Jaime js5] 
[sewry) Jopsoe oud 09 JAS ewe Str. yows snes) Smet tay oT AST ONS. 4°35 
Sm. suggests for 337 the reading «= or the meaning ‘turische Nach- 
kommenschaft’ and explains ovvavacrp. as perhaps going back to a read- 
ing ebnx, and the Syr. aS woo as reading > ow for onx | evdedexier) 
A evdehexet | vs. 6. Lag. 305) o35] Sado , isow gop flas po 
Pypton Str. ..99 owen dw jae, M. dw ae; Sm. ‘Man darf aber das sinn- 
lose pansbe» wohl andern in prlpln [n]bwee. vgl. 1 Sam. 15, 28...’ | pep.) 
C peprperan | vs. 7. Lag. mA s09 lage) fio undio D tes uss 
Passo fpamo com Str. (oy nein mn Dba» THO Spr por SK. 


The same idea occurs in Wis. iii, 10-12. of 5& GoeBeig Kad’ & 
éhoyioavto ésovor énitipiav, of Gpedroavtes tod SiKaiov 
Kal tod Kupiov dxootdvtes. 11. cogiav yup Kal mardeiav oO 
&Sovlevav tadainwpos, Kai evi)  cAnig abt@v Kal of Kdxor 
cvovytot kal Gxpnota ta Epya abtdv. 12. al yovaikes abrdv 
cppoves Kal Tovnpd ta TEKVG AUT. Emuxatdpatos fh yévectc 
abvtmv. “But the impious in accordance with their (evil) 
thoughts will suffer punishment, because they cared nothing for 
righteousness and turned away from the Lord. 11. For he who 
despises wisdom and instruction is wretched, and vain is the hope 
of such men and their efforts are senseless, and futile are their 
works, 12. Their wives are foolish, and wicked are their children. 
Accursed is their progeny.” 
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xa’ «) Van. with other mss. «abo; Grimm FKE corrects to xa0" a | em- 
ys.) 248 acytav | cop. x. #018.) For the combination Grimm com- 
pares several passages in Prov. ‘ coplav von der Einsicht in des Menschen 
Bestimmung ... sa15elav von der dieser Einsicht angemessenen sittlichen 
Bildung zu verstehen.’ | yeveotc) Grimm ‘hier—progenies’ ; Siegfried KAP 
‘ Geziicht’; Holmes CAP takes it as a verbal noun, ‘ begetting.’ 

In Wis. i, 8—16. and iv, 16-19. the author declares that death 
and destruction are the inevitable punishment for sin and that God 
will utterly efface the memory of the wicked. 

The torments of fire and ice that wait for sinners on the day or 
judgment are described in several passages in the Testaments, 
Test. Asher vi, 4—6., Test. Levi, iii, 1-2., Test. Zeb. x, 1-3. 

Test. Zeb. x, 3. ei 5& tobc coefeic éndger Kipiocg zip 
aidviov, Kal amodhéoer abrobs Ews yeveds yeved@v. “Upon 
the impious the Lord will send eternal fire, and will destroy 
- them for all generations.” 
anodecet] Charles oxoder | yev. yevewv] Sinker omits yeveus. 


c) ‘Poetic Justice’ 


Very interesting in some of the apocryphal books is the idea ot 
what we may call ‘ poetic justice,’ that is, the infliction upon the 
wicked of punishment similar to the evil they have planned to do 
others. In rabbinical law the principle of ‘an eye for an eye’ had 
been generally given up (cf. Fink. on Jub. iv, 31.), but in the 
haggadah God is often represented as punishing sinners in the 
same way as they had harmed, or planned to harm, others. 
Cf. Kohler, JE vol. xii p. 539. “ The fundamental principle of the 
ancient Haggadah is that God metes out the perfect justice 
expressed by the Rabbis in the phrase ‘ middah beneged middah’ - 
...this was applied to the Egyptians with reference to Ex. xviii, 11. 
(See Targum ad loc., Sotah 11b).” Cf. MJ vol. ii p. 249 ff. 
We find parallels to some of these haggadic passages in the 
apocryphal books, and other forms of the same idea. 

The conception of sucha correspondence in divine punishment 
to the sin committed is didactically stated in Test. Gad v, 9-11. 
'Enjyaye yap pot 6 Ged¢ vooov fimaroc, Kol ef pt) at edxat 
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‘laxwB rod xarpds pov, OAtyou Siepdvnoev ox" épob tO rvebpa 
pov. 10. Av’ dv yup avipwxog apavopet, 1’ éxeivwv Kat 
Kohderat. rx. ‘Enel obv évéxerto té finard pov avidedg Kate 
Tod Iwony, tH frat. nhoywv dvideds, Expwopnv én pfivac 
évdexa, xc)’ Soov xpovov évetxov th Iwoip Ews ive monoy. 
“For God brought upon me a disease of the liver, and if it had 
not been for the prayers of Jacob, my father, my life would 
almost have been lost. ro. Because by the same means as a man 
transgresses is he also punished. 11. And since my liver was unmerci- 
fully set against Joseph, so I suffered unmercifully from my (disease 
of the) liver and I was judged for eleven months, the same length of 
time as I was set against Joseph, until he was sold.” Cf. Test. 
Asher vi, 1-6. 
evxat xed.) Charles at evxat ¢. turpog pov epondnoav | otyou) Charles 
adds Sew | xo Kool] Charles omits xox | evexeito) Charles exerco | 
nara] the liver as the seat of emotions | pnvas evd.] Charles xpovovg 
Sexa CT ‘eleven months’ | ocov xpovov] Charles xa wv xpovwv | ews 
wa, #p.} Charles omits. 


In 2 Mac. ix, 5 ff., a passage not parallelled in 1 Mac., another 
instance of this retributive correspondence is described in the 
account of the death of Antiochus, and there is a form of rhet- 
orical balance in some of the verses, which reinforces the idea. 
6 8& navendatns Kbptog 6 GEd¢ tod ‘Topaid éxdragev abtov 
dvidtw Kai dopdtw mAnyt}. cpt: 5& adtod Karadngavtog tov 
hOyov, EXaBev adrov avIKEotos THY OAAGYXVOV CAYNSOV Kai 
muKkpal tov évdov Baoavor. 6, tavu Sixaiwsg, tov tohAaIg Kat 
gevioovoaig ovuppopais érépwv ondayyva Basavioavta. “But 
the allseeing Lord, God of Israel, smote him with an incurable and 
invisible affliction. For hardly had he finished his speech when 
an irremediable sickness of the bowels seized him, and terrible was 
the torture of his inner organs. 6. Very just (it was) for one who 
with many unheard of cruelties had tortured the bowels of others.” 


The author sees the same principle exemplified in the death 
of the high priest Menelaus, who was smothered in hot ashes by 
order of Antiochus. 2 Mac. xiii, 7-8... m&vu Succtwe. 8, eet 
yup ovvetehéoaro TOAKe zEpl TOV Bwpov dpaptiipara, ob td 
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nip &yvov iv Kai 6 ox08d¢, év on0d@ tov bavarov éxopisato. 
“.+. very justly. 8. For since he had committed many sins against 
the altar, of which the fire and the ashes were sacred, in ashes he 
met death.” 
sept t. Buoys.) V and two other mss, emi; mept is here to be taken in the 
sense of ‘against,’ which is less awkward in English than ‘in respect of’ 
or ‘upon’; Kamphausen KAP ‘in Betreff’; Moffatt CAP ‘against.’ 

Similarly, the author of Wisdom, using the same words as in 
Test. Gad (v. supra p. 27), explicitly states the principle in con- 
nection with the punishment inflicted on the Egyptians. Wis. xi, 
15-17. Gvti 6& Aoytopav dovvérwy ddikiag abtav, év ols 
mhavnlévtes Eproxevov Ghoya. épxete Kal KvdSada edtedti, 
emaméorethas abtoig xAiOog dddywv Chwv el exdixnory, 
17. iva yv@ow Ott du’ dv tig cpapraver, Si tobrwv Kal 
KodGCetot. “In retribution for the senseless imaginings of their 
unrighteousness, in the blindness of which they worshipped 
unreasoning reptiles and vile beasts, thou didst send upon them 
a host of unreasoning creatures as punishment, 17. in order that 
they might know that by the same things in which a man sins 
he is also punished.” Cf. vs. 6. on the turning of the Nile into 
blood because of the drowning there of Hebrew infants. 

Kat od.) Van. omits xo which I insert with x. 

Philo, who applies the same kind of reasoning, explains the 
selection of the Nile as the first thing in Egypt to be affected by 
the plagues, as a punishment for the idolatrous worship of the 
river by the Egyptians. De Vita Mosis lib. i § 98 éxe1dh yap 6 
bdwp Aiybation Siapepovrurc éExrerysjKaow, apyxiv tig thv 
Ohwv yevéoews tot’ eivat vopiCovrec, abtd apdtov hSiwoe 
KahEoat Tpd¢ tiv thy anodexopévuwv éxinrngiv te Kal vov- 
Oeoiav. The use of a&pxtiv and zpdrov in the two halves of the 
sentence brings out the element of ‘poetic justice’ more clearly. 

The haggadah, as we should expect, finds appropriate reasons 
for all the plagues which came upon Egypt. Cf. .A. Tan. Shemot 
22a. "n omd>y wan avspn Saw: Sy omens iswnw mp b>. “All the 
things that the Egyptians had devised against Israel, the Holy One 
brought upon them.” 


6. CHASTISEMENT 


That God chastises those whom he loves in order to correct 
them is a familiar idea in the Old Testament. In the language of 
Deut. viii, 5. Jno “PAON mT ws nk wx cov TeNs. “As a man 
chastises his son, Jahweh your God chastises you.” And in the 
words of Prov. iii, 12. may st sax’ Swe mx “whom God loves, 
he chastises.” Chastisement, sow or nnzin, zardeia, as it is called 
in the Old Testament, is a common subject of discussion in the 
haggadah, where it is usually called j>no and often, in recognition 
of God’s purpose in inflicting it, manx Sw po:, ‘chastisements 
of love.’ Cf. Berakot 5a on Prov. iii, 12. and Sifre 73 b on Deut. 
viii, 5. From the latter passage, in which the opinions of various 
rabbis are given, we may quote, ]"10° O°S'SM “WN "My [3 yaw "39 
wm x5) n> oman ody mune Senend ond avapn yn nuns w>ew 
xo adi Sew pry asin onder ome st Sy nox Sew, “ Rabbi 
Simeon ben Yohai says, Precious are chastisements, because the 
three gifts which the Holy One made to Israel, and which the 
heathen nations desired, were made to Isracl only by means 
of chastisements, and these (gifts) are Torah, the land of Israel 
and the future life.” For other references cf. Bial. vol. iii lib. iv 
p. 12., ART p. 52 ff., MJ vol. ii p. 252 ff; Bousset, RJ p. 442, 
presents a peculiar point of view. 

The difference between the nature of the misfortunes which 
come upon the Jews and those which come upon the Gentiles 
is carefully explained by the author of 2 Maccabees, vi, 12-16. 
napaxahad odv tobs évtvyyavovrac tide ti BiBAw pa) ovotéd- 
eobar Sra tag ovppoptc, Aoyiteotar S& ta tipwpiac pt] TPdG 
ddeSpov, GAG mpd¢ nadetav rob yévoug fav elvat 13. Kal 
tO pi toAbv ypdvov éGobat tobe SvoceBobvras, GAN’ ebOéwe 
meoininrew énitipionw, peycdng evepyeciag onpetdv éortv. 
14. 00 yup Kaddmep Kal émi tdv GAdkwv elvav avapéver 
paxpodupav 6 Seoxdtng péxpt tod Katavrjoavras abrobs mpd¢ 
éxrdijpwow c&paptidy Kohdoat, odtw Kal ép’ hpdv éxpwev 
elvat, 15. iva pi) tpdg tédos apixopévwv hpdv tdv dpparidv 
botepov fds éxdixd.: 16..d10mep ovdéxote- pétv tov Edeov 


abtod ap’ hpdv dpiornor, xadedwv d& pera ovppopes ov 
éyKorodeiner tov éavtod Aadv. “Now I urge those who read 
this book not to be depressed by (the account) of these mis- 
fortunes, but to realize that these punishments were intended, 
not for the destruction, but for the chastisement of our nation. 
13. And the fact that transgressors are not allowed (to continue 
in their ways), but are immediately visited with retribution, is a 
sign of (God’s) great goodness. 14. For tho the Lord, in the case 
of other nations, is long-suffering and patient, and punishes them 
(only) after they have filled the measure of their sins, he has not 
determined (to deal) in the same way with us, 15. and not to take 
vengeance upon us after our sins have reached the limit. 16. And 
so he never removes his mercy from us, and tho he chastises them 
by means of misfortunes, he does not abandon his own people.” 

In 2 Mac. vii, 31 ff. one of the’'seven heroic sons of the Jewish 
mother contrasts his present torment with the retribution which 
will overtake the Syrians. ob S& xdong xaxias ebpétns yevo- 
pevos eic tobc EBpaioug ob pit Siapuyiis t&s yetpic tod Oeod. 
32. hpeis yop bi tig Eavtdv dpaptiag rdoyopev. 33. et dé 
XGpw énudrngews Kol nudeiag 6 Cav Kbpt0g Hpav Boayéwe 
énmpytota, Kal mddw Karaddayrjoetar trois gavtod SobAo1. 
“But you, who have devised all kinds of wickedness against the 
Hebrews, will not escape the hands of God. 32. We, because of 
our sin, are suffering (now). 33. And even if, for our punish- , 
ment and chastisement, our living Lord for a little time is angry 
with us, yet will he again be reconciled with his servants.” 
Cf. 2 Mac. x, 4. 

exopy.] V xupopytosat; exopy. is used in 1 Mac. i, 64. 

In Wis. xi, 9-11. the merciful chastisement of the Jews is 
rhetorically contrasted with the merciless punishment of the 
Egyptians ... Seigac Sic tod note Sipous awe robs brEevavtious 
éxdhacug. 10. Ote yap éneipcobnoav, Kai mep ev éAéer mar 
devopevor, Eyvwoav mmo év opyf] Kptvdpevor coeBeic eBa- 
oaviLovto. 11. TOUTOUS pév Yup do Tatip vouletHv sSoxipacas, 
txeivoug S& wo arotopog Puoeds Karadudlwv esjracac. 
“,.. showing them by (causing) their thirst (in the wilderness) 
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how (much more severely) thou didst punish their adversaries. 
19. For when they were tried, altho mercifully chastised, they 
realized how (much more) the impious, condemned by thine 
anger, were tormented. 11. For these (the Israelites) thou didst 
admonish like a father and correct, but those (others), like 
a severe king thou didst condemn and punish.” Cf. Wis. xii, 22., 
xvi, 4-6. and Bar. iv, 25. _ 
xoraduc. ent.) Lag. doawo AXd0, making ene. stronger, 


The nature of divine chastisement is described in more appeal- 
ing form in Wis. xi, 27—xil, 2. MetSyn S& navrwv, Str o& éore 
Séoxora pidouyxe. xii, 1.0 Yap Apoaptov cov nvedpo. got 
év nao. Ato trove napoxintovras Kat’ OMyov éhéyyxets Kal Ev 
ols dpaptavovow bropipvijokwv vovietets, iva ONOAAAYEVTES 
rfc KaKias moretwow éxi ot xdpre. “Thou art forbearing with 
all, for they are thine own, oh Lord who lovest life. xii, 1. For 
thine incorruptible spirit is in all. Wherefore those who trans- 
gress, thou chastisest gently, and reminding them how they sin, 
thou admonishest them in order that they may leave off doing 
evil and trust in thee.” 

prdoxe] v. supra ad. I. p. 6 | apdaprov) Lag. )d.03; similarly other 
versions; Grimm FKE reads ap0., also Siegfried KAP and Holmes CAP | 
kas odyov) Grimm ‘...allmihlich =xara Bpaxu’: Siegfried ‘ mit Milde’; 
Holmes ‘by little and little’ | storevwow emt ce] Grimm ‘was ... die 
Heiligung des Lebens als Folge des Glaubens in sich schliesst.’ 


The hope of the exiled Jews, who wait for God’s chastisement 
to give way to his love, is several times expressed in Tobit; 
cf. xiii, 5., Kal paotiydoer fpdg év taicg abductors hdv, Kat 
nadw thetjoer Kal ovvdger hag ee mavtwv tov e6vav of 
éiv oxopmobapev év abtoic. “And he will afflict us in our 
unrighteousness, and again he will be merciful to us and gather us 
together.from all the nations among whom we may be scattered.” 

There is no corresponding Aramaic | nas 1°] x vpas Lag. = nnas | nov) 
x vpwv Lag. = qnwv | xa ovvager) x omits, Lag. sauddIo woode | 
npas 2°] x vpas Lag. = nag | oxopmiowpev) Van. oxopmo0nre x Sica. 
oxopmotnte Lag. .,O2]. Four mss. have oxopmoOwpev (Fritzsche FKE 
‘unndthige Correctur’). 
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7. REPENTANCE 


The early regulations concerning the bringing of sacrifice to 
atone for ‘sin’—in most cases a violation of ritual law—were 
maintained thru post-exilic and Hellenistic times until the des- 
truction of the temple. But in prophetic teaching another idea 
had come into the Jewish religion, not to take the place of the 
ritual atonement, but to parallel it on an ethical plane; for those 
who were guilty of moral transgression, repentance was the only 
means of obtaining pardon from God. Cf. Hosea xii, 7., xiv, 2—4., 
Micha vii, 19., Joel ii, 12-14, Isa. lv, 7.—a few of many passages 
illustrating the prophetic doctrine. nny, petavoeiv, expresses the 
idea of ‘being sorry for’; sw, émorpépey, is ‘returning,’ that 
is, to God and away from evil; peravoeiv and émorpépew were 
probably used by Hellenistic authors in the same sense as the 
rabbinic sw ‘to repent,’ which, as we commonly use it, includes 
contrition, confession of wrongdoing and amendment. 

Repentance is, perhaps, the theological subject most discussed 
by the rabbis, who at various times represent God as having cre- 
ated repentance before creating the world, which otherwise might 
not endure. In one of the baraitas quoted in Pesahim 54a awn 
is next in order after sn in the list of ten things created before 
the world was made. For rabbinic passages v. ART ch. xviii, 
KNT pp. 162-172, Bial. vol. ii p. 227, MJ vol. i p. 520 ff. 

The exhortation to sinners to repent is, in the apocryphal 
licerature, most frequently found in the same three books, Sirach, 
Wisdom and the Testaments, in which the idea of retribution is 
most prominent. The Prayer of Manasses is of course essentially 
a sermon on repentance. For pseudepigraphic references v. RJ 
pp. 446-448. : 

We may first notice a passage in Tobit in which Tobit calls 
upon his fellow-exiles to repent, and encourages them, somewhat 
doubtfully, it is true, in their hope of being restored to God’s 
favor. Tob. xiii, 6, éy& &v tf yt] tig alypadkwoiac pou éSopodo- 
yovpar avt@ Kat dexviw thv toxvv Kal tiv peyadootvynv 
avrob e6ver dpoptwrdv. émorpéare GpaptwAol kai roujoate 


pag aes Beta 
Sucarocbvnv Evhmov adrod. tig yrwdoxer ef Oedfoer Upc Kat 
norjoet EXenpoobvnv bpiv; “I, in the land of my captivity, give 
thanks to him and proclaim his might and greatness to a nation 
of sinners. Repent, oh sinners, and act righteously before him. 
Who knows but he may accept you and show mercy to you?” 
There is no Aramaic; » omits the verse '| e6ver apaptwAwv) Three mss. 
have eOver apapswiw, eleven mss, e6vn apaprwrwy, two mss. evn 
Gpaptwrwv emorperyose Lag, Ltiwu atoZ]o; Fritzsche FKE ‘indessen ist 


es durch den Zusammenhang doch wohl gegeben, darunter die Israeliten 
zu verstehen, die in der Fremde in den Gétzendienst gefallen waren.’ 


In Man. vs. 7 sinners are even more strongly encouraged to 
hope for forgiveness. ob Kbpre Kate tO xAMOOC th xonotétytdc 
cov énnyyeidw petravoiav Kal dpectvy tois faptnkdotw oot, Kal 
t@ ThfOer tHv olxtippav cov wproacg peravorwivy dpaptwAroig 
eic owtnptav. “ Thou, oh Lord, in accordance with the abundance 
of thy kindness didst proclaim repentance and forgiveness to 
those who have sinned against thee, and in the abundance of thy 
compassion thou hast appointed repentance for sinners to be 
saved.” 

owtnptav] In the sense of ‘security from punishment.’ 


The author of Sirach, however, urges people not to rely too 
greatly on God’s abundance of kindness, but to repent before 
retribution overtakes them. We are reminded by Sir. v, 6—7. of 
the explanation given in Shabbat 153a of Rabbi Eliezer ben 
Hyrcanos’ injunction to repent one day before death, 1 }>v 53 
snad mi xow orn “all the more should one repent today, for 
one may die tomorrow.” Kal ph elzne, 6 olxtippdg avtod zoAvc, 
TO HANP0g thv dpaptidv pov éStrcoerar, EXeos yep Kal opyh 
nap’ avt®, Kal éxi gpaptrwdrovs Karanatoet 6 Supdg adrob 
7. pl dvapeve émorpéyar mpdcg xbprov, Kal pi) brepBGAAOU 
hpépav &§ fpépac, eaawa yup éSeretoerat dpyi xvotov. 
“And do not say, His compassion is great and he will forgive 
the multitude of my sins. Mercy and anger are with him, and 
upon sinners his indignation will rest. 7. Do not put off returning 
to the Lord, and do not delay from day to day. For suddenly 


will come the anger of the Lord.” Cf. Sir. xviii, 21. 
Marcus, Law in the Apocrypha, 3 


nap avew) Van,» AC sap avtov several mss. have xap avew three mss. 
have xap avew caxvver Lag. esas Str. oy mn oro | xpos xuptov] « and 
‘ others em, 

Sir. xvii, 23 ff. urges repentance with equal insistence but with 
more persuasiveness, peta tavtra tSavacrjoera: Kal c&vran- 
oddce1 abtoic, Kal td dvranddopa abdrav eis Kepadiv adbtav 
GxodHoe, 24, Ti petavoovow Edwxev éxdvodSov Kal mapE- 
KOAEcev Exdeinovrag bropovijy. 25, éxiorpee énl Kbpiov Kal 
dxdheme dpaptias... “After this he will rise (against them) and 
requite them and will bring this requital upon their own heads. 
24. But to those who repent he gives (an opportunity) to return, 
and encourages those who have given up hope. 25. Return to 
the Lord and give up sin.” 


There is no Hebrew | eSavaorn.) Lag. Py | exavoSov) Lag. |Zoose 
(the Syr. in this verse contrasts the favor shown to the repentant with the 
destruction of the wicked, Nand ,oato |Za0s2 woms JSsdS 


an }o29}59)5 Fritzsche FKE ‘Rickkehr, Umkehr vom Bésen zum, 


uten ’ | vropovnv] Sm. conj. mpn; Fritzsche ‘ Zuversicht auf Gott.’ 


Wis. xi, 24. (Sw. xi, 23.) érecic 58 xdvrac, Sti mavra Sbvaca, 
Kal TApopas Gpapthpata avopmawv els peravoriv. “ But thou 
art merciful to all men because thou hast power over all things, 
and thou overlookest the sins of men in order that they may 
repent.” Cf. Wis. xii, 19.3; Wis. xi, 9-11 has already been quoted; 
V. supra p. 30. 

Test. Dan. v, 9. Kat obrwe émorpipavres mpdc Kbptov éen6r- 
oeole, kal d&Ser bptic eis td dyiaopa adrod Kal Shoe: bpiv 
elorvny. “ And if you return to the Lord in this way, you will 
obtain mercy, and he will bring you into his sanctuary.” Cf. Test. 
Dan. vi, 1—7., Test. Zeb. ix, 7. 

x. 8wo, vp. erp.) Sinker Bowv vpiv erpnyny. 


Perhaps the finest passage on repentance is Test. Gad v, 7-8. 
t. yap Kark. Sedv GAnois petavown avaipet tiv dreilerav Kal 
pvyadeter td oxdtoc Kal pwriter tobs dpPadrpotbs Kal yvdow 
nape th Woyf, Kal ddnyet tO StaBovArov mpd¢ owrtnpiav. 


r 


8. Kal & ob Epalev and avOpdmawv olde Sik tig petavotac. | 


“For true repentance before God destroys unbelief and routs the 


darkness and illumines the eyes and brings knowledge to the soul 
and guides the will to salvation. 8. For what it (the soul) has not 
learned from men, it knows thru repentance.” Cf. Test. Reub. i, 
g—10., Test. Jud. xxiii, 5. 
ata 6eov] Schnapp KAP ‘ Gottgemiiss’; CT ‘ of a godly sort’; I take it 
to mean ‘repentance that is true repentance in God’s eyes’ | avoxper xth.] 
Charles prints avoiper env ayvouov in brackets; A omits | epvy.] Charles 
pvyadser | x. a ovx epadev xed.) Charles xan ove epadey stove OA ode. 


8. ISRAEL AND THE NATIONS 


Into the attitude of Old Testament writers toward the heathen 
nations at least two elements enter. There is first the nationalistic 
spirit of distrust or aggression, according to the changing fortunes 
of war, which is marked in the historical books and in the account 
of the reforms of Ezra, and the second is the prophetic abhorrence 
of idolatry, which is so prominent a part of the Deuteronomic 
teaching and of the oracles of the later prophets. 

In the Hellenistic age, when the national existence of the Jews 
was endangered by foreign aggression and when many of their 
own number who had learned something of the philosophy of 
the Grecks were giving up their fathers’ religion for the culture 
of the heathen, we find, very naturally, that the spirit of hostility 
to non-Jews is even stronger at times, and the national consciousness 
even more intense. The universalism of the apocalypses was 
a transformation of this feeling into a confident hope that the 
ideals and practices of Israel would be accepted by those peoples 
who, in the temporary period of national misfortune, were so 
hostile to them. There were not, of course, wanting even in the 
Old Testament age generous spirits who could look with more 
charitableness upon the heathen, and realize that they too were 
God’s children. Cf. Isa. xix, 25., Zeph. iii, 9—10., as if in allusion 
to a thought implied in the description of Israel as God’s ‘ first- 
born son’ in Ex. iv, 22:3 cf. Sir. xxxi, 11. (Sw. xxxvi, 17.) ‘IopaiA 
dv xpwroydovw dpotwoas, The more liberal attitude is taken by 
many of the rabbis. Schechter remarks, ART p. 62 ff., “It must 
however be noted that the doctrine of election ... was not quite 

eh 


of so exclusive a nature as is commonly imagined. For it is only 
the privilege of the first-born which the Rabbis claim for Israel, 
that they are the first in God’s kingdom, not the exclusion of 
other nations.” The exuberant glorification of Israel in many 
rabbinic passages (where, it is important to note, there is no cor- 
responding detraction of the Gentiles) is discussed by Marmorstein, 
p. 127., as the last step in a continuous development of a theological 
explanation of the problem, why was the world created? The 
four other answers to the question, in the chronological order © 
assumed by Marmorstein, were that it was for God’s glory, for 
man’s sake, for the sake of the righteous, and for the sake of the 
Torah. The last answer was, “ for Israel’s sake.” “The Agadists 
did not proclaim this idea before the Church tried to deprive the 
Synagogue of her spiritual rights and privileges.” For rabbinic 
passages on the subject of Israel and the nations, v. ART chs. iii, iv, 
Bial. vol. ii pp. 3-24. 

In citing from the apocryphal material on the subject we may 
include with the passages bearing on Israel’s relations with the 
nations, those which deal with God’s relations with Israel as the 
object of his particular care. 

Aris. § 20 explains the zeal of the Egyptian king in liberating 
the Jewish captives with such generosity, as the work of God. 
peyadreiwg xpnocpevosg tH xpodvpig, tod %e0b tiv x&ouv 
émirehéoavros hpdv mpoaipecw Kal ovvavayKdoavtos abtov 
énohutp@oar pi povov tobs ovvedndvldtas tH orparonédu 
tov narpéc... “He showed great willingness, for God caused our 
plan to succeed and joined in persuading him to release not only 
those who had come with the army of his father...” On Aris. 
§ 139, v. infra p. 53. 

ovvavayxacaveos] The ovv. is, I think, to be understood as meaning 
that God helped Aristeas and his friends in persuading the king. 

In those apocryphal! books which were written to encourage 
the Jews in their struggle against foreign oppression, in the books 
of the Maccabees and Judith, and in a polemic against idolatry like 
the second part of Wisdom, we are not surprised by the force 
and bitterness of their denunciation of the heathen; but ina book 


s 


like Sirach which runs along evenly for the most part as a series 
of lectures on practical morality and religious philosophy, we are 
a little surprised by the change of tone in the passages dealing 
with the subject of Gentiles. 

Sir. ch. xxxii discusses almsgiving, God’s justice and the punish- 
ment of the wicked oppressors of the poor. Vs. 23 and 25 
are perhaps a sort of parenthetical idea suggested by the context. 
Kal toig Bveow avroxoddhoet Exdixnow ...°25. Ews Kptvi} thy 
Kpiow tod Aaod abrod Kat evppaiver abrobg Ev tH théet 
abtod. “And the nations he will requite with punishment ... 
25. Until he defends the cause of his people and causes them to 
rejoice in his salvation.” 

edveow) Lag, }sasdstso Str. ah, note ‘legas enad? (vel. arbi Pe.)’s so 
Sm., ‘ons ist alter Fehler oder vielleicht nur orthographische Veriante 
flir ona’; Ryssel KAP and Box CAP translate accordingly; in any case, 
the heathen are referred to, as the context shows; cf. Ryssel ad. I. | edeer) 
Lag. nZaisias (probably a scribal error for MLOI~009) Str. rye; sheos 
in LXX sometimes translates nyre; cf. Sir. xx0dii, 1. in seq. 

Sir. xxxiii, 1-4. @énoov fds Séoxora 6 Ged¢ REVTWV. 
2. [kal éxiBAeyov] Kal éniBade tov pdRov cov én xavta te 
86vn. 3. Exapov tiv xeip& cov ent 8Ovn GAdOtprce, Kal 15é- 
twoav thy Svvacteiay cov. 4. domep tvdmtov advt@v hyido0ns 
év hpiv, obtws Evamov hdv peyaduveeing év abroic. “Deliver 
us, oh Lord, God of the universe, 2. and put the fear of thee 
upon all the nations. 3. Raise up thy hand against the foreign 
nations, and let them see thy power. 4. As in their sight thou 
wast sanctified among us, so in our sight mayest thou have glory 
among them.” 

edenoov) Str. wyenn; v. supra on Sir. xxxii, 25 | xa emBdeyov) Sm. 
‘wohl nur Dittographie von kat emPade’ | xetpa] Str. omits, margin 
has » | evn] 248 Compl. add ca pn extncovvea os | peyoduvdems] 
Lag. 1-02} (probably dittography of 1,02} in first half of verse). 

The fearful punishment that God will inflict upon those who 
oppress Israel is frequently spoken of in the more intensely 
nationalistic books like Judith and 2 and 3 Maccabees. 

Jud. xvi, 17. obdat eOveow éxaviorapévorg tH Ever pov. 
Kipiog aavtoxparwp eéxSucijoer abrobs év hpépq Kpioews, - 


i) he ese 


Sobvar rhp Kal oxwbAnkas els odipxas atrdv, Kal xLabdcovrat 
év alotfjoet Ewe al@vog. “Woe to the nations who oppose my 
people. The almighty Lord will punish them: on the day of 
judgment, sending fire and worms upon their bodies, and they 
will weep in pain for eternity.” 
ova ebv. exav.) 58 ovat $e ebvn sapavone | ny. Kptoews] ¢2 npr. OAt- 
yews Lag. }1u99 oasc. uae 

In 2 Mac. vii, 17 ff. one of the seven martyred youths warns 
Antiochus of the punishment that awaits him for defying the 
will of God in torturing God’s people. 18. pi thava® parny, 
fpeic yap 81’ éavrovs tabra mdoyopev, Gpapt&vovres el¢ tov 
éavtdy Gedv, 50 dia Oavpacpobd yéyove. 19, ob S& pi) vopt- 
ong a9moc Eoeolat, Seopayeiv émyetpnoas.. “Do not make 
a foolish mistake, for we are suffering for our own sins against 
our own God, and therefore these terrible things have happened 
{to us). 19. But do not imagine that you will escape unpunished, 
who have tried to oppose God.” 

nets] Grimm FKE ‘nicht ich und meine Briider, sondern wir, die 

Juden’ | apaptavovees] A 74 Compl. apaprovrec; Grimm rightly ob- 

serves that the present participle is correct | %e0.cx.] not found else- 

where in LXX; Lag. Ja] VaocaS s0anly; in Acts vi, 39. it means 
‘to be impious.’ 

In vs.31 of the same chapter the youngest son warns Antiochus 
of future punishment for the same reason. ob 5& xéong Kaxiac 
evpétns yevopevos elc tots ‘Efpaioug ob pt Stapvyfic tac 
Xeipag tot Scot. “But you, who have devised all kinds of 
wickedness against the Hebrews, will not escape the hands of 
God.” 

The hope that God will not abandon his people but will 
deliver them from the power of their enemies is frequently ex- 
pressed. 

3 Mac. vi, 15.—the prayer of Eleazar, the high priest. SerxOjrw 
ndow t0veow Sti ped’ hav et xvpre, Kal obK anéorperas 16 
rpdcwndv cov cp’ hpdv, GAAG Kabds Eltac, Sti 005’ Ev TH YH 
tov tySpwv adbtav dvrwv bxepeides abrobcs, obtwe EmtEXecov 
Kbpte. “Let it be shown to all nations that thou art with us, 


oh Lord, and do not turn thy face away from us, but as thou 
didst say, that even if they were in the land of their enemies 
thou didst not forget them, so do thou continue to do.” 


vumeperdec) Five mss. have uneperdov which, with aveovg, is part of the 
quotation from the LXX of Lev. xxvi, 44+ 


Wis. xix, 21.—the last verse of the book. Kart nave, yap 
Kopie épeyddvvag tov Aadv cov Kal &bdSaouc, Kal ovx 
bnepetdes, ev xavtl Kaip@ Kal ronw xapiorepevos. “In all 
things, oh Lord, thow hast magnified and glorified thy people, 
and didst not forget (them), at all times and in every place 
standing by them.” 

epeyand.) 253 evnrovevods cov Aaov cov Lag. wasdoio}: 


Cf. Sir. xxxi, 10-17., Est. iv, 17 (Sw. x, 5—9:)) 3 Mac. ii, 9-13. 
Wis. xii, 20—-22., xvi, 8. 26., xviii, 7-8. 

In the Testaments the references to the national restoration 
have an eschatological character. 

Test. Judah xxii, 2-3. Kal év cdAOMvAOLE ovvredeohicerat 
f Baoteia pov, Ews tod édleiv co owthptov ‘TopariA, Ews 
mapovoiag tod Seob tfic Stxarosbvng tod hovy cou tov TaxdB 
év elpivn [kai mavro. t& 6vn]. “And among foreign (nations) 
my kingdom will be brought to an end, until the deliverance of 
Israel comes, until the appearance of the God of righteousness, 
that Jacob may rest in peace.” 

ews ... 5xcros.] Not found in A | #avra co. evn) Charles brackets as 
an interpolation; Schnapp KAP keeps the phrase. 

Other passages of the same nature in the Testaments are Test. 
Simeon, vi, 3—5-) Vii, I-2., Test. Levi iv, 2—6., Test. Judah xxv, 
3-5., Test. Dan. v, 10-13. vi, 1-10., Test. Asher vii, 5—7., Test. 
Benj. ix, 2.) X, II. ; 

The peculiar intimacy of the relation between Israel and God, 
which is-alluded to in Aristeas, is expressed by Philo in a manner 
which would perhaps have given little offence to any Gentile 
readers he might have had. De Virtutibus § 79 (M. p. 388.) 
povos yap Mwvofig thy xpdg te Qeia, we toxev, && apxfic td 
oiprav kbvog bxodkaBwv Exe dvayKaotémy ovyyévetav, 
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MOM) yvnowrépay tig dp’ atporoc ... “For Moses alone, 
assuming that the whole nation had the most intimate relation 
with Divinity, as it were, from the beginning, which was much 
superior to one of blood ...” 


9. CONVERSION OF GENTILES 


It is a commonplace of Old Testament criticism that with the 
loss of political independence and the great changes that followed 
the Babylonian captivity, there developed among the Jews a purer 
conception of Jahweh as the God of all the nations, rather than 
God of Israel alone. But in post-exilic prophecy we find very few 
places where the universalistic conception is applied to the idea 
of salvation or conversion of the Gentiles. Such passages as Isa. 
Ivi, 6-7., Zeph. iii, 9—10., Zech. viii, 22. are infrequent and are 
remarkable for their explicitness. It was not of course that the 
prophets had no hope of the universal acceptance of their religion. 
Their whole way of thinking obliges us to suppose the contrary. 
The reason for their general silence on the subject of conversion 
is probably that they were too much concerned with the problem 
of teaching their fellow Jews the moral principles of their own 
religion, to have time to consider the religious destiny of the 
heathen nations. 

It is perhaps for a different reason that the apocryphal books 
have almost nothing to say on the subject of the conversion 
of Gentiles. They were written in an age when the two great 
problems of national survival in the face of military oppression, 
and the preservation of the ancestral faith in the face of cultural 
propaganda occupied the minds of the leaders of the people. 
It could hardly be expected that they would trouble about the 
matter of conversion except as a sort of reassurance to them- 
selves that they would find a more secure place in a world that 
accepted their own religious law. The author of Ps. Ixxxvi, for 
example, makes us feel that his seemingly confident statement 
that the Gentiles will some day worship Jahweh (vs. 9—r10.) is rather 
a wistful hope that they and his wicked adversaries (vs. 14.) will 
not be allowed to persecute him. 
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Something of this feeling appears in Tob. xiv, 6-7. particularly 
in the text of B. One cannot help feeling that here too the author 
is rather more concerned about the effect which a universal con- 
version will have upon the well-being of the Jews, (“ all who love 
God will rejoice in sincerity and righteousness, showing mercy 
to our brothers ”) than about the salvation of the heathen nations. 
Tob. xiii, rx. E6vn TOAAG paxpober fSer mpd¢ 1d Svopc Kuptov 
rob 6200, Sapa. ev xepoiv Exovtes [Kal] Sapa th Paordet too 
ovpavod. yeveat yevedv Sacovet cot ayodMapo. xiv, 6. Kat 
nave. te &Ovy emorpelovowv aAdnoivas poBetodar Kiptov tov 
Qedv, kal Karoptgover ta elSwra adtav. 7. Kal ebroyroovet 
novra te vn Kbptov, Kal 6 Aadg abrod sSopodyyoerat tH 
Ge@, Kal Inpddoet KUPLOS TOV Adv avTOD, Kat Xaproovta RAVTES 
ot c&yan@vres Kbpiov tov Sedv Ev GAnfeiq, Kat Suxaroobvn, 
novodvrec E06 toi KSEAPOIS Hpdv. “Many nations will come 
from afar to the name of the Lord God, bearing gifts in their 
hands, gifts to the king of heaven. Generation after generation 
will sing thee songs of praise ... xiv, 6. (after the rebuilding of 
Jerusalem) all the nations will turn to the Lord God and worship 
him in sincerity, and will bury their idols. 7. And all the nations 
will bless the Lord, and his people will give thanks to God, and 
the Lord will exalt his people, and all who love the Lord God will 
rejoice in sincerity and righteousness, showing mercy to our 
brothers.” 

There isno Aramaic or Syriac corresponding to xiii, 11. | e9vn 1°) # pre- 
fixes pws opmpov Aaprper erg Raven ta Mepaca tng yn¢ | paxpob_ev 
Kth.] x poxpodey kor xasouter (for Katouor) Mavewy twv eoXatwy 
nS YNS$ pos to Ovopa Fo aytov cov | Swoover sor ayad.] several 
mss. have aivecoves oot (ce) | ayoadAtapo] in LXX translates dx, anew, 
nban, ‘joy’ expressed in song; » adds kat ovopa tng exAextng erg tas 
yeveas cov orwvog | There is no Aramaic corresponding to xiv, 6—7. | 
Kon maven co e6vn] x adds ca ev odn ty Yn tavees | xacopvSover] x 
apnsovow ravees to eLtdwha. avtwy tovg MAavwveras pevdy env tavw- 
ow avtwv; Lag. agrees with B in 6a but omits mention of idols, and has 
an addition not found in Gr., ‘do what is pleasing in his sight and 
command your sons to act with righteousness and truth’ | vs.7] # xox 
evoynoovety tov beov tov ciwvog ev Sikatocuvn’ mavees OL viol FOU 
Iopand ot cwLopevor ev rag NLEpats exetvons pynovevovteEs tov Beou 
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ev GAndera emovvaxdnooveas xa nSovow ets IepovooAnp xa OlKN Cove 
sov ciwva ev tn Yn ABpaop peta aopaderas xen Rorovvees thy aap: 
flav Kon env adic exhenpovaw ano maons eng ns; Lag. has only 
eS eO}S20 atoad SAMOA ,COmIS [aod easerdis conto 
¢ Ors osa0; Fritzsche FKE who takes xiii, 6. to refer to the sinful Jews . 
in captivity, and not to the heathen, seems to understand these verses in 
the same way as xiii, 6.; he does not comment on favea ¢. e6vn; Lohr KAP 
translating the text of B understands that the heathen are here meant—‘ Und 
alle Heiden werden sich bekehren’; Simpson CAP translates the text of x. 


There are a number of passages in the Testaments in which the 
Gentiles are included in the Messianic or directly divine salvation 
of Israel, tho it.is not expressly said that the Gentiles will turn to 
God. In one of these, Test. Naph. viii, 3. “ the righteous among 
the nations” alone are mentioned, but in the others “ all the 
nations ” are joined with Israel. Charles, CT note p. 211, distin- 
guishes between Jewish and Christian passages on the basis of the 
order of the two classes of men to be saved. “On the other hand 
when wefind such an expression as ‘saving all theGentiles and Israel,’ 
T. Jos. xix, 11, we may regard the text as corrupt or interpolated.” 
However that may be, there are enough instances in which Jews 
and Gentiles are mentioned in this order to show that, as we might 
expect in an eschatological work, the messianic age is conceived 
of as a time when all men will recognize that the God of the Jews 
is the true God. The various passages bearing on the salvation of 
the Gentiles are given in CT I.c, We may quote one passage. 

Test. Asher vii, 3. “Ewg of 6 tytotog émoxéynrot thy yiy, 
Kal abtog EMOdv [do dvopwnos perk avOpdawv sodiwv Kal 
nivwv] Kal év hovxia. ovvrpiBwv tiv KEpadny tod SpdKovroc 
[Sv’ HSaroc], obtwo odhoer tov ‘TopahdA Kol mévra ra E6vn. 
“Until the Most High visits the earth and coming himself and 
with ease crushing the head of the serpent, in this way will save 
Israel and all the nations.” Cf. Test. Benj. ix, 2., x, 4-5. 

entoxeyp.] In LXX for npe | we avdp. .. tivwv] a Christian addition, as 
Charles recognizes | ev novxtc] Charles omits | 8: vdaroc] Charles em 
tov vdatog CT ‘810 may be due to Christian influence’ | ovrws] Sinker, 
Charles ovtoc; but ovsos is a little strange if the subject of owost is the 


same as © wiytoroc; beside which there is no finite verb after xa ovtos 
eAOwv «ed. and the sentence is awkward. 


I LAW AND COMMANDMENTS | 


1. TORAH 


The translation of the word smn by the words vo}10¢ or ‘ law’ 
is, as earlier commentators have recognized, hardly adequate. 
Torah is the will of God as it is revealed in scripture; the word 
may be used of either prophetic or priestly teaching, or of moral 
precepts like those attributed to Solomon. In the later Old 
Testament literature Torah is identified with man, copie, 
‘wisdom,’ which is sometimes personified, as in the eighth chapter 
of Proverbs. It is interesting to note that in other parts of the Old 
Testament the word mnsn is used in connection with the law or 
books of law. In Deut. iv, 5-6. Moses exhorts the Israelites to 
observe the commandments which God has given them thru him. 
6. peprsy> pons) osnssn XvtD onwypr onsen. And in Ezra vil, 25. 
—Artaxerxes’ letter to Ezra, the written law seems to be meant. 
qa st pbx mesma xy mow. But only in the so-called Wisdom 
literature, in some of the Psalms, Proverbs, Sirach and Wisdom, is 
Torah personified as the divine wisdom, a preexistent spirit, whose 
philosophical relation to God is not clearly defined. This wisdom 
is not, however, thought of as an active participant in the work of 
creation, as is the Set0g A6yo¢ of Philo, or as in'the first paragraph 
of Bereshit Rabba, where, among the explanations of the word pax 
in Prov. viii, 30.,a reading yor, ‘architect’ issuggested. In this same 
section Torah is counted as the first of the six things which were 
created or existed as ideas before the creation of the world. It was for 
the sake of the Torah that the world was created, according to some 
rabbis (v.supra p. 32). Torah came to mean more than merely the 
sum of all the commandments. Schechter remarks, ART p. 117., 
that “ Torah and Mitzvot area complement to each other, as a Rabbi 
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expressed it, ‘ they borrow from cach other, as wisdom and under- 
standing.’” In discussions about the relative value of mwys, the 
performance of commandments, and min swbn, the study of the 
law, the opinion of the majority favors the latter. Another kind 
of distinction is made in Sotah 21a, mz 73'S ‘ov 93 one “S| ws 
spo xdx mot me op me > ter 5 myer mx sinss adn ne pin 
pe aN se TS ser nes stains net apy pd xox mow mee mite He Mw 
M29 VSD PRX) Myo AIS way In ST... odd mye amin Ay ody 
mamxn Ax mis5> yay xd mss va exw smn. “ Rabbi Menahem bar 
Yose interpreted the verse (Prov. vi, 23.), ‘For a commandment 
isa lamp, the Torah isa light’ (LXX has 6tt Abxvog EvtoAt VOpov 
Kal ac) as follows. The scripture compares a commandment 
with a lamp, and the Torah with (natural) light, to show us that 
as a lamp helps us only for the moment, so (merit acquired by 
fulfilling) a commandment helps us only for the moment, and the 
Torah is compared with (natural) light, to show us that as (natural) 
light helps us for ever, so (merit acquired by studying) Torah helps 
us for ever... Another explanation is, a transgression takes away (the 
merit acquired by fulfilling) a commandment, but a transgression 
does not take away (the merit acquired by studying) Torah, for it is 
said, (Song of Songs ix, 7.), ‘Many waters cannot extinguish love.’” 

Perhaps no significance is to be attached to the fact that the 
tables of the Jaw are said, in Abot v, 9., to have been created on 
the eve of the first sabbath with nine other things, whereas in 
Bereshit Rabba Par. i. (v. supra) the Torah is mentioned as one of 
the six things created before the world was made. But how far the 
rabbis went in personifying and exalting the Torah may be seen 
by examining the passages quoted by Schechter, ART chs. viii, ix. 
Cf. Bial. vol. ii lib. iii: pp. 67-140. 

In the apocrypha wisdom, which is ‘reverence of God,’ is 
glorified as the first of created things and, of course, as existing 
for cternity to come. The apocryphal passages are reminiscent 
of Proverbs, particularly ch. viii, and the Wisdom Psalms. — 

Sir. i, 1 ff. xdoa copia rape Kupiov, Kal pet’ abtod éoriv 
eic tov aldva... 4. mpotépa mavrwv Extiora: copia, Kat 
obveots ppovijoews &8 aidvos... 14. GPX!) coping poBEiobar 


rov KOpiov... 16, RAnopovi copiag poRetcbor tov Kiptov... 
18, orépavos coplag poBog xuptov... 20, pita copiag po- 
Beiodar tov Kbpiov... 26, éxedipnoag coplav, Siatipncov 
dvrohde, Kal xbptog yopnyricet sor atv. 27. copia yap 
Kal narsete, pdBos xuptov ... “All wisdom is from the Lord 
and is with him forever... 4. Before ali (other) things wisdom 
was created, and prudent understanding in the beginning, (the 
identification of wisdom with ‘reverence of the Lord,’ that is, 
‘religion’ is made emphatic by repetition). 14. The beginning 
of wisdom is reverencing the Lord... 17. The fullness of wisdom 
is reverencing the Lord... 18. The crown of wisdom is reverence 
of the Lord... 20. The root of wisdom is reverencing the Lord... 
26. If you desire wisdom, keep the commandments, and the 
Lord will give it to you. 27. For wisdom and instruction are 
reverence of the Lord.” Cf. Sir. xix, 20-22. 
There is no Hebrew for these verses | et¢ cov awva) Lag. ators eto 
| xpotepa mave. xed.) Lag. JA aso |dsonw <n 
wasoyans qt |Zalioun; Sm. ‘so scheint Syr. im Vortheil zu sein’; 
with Sm.’s view I cannot agree; cf. Prov. viii, 22. | #5 awwvoc) Fritzsche 
FKE ‘= aso cov awvoc. Die Vagheit der Begriffsbestimmung liegt in 
der Sache. Sprichw. 8. 23 iibersetzt LXX xpo cov a1wvoc’; Ryssel KAP 
‘seit Ewigkeit’; Ocesterley CAP ‘from everlasting’ | vs. 4] several mss. 
add anyn copias Aoyos Seow nv vipiororg Ko OL Operar auEns eveodar 
cawviat; Hart p. 285 considers this addition part of a Pharisaic recen- 
sion, ‘the scribe propounds an Halacha, a way in which a man must 
walk.’ The term ‘Halacha’ is somewhat strange; if the thought of the 
addition is Pharisaic, then so is the rest of the book. But Hart is not alone 
in thinking the addition differs from the context in character; Fritzsche 
‘.,. den Gedankengang widrig stért,’ Sm. ‘gewiss sekundar’ | on the 
equivalence of copia and pofog xvptov cf. Fritzsche, ‘poBog xuptov = 
Frémmigkeit und Gesetzeserfiillung, xotnoig vépou’ | apxn) Lag. 1045; 
Sm. ‘ihr Wesen, ihr Bestes’; Ryssel ‘Der Anfang’; Oesterley ‘the start- 
ing point as well as the essence’—in his translation he gives ‘beginning.’ 
I prefer ‘beginning’ in view of the culminating *Anopovy} in vs. 16.; 
cf. Prov. i, 7. nem, ix, 10. nbnn | Lag. omits vs. 22-27 | copia yap 
xth.] Perles ap. Sm. compares Prov. xv, 33. 


Sir. xxiv, 2 ff. "Ev éxxAnoia tipiorov orépa adrfig cvoiger, 
Kal évaves Suvépews abtod Kavyioerat. 3.'Eyd axd ordparos 
bYtorov e&fAPov, Kal do dpixdn Karexddupa, yiiv. 4. "Eyw 


év dmrots xKareoxfvwoo, Kal 6 Opdvog pou év orbAy 
vepbdnc... 9. pd tod aldvog Extioév pe, Kal Ewe aldvocg od 
pi) exw. “In the assembly of the Most High she (wisdom) 
will open her mouth, and before his host she will exalt herself. 
3. I came forth from the mouth of the Most High, and like 
a mist I covered the earth. 4.1 made my dwelling on high, and 
my seat was in the pillar of cloud... 9. From of old, in the 
beginning he created me, and I shall never cease to exist.” 
There is no Hebrew for these verses | exxAno.] Lag. jnsjo mdsateo; 
Fritzsche FKE ‘also das israelitische Volk’ | 5vvap.) Lag. ——— 
nZaseeu; Ryssel KAP ‘Heerschar’; Ocsterley CAP ‘hosts’ | ev ocvAw 
verp.] Fritzsche does not think this a reference to ‘the pillar of cloud’ in 
Ex.; Ryssel ‘Der Ausdruck ,,Sdule* lehnt sich wohl an Ex. 14, 19 u. 2. 
..ean, nicht aber ist diese selbst hier gemeint...’ | *po tov o1wvos] Lag. 
HSS 9070 <0} Sm. compares xiii, 21. where Hebr. has ods; Ryssel 
supposes Shy sy chy stood here | ov pn exdutw] Lag. wiz009 V3.0) Ps 
Oesterley follows Syr. in translating; Fritzsche sees no reference to pre- 
existence in this verse; Sm. ‘Deshalb ... muss sie aber im Himmel pri- 
existirt haben.” 

Wis. ix, 9. Kal peta cob 1 copia f eldvia. ta Epya cov, Kat 
napovoa Ste énoiers tov KOopov, Kat émotapévy ti dpeotov tv 
Spba2poig cov Kal ti ebOks Ev Evrodaic cov. “And with thee 
(is) (or was) wisdom, who knows thy works, and was present 
when thou madest the world, and understands what is pleasing 
in thy sight and what is right according to thy commandments.” 

pera cov xed.) Grimm FKE ‘Einfacher und natiirlicher ist es, mit vs. 9 
einen neuen Satz zu beginnen und fv zu peta 606 zu suppliren ...’ 


Bar. iv,1. “Avtn f BiBAog t&v mpootayparwv tod Geod, Kal 
6 vopos 6 bxépywv els tov aldva. “This is the book of the 
commandments of God, and the law which exists forever.” 


vopoc] Kneu. thinks that pn or ppv stood here, while xpootay, is a 
mistranslation of mun. It would be simpler to suppose the order and sense 
of the Greek are correct. 


There is a passage in Philo, De Spec. Legibus lib. i § 31 (M. I 
p. 216.), where, probably under the influence of Stoic doctrine, 
he compares the law-abiding and pious life with writing engraved 
on the ‘pillars of nature.’ It is not clear whether this is merely 


a picturesque expression of the Stoic teaching on ‘ living in dc- 
cordance with nature,’ or a vague allusion to the eternal and | 
supernatural character of the law. dOévarog f8e h Gwi xat 
poxpatwv év rais tig pboews orfcig dvayéypancar, cautl d& 
tH YOGppP.oaroe t@ Kdopw ovvdiawviteiv dvayKaiov. 

In two books, Sirach and Wisdom, considerable space is given 
to an account of the benefits which copia confers upon those 
who live in accordance with her precepts. 
| Sir. iv, 11-13. } copia viods saurfic dviywoe, xat émidapBe- 
vera tev tnrotvrwy adtiv. 12. 6 dyandv adtiv ayordg Gwriv, 
Kal ol dp%pitovres xpdg abtiv EprAnodjoovrat evppoobvrs. 
13. 6 Kpatdv adtiic KAnpovopeicet S6fav, xal od eloxopeterar 
eddoyijoer Kbpiog. “ Wisdom exalts her sons, and reaches those 
who seek her. 12. He who loves her loves life, and those who 
look for her will be filled with joy. 13. He who takes hold ot 
her will receive glory, and wherever he goes the Lord will bless 
{him).” 

eavens] Van. eaven several mss. have exuens; Fritzsche FKE * Der Genetiv 
ist jedenfalls natiirlicher’ | avoywoe) Lag. Dad Str. med | emdapf.) 
Lag. 3.32 (Sm. ‘ vielleicht = sn’) Ser. yn; Ryssel KAP translates Gr., 
“nimmt sich an’; Oecsterley CAP translates Syr., ‘enlighteneth’ | Sn.) - 
Lag. Amo Str. n0; Sm. ‘ vielleicht las er (i.e. Gr.) wie Hebr.’; 
Ryssel ‘die sie zu erlangen suchen’; Oesterley ‘ who give heed to her’ | 
opOprt,) Lag. ads ado Str. nrwpse; Sm. and Ryssel explain Gr. as trans- 
lation of nmmee; Ryssel ‘suchen’; Oesterley ‘ seek” | entAno. evpp.) Lag. 
Popo io Pao, eon) Str. vo pn pes Sm. ‘Gr.... hat wohl wie 


Hebr. sp und verstand pxn méglicherweise im Sinne von Ps. 14$, 16.’; 
Ryssel translates Gr., Ocsterley Syr., ‘shall obtain grace from the Lord’ | 
80fav] Lag. and Str. add ‘from the Lord’ (Sm. ‘es ist aus v. 12 ein- 
gedrungen’) | evorop, xeh.] Lag. ond paso Dao pagso 4709 Pe2}o Str. 
» nosa ian; Syr. and Hebr. agree sulveeantlaily with Gr. 

Sir. xiv, 20-27. paxéptog &vifp d¢ év sopiq pedericet, Kat 
8c év ovvécer adrod SiadexOijoerar... 26, Ojoet th tExva, adtob 
év tf oxénn adrfic, Kal b2d cobs KAGSous adrfic abArobijcerat 
“ Happy is the man who meditates on wisdom, and who speaks 
out in accordance with his understanding ... 26. He puts his 
children under her (wisdom’s) protection, and under her branches 
he dwells.” 


5. peXer.) Van. ceAevenoes wa and other mss. pedernoer Lag. 135 Ser. nam; 

the latter is supported by the parallelism; Fritzsche FKE thinks peder, 

‘ unzweifelhaft das Richtige,’ so also Sm., Ryssel KAP, Oecsterley CAP 

- | Siaex.] A and two other mss. Stadexoncecar 248, 23 + ayia | Onset) 

AC x* once Lag. }xo,3 Str. orem | texver] Lag. wnogs] (probably a scribal 

crror for wmogacss cf. Sm.) Str. 3p; Ryssel translates Syr., ‘ er greift mit 

seinen Hinden’ nach ihren Asten’; Oesterley translates Hebr., ‘ buildeth 

his nest’ and explains Gr. as reading v3 for 1p; I think the Gr. may be 

kept as a free translation of 1p, like the Syr. woopesss; Sm. ‘Gr. aus- 
deutend *; Fritzsche compares Ps. xxv, 13. ‘ 

Sir. xv, 1-3. 6 poBobpevog Kbpiov xoujoer abtd, Kal 6 
éyxpatijs tod vépou Karadipperat avery. 2. Kal bravtijc|etar 
avr@ ds prirnp, Kal ds yuovih napleviag npoodéSerar abtov. 
3. Pwpiet abtov dprov ouvécews, Kai bSwp sogiacg xoricer 
avrév ... “He who reverences the Lord will do these things, 
and he who keeps the law will find her (wisdom). 2. And she 
will go out to meet him like a mother, and like the wife of his 
youth she will receive him. 3. She will give him bread of under- 
standing to eat, and the water of wisdom she will give him to 
drink.” Cf. Sir. xvi, 24—30., li, 13—22., Bar. iv, 1-4. 

ovo] Several mss. have avea Lag. }too Str. rx; the reterence is to 
ch. xiv; Perles ap. Ryssel KAP suggests that Syr. and Gr. misunderstood 
an original > nwy, ‘wird recht handeln’ | eyxpaens) 23, 253 © erdnpws 
Yvwotv tov vopov 248 0 eyKparns Yvwoews vopov Lag. Jwate) ass 
Str. nan wen; eyxp. in the sense of ‘studying and observing the law,’ 
L translate for simplicity ‘keeps’ | xaccAnty.] Lag. no 4S. (Sm. ‘schlecht’) 
Str. nase (Sm. ‘das Verbum bedeutet hier ... ,erreichen“’) | avenv) 
A avtov | yovn apo.) Lag. }Zosesss 1d3] Str. omy rem. 


In the book of Wisdom the moral aspects of copia are treated 
eloquently in the following passages. 

Wis. i, 4-7. St elg Kaxdtexvov oyiv ov eloedevboerar 
copia, obdé katorKroet év ohpart Karaxpéw cpaptiag. 5, &ytov 
yop nvedpa. nardeias pedserar Sddov, kal dxavactioerat cd 
oyiopadv dovvérwy, Kal éheyyOroetrar émeNMovong ddiciac. 
6. pidavopwxov ykp rvedpa. cogiac, Kal obk dwmoer BAco~n- 
pov dad xeéwv abtod ... “Now wisdom does not enter 
a soul that devises evil, nor does it dwell in 2 body bound to sin. 
s. For the holy spirit of instruction flees from deceit and goes 


out of the way of foolish thoughts, and is driven away by the 
appearance of wrongdoing. 6. For wisdom is a spirit belonging 
to men who are kind, and will not acquit the impious man of 
{the evil spoken by) his lips.” 
noxBercc] A 248 soprac Lag. }209;80; Grimm FKE ‘religids-sittliche Bil- 
dung’; Siegfried KAP ‘ Zucht’; Holmes CAP ‘discipline’ | edey x6.) Lag. 
JaroaSsy Lak }etaico; Grimm ‘wird beschimt ... indessen empfichle der 
Parallelismus ... die Bed. verscheucht werden’; Siegfried ‘ wird von Riige- 
geist erftillt werden’; Holmes ‘will be scared away’ | aductac] 248 avo- 
prac Lag. Pasoasy | vs. 6] Grimm explains the yép as connecting vs. 6 
with the preceding five verses; Siegfried ‘Der erste Stichos von vs. 6 pid. 
... Copia. stort den Zusammenhang, ist mit Bois zwischen v. 13 u. 14 ZU 
setzen’; Holmes ‘... it does not seem rash to suggest that the line may be 
an interpolation on the basis of vii, 22-3’ | prravOp.] Lag. wor [oud 
PaluIOS pa, ; Siegfried ‘Denn ein menschenfreundlicher Geist ist die 
Weisheit’; Holmes ‘a spirit that loveth man.’ I take the adjective to be 
transferred in meaning to the men in whom Wisdom may be thought to 
dwell, in contrast to those mentioned in vs. 4; it is not necessary to 
change the reading to ptAavOpwawv to get the meaning I attribute to it 
| copia 2°] several mss. have copiag Lag. }saou; Grimm ‘fiir den 
Sinn ist die Verschiedenheit der LA. gleichgiiltig ...’ 


Wis. vi, 13-26. traces for the benefit of “the rulers of nations ” 
the succession of steps that lead from a desire for instruction to 
assurance of permanent sovereignty. The form of the argument 
is the sorites, of which the Stoics were especially fond, according 
to Zeller ap. Holmes CAP, tho the author, writing with poetic 
freedom, has not made each proposition dependent on the preced- 
ing by repetition of the same word; v. Grimm FKE. I do not 
think, 2s Grimm does, that the author refers, in vs. 21. 23., to 
“blessed immortality ” and the eternal sovereignty of the Jews in 
the messianic kingdom. It seems to me that we have simply a more 
exalted form of practical morality, an exhortation to kings to ob- 
serve God’s law in order that their reign may be established 
securely thru themselves and their children. The assurance of 
having successors of their own line would be intended by the use . 
of the word dpbapoia, vs, 20.; cf. Aris. § 188 for the thought. 

Wis. vi, 18. &pxh Yap avbrfg } GAnleorarn nardelac éxOupla. 
19. ppovtic S& madetas ayaa, aydsn dé thpnorg Vopwv avefic, 
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mpocoyi, & vopwv Befaiwors aplapciag. 20. aplapcia S5é& 
éyyic elvar norei Oeod, 21. éxOupia dpa sopiag dvayer Eni Bao 
hetav. 22. et obdv iSeode éxl Opdvorg Kal oxrrrporg tOpavvoL 
adv 23. tiptoare coviav, iva els tov aldva Bacthevonte ... 
“ The beginning of it (wisdom) is the most sincere desire for in- 
struction. 19. And the concern for instruction is love, and love 
- is observance of its (wisdom’s) laws, and the keeping of the laws 
is assurance of immortality. 20. And immortality brings one near 
to God. 21. The desire for wisdom, then, leads to sovereignty. 
22. Therefore, if you value thrones and sceptres, you rulers of 
nations, 23. honor wisdom, in order that you may rule for ever.” 
adnd. ma8. xed.) Lag. |Lo9p—etoo Jawa | cyan] Grimm compares 
Ex. xx, 6., Deut. v, 10., vii, 9. | Bear. apap.) Lag. lawdso Po |e | 
On vs. 20—23 cf. Grimm. j 

In Wis. ch. vii Solomon is represented as one who has sought 
divine wisdom before all other things (as in Sir. li, the author tells 
how he has sought wisdom from his earliest youth, and will 
continue to do so as long as he lives); and in vs. 22 ff. he describes 
the physical and moral attributes of wisdom in terms that resemble 
the language of Stoicism. V. Grimm FKE ad |. 

The guiding activity of Wisdom in the course of biblical history, 
from the time of Adam to the exodus, is traced in Wis. ch. x. It 
is a curious fact that the various biblical characters are indirectly 
presented and not mentioned by name; the Syriac however sup- 
plies the names of Cain, Noah, Lot, Jacob and Joseph. Wis. x, 1. 
Abtn xpwrdmactov narépa. KOopov (ob) povov Kriobévra dte- 
poragev Kal égetharo adtov éx mapantmpatos iStov, 2. ESwxé 
re (kal) abr toybv Kparfioa drdvrwv ... ro. abry pvy cada 
Opyiis adeApod Sikarov ddqynoev év tpipor evdetas, éesev 
avt@ Baotretav beod, Kal Ebwxev abthd yvdow aytwv, ev- 
mopnoev avtov bv poyOorg Kal éxdrOvvev tobs ndvovsg avrov. 
“She (Wisdom) not only protected the first-formed father of the 
world (Adam) when he was created, and saved him from (the 
consequences of) the fall brought about by himself, 2. but also 
gave him power over all things... 10. She guided in the right 
paths the righteous man (Jacob), who was a fugitive from the 
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anger of his ceed revealed to him the sovereignty of God, 
gave him knowledge of holy things, caused his efforts to pees 
"and multiplied (the fruits of) his labor.” 
ov povov] Van. and mss, povov Lag. merely connects verbs by conj. 
‘and.’ I follow Bois ap. Siegfried KAP, who reads ov povov ... ¢8 xar; 
se xa may be postponed to vs. 2; Grimm FKE reading povov trans- 
lates it ‘schutzlos’ | eSerharo] 68 eecewa 157 eSitiacaco Lag. mdo;9; 
Grimm ‘schiitzte ihn... vor dusserer Gefahr’ | tapaxcwp.] Lag. |ANaase; 
in LXX xapoxcwp. = yoo, dyn &c. v. HR; Grimm, Siegfried ‘Fall’; 
Holmes CAP ‘transgression’ | 15:0v] Lag. e.aa3?. I follow Grimm in 
supposing that the author contrasts the external dangers implied in 5.epu- 
dake with Adam’s own sin, tapartwpa | atavewv] Lag. Nano yas9; 
_ Grimm ‘schwerlich nach talmudischen Vorstellungen ..., sondern... von 
der sublunarischen vernunftlosen Schépfung zu verstehen’ | ¢ptB. ev9.] 
Lag. | pa flaca; Grimm ‘hier nicht tropisch’ | sSeev xed.) Grimm 
“*bezieht sich ohne Zweifel auf 1 Mos. 28, 12 f.’ | Bacid. Oeov) Lag. 
JZaaSso; Grimm ‘regimen Dei’; Siegfried ‘Reich Gottes’; Holmes 
“God’s kingdom.’ The reference is probably to the theophany at Beth- 
EI, as Grimm says | Yywow aywv] Lag. Jdx009 |AS_s] (perhaps a scribal 
error for }aa5); Grimm ‘Kenntniss des Ucbersinnlichen’ ; Siegfried 
‘Kenn. der heiligen Dinge’; Holmes ‘knowledge of holy things.’ 


We may, finally, cite two passages from Sirach which are inter- 
esting because of the references to the ‘yoke of the law.’ The ex- 
pressions nn Sy and mys Sy are very common in rabbinic 
writings; for references v. KNT pp. 608-609, on Math. xi, 29. 
The notion of some modern scholars, including Schiirer, that the 
yoke of the law, the observance of all the ritual and religious 
regulations of the Mishna must have been burdensome to the 
Jews, is a mistaken one; cf. ART pp. 70-71, 91, and ch. xi “ The 
Joy of the Law.” In the following verses of Sirach the glorious 
reward for assuming the burden imposed by Wisdom, or the law, 
is described in the same fashion as in numerous rabbinic passages. 

Sir. vi, 24-31. Kal eloéveyKov tobs ndSac cov els tig TESUG 
avdtfic, Kal ei tov KAOtOv abtfic Tov tOdxnAGv Gov. 25, brd0Es 
tov pov cov Kal Bdoragov avtiv, Kal ph mpocoyxfions toic 
Seopois adtijc... 28. én’ doxatwv yup evproeis thy avaravew 
abtiic, Kal orpagproerai cor cig ELppOcbvHV. 29, Kal Eoovrat 
coral réda1 elg oxénnv ioxvoc, Kal ol KAOtol adbrtfic cic oroAdv 
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86$n¢. “And bring your feet into her fetters, and under her 
yoke, your neck, 25. Put your shoulder under (her yoke) and 
carry it’(lit. her), and do not chafe at her bonds... 28. For in 
the end you will find comfort in her, and she will change into 
(a source of) joy for you. 29. And her fetters will be a glorious 
covering for you, and her yoke, a splendid garment. 
Vs. 24 is missing in Hebr. | evceveyxov] several mss. have evosveyKcn | 
xdotov] Lag. 23; Sm. ‘das Wort steht hier wie meistens in der LXX 
wohl fiir by’; in vs. 30 it corresponds to mbsn or man; Ryssel KAP 
‘Halseisen’; Ocsterley CAP ‘chain’ | Seopors] Lag. nddoow Str. 
nmbsnn (probably to be emended to msn, with Peters ap. Str.) | oxernv 
1ox.] Lag. Plead JoZaso Str. wy poo (Sm. ‘allerdings bedeutet vielmehr 
wherrlicher Standort“ und ist ungefahr ... Thron’); Ryssel ‘zum starken 
Schutze’; Oesterley ‘a stay of strength’ | «Aotot xed.) Lag. omits, Str. 

pnp mas anbsm (Peters ap. Str. msn) | On vs. 29 cf. Pirke Abot ch. vi. 

Sir. li, 26....t0V tTPGXNAOV Lpadv bxdlere bx Cvydv, Kal 
émbde’codw fh vy bpdv modeiav., “... put your necks under 
her yoke, and let your souls welcome instruction.” 

norserav] 23 canervwow Lag, |209,80 Str. neva; Ryssel KAP follows 
Gr. in translating, Oesterley CAP follows Hebr. 

Philo states the relation between the law and wisdom a little 
differently, in DeVirtutibus § 65 (M. II p. 386.), where he explains 
that the Jews arrived at the idea of philosophical monotheism 
thru their laws and observances, whereas only the most skilled of 
heathen philosophers might reach an equally sublime idea thru 
philosophical reasoning. dep yap é« prrocogiag tig SoKipw- 
rete mepryivetor toig Spidntaic abrfic, tobro Sa vopwv Kat 
av Tovdator, émorhipn tod c&vwrdrov Kal xpeoputarov 
navrwv aitiov... Cf. Aris. § 139 in seq. 


2. COMMANDMENTS 


The same delight in praising God’s law, his statutes and ord- 
inances, and the same expression of reprobation of those who 
disobey his commandments that we'find in the Psalms and in the 
priestly narrative of the Old Testament, we also find in all the 
apocryphal books we are studying. The historical books of the 
Maccabees testify to the devotion of the Jews to their “ fathers’ 


laws ”; the pseudo-historical books, Judith and Tobit, tell the story 
of the lives of pious individuals; the didactic books, Baruch, Sirach 
and Wisdom, are full of exhortations to obey the commandments, 
and even inan eschatological book like the Testaments, the admoni- 
tion to “keep the law and the commandments” is frequently given. 

An acute consciousness of being altogether separated from the 
heathen nations by their worship of one God and their abhorrence 
of idolatry is present to the authors of all these books. The author 
of the Letter of Aristeas has stated the difference and the means 
by which it is maintained more explicitly than did Philo in the 
passage quoted in the preceding section; both writers, it should 
be noted, make it clear that not only is the God of Israel the one 
true God, but that he is to be worshipped in accordance with the 
commandments given to Moses. Aris. § 139. svvoewpricas obv 
Exacta copds dv 6 vopodérns, xd Scod KarecKkevacpEvos 
sic éxiyvwow tov dxdvrwv, nepiéppasev Hpac d&diacKdror 
yapagt kal oSnpoic teixeow, Smws pndevi tOv ddAwv Eovav 
éxynoyapeda xatk pndév, ayvol Kaleotdres Kare obpa Kat 
Kare Woy, ctohedupévor paratwv Sofav, tov povov Sedv 
Kal Svvarov oeBdpevor zap’ SAnv thy madoav Ktiow. “Now 
the law-giver, who had been endowed by God with ability to 
understand all things, considered all these matters and fenced us 

about with impenetrable barriers and iron walls, in order that 
we might not in any way mix with the other nations, but remain 
pure in body and soul, free of false beliefs and worshipping the 
almighty God alone above the whole creation.” 

The commandments, like the Torah itself, are eternal. (For 
rabbinic references v. KNT p. 244 ff. on Math. v, 18.) 

Tob. i, 6. Kal yd povos éxopevdpnv cAcovaxis eis 'lepood- 
Avpa év taic éopraic, Kabws yéypaxtar navel th ‘Topad év 
mpootaypatt alwviw... “And I regularly went up alone to 
Jerusalem on the festivals, as it is prescribed for all Israel by an 
eternal commandment...” Cf. Bar. iv, 1.3 v. supra p. 46. 

poor, ay.) Lag. saS89 Ypoaso Neu. nwo xn soa; Fritzsche FKE 


«Das xpdocaypa ist aidviov, aby pn, Jer. 5. 22, Ez. 46.15, 2 Mos. 27.21 
... als ewig dauernd, ewig in Kraft bleibend.’ 


The author of the Letter of Aristeas, using the midrashic 
method that Philo later made peculiarly his own, emphasizes 
the ethical character of the commandments, which, he says, 
were given to remind the Jews continually of their duties to 
' God and their fellow men. Aris. § 168 ff. 6 5% vopog fpav 
Kedever pire Adyw pire Epyw. pndéva Kaxororeiv. Kal mepl 
tovtwv obv én Bpayd (SieSffi0ov zpoovnodeigac) oor Stott - 
TGV Kexavoviotat mpd¢ Suatoobvnv, Kal ovdév elkf}] Kata. 
réraxtar Sik tig ypapfic o05E pu0wdac, GAN’ iva, dt’ GAov tod 
Ofiv Kal év taic apdseow cdoxdpev Sucaioobvynv mpdg né&vras 
avopwmxous, pepvnpévot tod dvvactebovtos GEe0v. § 169. mEpi 
Bopwrhy obv Kal t&v cKabdprwy épxerdv Kai KvwodAwv 
Kal mic Adyos Gvateiver mpdg Sikatoobvnv Kal thy tov 
avipwnwv ovvavactpogijy Siuxaiav. “Our law commands 
us not to injure anyone in word or deed. Now concerning 
these things I have spoken briefly to show you that all (these 
regulations) have been made with a view to righteousness, 
and that nothing in scripture has been commanded without 
good reason or idly, but in order that thruout our lives 
and in (all) our actions we may deal righteously with all men, 
being mindful of God who rules (over us). § 169. And 
so concerning food and unclean reptiles and beasts, every 
regulation aims at righteousness and righteous relations between 
men.” Cf, Sir. xix, 20-24. 

pvbwdwe] mss. Oupwdws Evg. 1.v0.; Wendland KAP and Andrews CAP 
read pvd. | xas Aoyos) Wendland ‘ die ganze Bestimmung’; Andrews 
‘the whole system.’ 

In several passages of the Testaments observance of the com- 
mandments is also directly connected with social righteousness. 
Test.Benj.x, 3. toujoate obv GAnetav Kal Sxarocbvnv Exactog 
peta tod mAnoiov avrob, «at Kpipa elg motonoinotv, Kal tov 
vopov xupiov Kal tag Evtohds abtod pudd$are. “Now deal 
truthfully and righteously, everyone with his fellow, and give 
_ judgment that may be relied on, and keep the law of the Lord 
and his commandments.” Cf. Test. Is. v, 1-2., Test. Dan. v, 1-3., 
Test. Asher vi,, 1-6. 


xox 810106.) Charles omits | peec +, *\qovov] Charles epog cov eAqaiov | 
pia erg moron.) Charles omits; xpipa, weve, and Sixctocuvn, nprs, 
are often used together in Ezekiel, cf. ch. xxxiii, v. HR | CT translates 
both the text of C and of 8, A, S! which agrees with Sinker’s. 


The biblical teaching that observance of the commandments 
brings to the pious assurance of God’s favor, and expressions of 
delight in fulfilling the requirements of the law, and exhortations 
to be faithful to it, such as are abundantly found in the Psalms, 
are also common in the apocryphal books. Passages relating to 
the observance of the law, we have already noticed in the preceding 
section. We may now select for quotation a number of passages 
in which the commandments, mun, EvtoAai in the LXX, are 
specifically mentioned. 

Sir.i, 26. éxe0bpnoag copiav, Staripnoov Evtodde, Kal Kbptog 
Xopnyijoer oor adeiv. “If you desire wisdom, keep the com- 
mandments, and the Lord will freely give it (wisdom) to you.” 

Sir. vi, 37. Siavood év toig xpooréypact Kupiov, Kal &v tats 
évrohaic abrod peréra Siaxavrds. Abrdc ornprei tiv Kapdtav 
Sov, Kal f émOupia. tig coping cov Sobijcerat oor. “ Be mindful 
of the statutes of the Lord, and on his commandments reflect 
continually. He will make your understanding firm, and your 
desire for wisdom will be fulfilled.” 

xpootay.] 248, 253, Compl. add tedews Lag. Jas}9 ndawgo Str. ries 
voy; Sm. ‘man méchte nach 38, 34 prby mons herstellen, aber’ Gr. xuptog 
hitte als Uebersetzung von yy kaum ... eine Parallele, und auch xpootéy- 
pore. ftir nnn kommt in Sirach kaum (doch s. z. 39, 18) vor’; Ryssel KAP 
‘Gebote’; Oecsterley CAP ‘fear’ | ornprer) Lag. —0d3 Str. ps. The Gr. 
is perhaps, as has been suggested, a translation of y=* | xapdiav) Lag. 
gduto} Str. 3% The Gr. and Hebr, ‘heart’ is to be un 'erstood in the 
common sense of ‘intellect’ or ‘understanding’ | cov 2°] x AC omit; 
Fritzsche FKE ‘ cov gehért zu émOupie.’ The Hebr. and Syr. read a little 
differently but have substantially the same meaning as Gr., Lag. }So too 
pA) Dy dZ}? Str quan (Schechter rivx) neve sean; Sm. ‘Gr. frei.’ 


Sir, xxxv (Sw. xxxii), 23-24. &v mavtl toy nioreve(?) th 
Woyxf] cov, Kal yup robro gor thpnotg Evroddv. 24, 6 morebwv 
vopw mpocéyer svtodats, Kal 6 merorOds xuplw obk edartw- 


Oferta. “In every act take heed to yourself, for that is what = 


rue 


keeping the commandments means. 24. He who believes in the 
law obeys the commandments, and he who has trust in God will 
not be unprovided for.” Cf. Sir. ii, 15-16., x, 19-25., XV, I-10., 
XXi, 11. XXXV, I4—I§., xlv, §. 17. 
epyw) 218, 308, Compl. add ayadw Lag. yogas Veo Str. peye bz | 
moteve ¢.\yoxn] Lag. yaad 23 Str. jens new. The use of new, translated by 
motevwv in vs. 24, may explain moteve here if the Gr. translator had sw 
before him; Sm. compares Prov. xix, 16. wes sow mx sow; Ryssel KAP 
“Gieb Obacht’; Box CAP ‘guard thyself’ | evcodwv) several mss. have 
evcodns Lag. [pcos Str. ms | miotevewy vopw] 296, 308 mpocexwv 
vopw Lag. euio} -339 (which might be closely translated in colloquial 
English, ‘who watches his step’) Str. wes sow | eveodars] several mss. 
have evtoAn Lag. JJ,oae Str. nnn; Sm. ‘ vielleicht ist Gr. durch v. 23 be- 
einflusst’ | edocew9.] Lag. saSss op Str. wa’; Sm. following I. Lévi, 
‘vielleicht ist w1s» Korrektur fiir sem = Fehler fiir som; the first step in 
Lévi’s explanation seems to me difficult; Ryssel ‘ wird nicht zu Schanden 
kommen’; Box ‘shall not be brought to shame.’ 


Bar. iii, 9. Gxove ‘Iopaid évrodis Cwic, Evwricacte yvavar 
ppovnow. “ Hear, oh Israel, the commandments of life, give car 
that you may have wisdom.” Cf. Bar. iii, 36. 

Gwns) 233 xvptov; cf. Deut. xxx, 15 etal. Kneu, cites a number of biblical 
passages where similar expressions occur | yywvat ppov.) Kneu. ‘kann 


sowohl rys pnd... als auch ns ry (cf. Prov. iv, 1b) gestanden haben’; 
ppdovnots is usually ‘ practical wisdom.’ 


In Bar. iv, 1-4. the proud consciousness of the Jews of their 
superiority to the Gentiles in having the commandments is 
vigorously expressed. Abtn f BipAog tv npoorayperwv Tob 
Qeob, Kal 6 vopocg 6 bxdpywv els tov aldva. mavtes ol Kpa- 
rovvtes abtijv, els Gwriv. of S5& Katadeinovtes abtiv cro- 
Savodvrat... 3. pt Sao érépw thy S6Sav cov, Kal to ovpyée- 
povré cot Ebver adAotpiw. 4. paxdproi gopev Topaijd dt te 
cpeotk tod Fe0d Hpiv yvword tori. “This is the book of the 
commandments of God, and the law which exists for ever. All 
those who take hold of it (are assured) of life. But those who 
forsake it will die... 3. Do not give your glory and your benefits 
to a foreign nation. 4. Happy are we, oh Israel, because the will 
of God is revealed to us.” 


On vs. 1a v. supra p. 46 | 8t¢ Gwnv) Fritzsche FKE ‘ nicht namlich xpa- 
soOveés e1ct ..., sondern zu suppliren ist etwa éheboovea’; Kneu. ‘une 
notigerweise erginzen Fritzsche und Reusch... tAevoovect zu 65 Sony 
... zu erkliren ist ,die halten daran fest (sich) zum Leben*’; Rothstein KAP 
‘ gewinnen das Leben’; Whitehouse CAP ‘are appointed to life’ | apeora 
¢. b8ov Krd.] AQ apeara cw Dew 233 tw KYPIW 239 KUPLW tw Gew 106 cw 


Bew* nw Lag. alu eaige op ps8) Sog803 Fritzsche ‘ der Genetivus 


subjectivus liess sich ... setzen’; Kneu. ‘zum Gedanken vel. Ps. 33, 12+ 
112) Ie 119) 1p 2e 144) 1f- Jes. 56, 2. Prov. 24, 18.’ Kneu. retranslates, — 
pond sys (sun) sem Soder auch ambe pan’ | 805c) Lag. 4-aslo yduaowd ; 
Kneu. ‘steht hier sicher ftir nn und bezeichnet dem ganzen Texte zu- 
folge die religidse Wiirde und Hoheit Israels’ | ¢. ovppep.] Lag. $og% 
ge 1039; Kneu. ‘= am oder pry’; supp. usually in LXX for sw or nsw; 
Rothstein ‘dein Heil’; Whitehouse ‘things that are profitable to thee.’ 


The same proud feeling that Israel has been chosen by God as 
the people to whom the commandments are to be given, is ex- 
pressed by one of the rabbis. Makkot 23 b, saw spy J3 KYM “37 
sige) sein ond mann qoed Sew nx mid avspr ns. “Rabbi 
Hanania ben ‘Akashia says, it was because the Holy One desired 
to give Israel an opportunity to acquire merit, that he gave them 
so much Torah and so many commandments.” 

The author of Wisdom, in speaking of the Egyptian plagues, 
by which the Jews were also troubled, makes it clear that the 
Jews were not being punished for the same reasons as the Egyp- 
tians, but were being admonished, that they might remember the 
commandments. Wis. xvi, 6. els vovdectav S& mpdg dAyov 
érapdyoqoav, otpBodov éxovres owtnpiac, elf dvapvnot év- 
roMi¢ vOpov cov. “ As a warning, they were troubled for a little 
while, having (however) a sign of deliverance, that they might 
remember the commandment of thy law.” Cf. Az. vs. 6-7. 

The verse, according to Fritzsche FKE, refers to the brazen serpent, 
Num. xxi, 8. 9. | svpBodov) Van. # A 23 ovpBovdov; Lag. omits the 
whole phrase. Fritzsche mentions Philo’s interpretation of the brazen 
serpent asa symbol of cwpposbvn | ets avapvn, xed.) Lag. bie eapo7day 
3,009 | vopov cov] A 248, 296 vonov $5 vopous Lag, ytrasad. 

In the books of the Maccabees this national pride in the pos- 
session of the law is shown by the resolution of the Jews to fight 
unyieldingly for the law and the ordinances of their fathers, té. 


natpi. vopysa, in the confident belief that God will defend 


those who obey his commandments, 

1 Mac. ii, 67—68.—the last words of Mattathias to his sons. 
Kal bpeig npoodSate xpdc bpacs xdvrac tobs momrovs rod 
vopov, Kal éxducijoarte Exdixnow rod Aaobd bpav. 68. c&vrand- 
Sore dvrandSopa toig sveot, Kal npootyere els rk mpo- 
oraypora top vopov. “And do you gather to yourselves all 
those who observe the law, and avenge the cause of your 
people. 68, Requite the nations (for what they have done), and be 
faithful to the statutes of the law.” 

avearodore] x avranoborat A -8iS0ce Lag. aso, 90 | poor.) x mpo- 
ocaypo Lag. wnadpcas. 

2 Mac. viii, 36.—after the defeat of Nicanor by Judas. xat 
6 toi 'Pwpaior dvadescpevos popov and tfc tov év ‘Tepo- 
soAbporg aixpadrwoiag Karoplwoacba, Karlhyyeddev bxép- 
paxov Exew tov Gedv tovs ‘lovdatouc, kal di tov tpdmov 
tobtov atpwrous eivat robs Tovdaioug di td cKodovieiv toic 
bx’ abtod xpootetaypévois vopots. “And he who had under- 
taken to secure tribute for the Romans from (the sale of) the 
captives (taken) in Jerusalem, proclaimed that the Jews had a 
champion in God, and for this reason the Jews were invulnerable, 
because they obeyed the laws ordained by him.” 

Oeov] several mss. omit, Lag. has it; Grimm FKE ‘ist unentbehrlich’ | 
mpooteray.] Van. xporeray. other mss. diareray., teray. 106 porepo 
secay. Lag. simply 4mad,009; Kamphausen KAP ‘Gesetze ..., die er 
ihnen geboten hat’; Moffatt CAP ‘ laws which he enacted.’ 

In 3 Mac. vii, 10-15. the Alexandrian Jews are said to have 
punished with death their fellow Jews who had * transgressed 
against the law.” 

_ What commandments the author of 2 Maccabees considered 
‘as particularly important we may get some idea of from 2 Mac. 
vi, 6., tho the verse should not be taken as an explicit statement, 
or as more than an interesting parenthesis. In speaking of the 
observances prohibited by the Syrians, he says hv 8’ otre oaB- 
Batigew obte marpdoug éoptas diapvdcrrew obtre axddc 
‘Tovdaiov etvat. “It was not possible either to keep the sabbath, 


or to observe the feasts of their fathers, or to be uct as a Jew 

at all.” V. infra p. 84. ; 
soptas] $5, 56, 106 eveodas Lag. } 1S | Siapvd.] 19, 62, 93 sopra 
Cew ovde d:apvdaccev Lag. #0 pO) | othws xed.) Lag. gsoPo }90) 
on Payo0u49 .9]; Grimm FKE ‘schlechthin oder im Allgemeinen 
Jude ... selbst der Name Juden sollte getilgt werden.’ 


In Test. Naph. viii, 7-10. the twofold nature of the command- 
ments is spoken of. Exactly what the basis of the distinction is, 
the author does not make clear, tho he speaks of their ‘time’ and 
‘order.’ The use of xa1pdg might suggest the broad philosophical 
antitheses of Eccles. ch. iii, where the LXX has xo1p6¢ for ny. lam 
inclined to think however that the two instances chosen, “a proper 
time for marital intercourse ” and “a proper time for abstinence, 
in order to pray,” perhaps with reference to the Day of Atonement, 
point to some such distinction between positive and negative 
commandments as the rabbis commonly: made. Cf. Makkot 23 b 
where the neyn mixes and the nwyn xd are explained. Kal y&p ai 
évrohai Tob vopou dutAdal eloi, Kal pera réxvng cAnpodvrat. 
8. KaIpds Yap OvLVOVvOIAs yuvaIKds abrod, Kal KaIpdS éyKpA- 
teiag elg tpocevyiy abrod. 9, Kal Svo at évrodat elo, Kal.et pi} 
yévovrat év téSet adbtav, dpaptiav tapExoverv. odtwe éorl Kal 
él Koutdv évrok@v. “ Now the commandments of the law are of 
two kinds, and they should be carried out with discrimination. 
8. For there is a proper time for intercourse with one’s wife, and a 
proper time for abstinence, in order to pray. 9. These command- 
ments are of two kinds, and if they are not performed in the proper 
order, they involve sin. So it is with the rest of the commandments,” 

sexvns] CT ‘ prudence’; Schnapp KAP ‘Kunst’; in LXX rexvn is twice 
used for avon, in 1 Kings vii, 1 f. of Hiram, and in Dan. i, 17., 360 $s3 
soa | x. 5v0 xed.) Charles xr or Svo0 tov Geov eror; CT translates after 
Sinker’s text | yevwveot] Charles eyevoveo | apaptiav] Charles adds pe- 


yrorny | xapexovoww)] Charles raperxov sors avOpwxors | ovtwc] Charles 
to Quto, 


3. STUDY OF THE Law 


- The age in which most of the apocryphal books were written 
was the period in which the study of the scriptures became the 
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chief concern of the non-priestly religious leaders of the people. 
Before that time it was the priests who were the authorities in 
matters of ritual and civil law. There now arose class of learned 
men, ‘the scribes,’ amp, ypapporets in the LXX and New 
Testament (1 Ez. viii, 8 ff. has dvayvmorns for the ypapparets 
of the canonical book), who, in the Maccabean period, were largely 
drawn from the party of Pharisees. The interpretation and exact 
formulation of laws derived from the general precepts of the bible, 
and the regulation of observances in the oral law—all these 
matters were in the care of the scribes, whose successors, the rabbis, 
eventually made them into a body of written law. The first five 
chapters of the Mishna treatise Abot trace the successive gener- 
ations of teachers of the Torah (by which we may understand 
both the written and oral law) from the time of Moses, Joshua 
and the prophets down to the time of the rabbis who belonged 
to the later generations of Tannaim. The long period between 
the prophets and the high priest Simon ‘ the Just’ (on the meaning 
of px in this connection v. Geiger, Urschrift p. 26 ff.) is occupied 
by ‘ the men of the great synagogue (or ‘assembly’),’ but nothing 
more is told of them than that “they said three things. Be 
deliberate in judging, raise up many disciples, and make a fence 
around the law.” About these men and their successors down to 
the time of Simeon ben Shatah, the rabbinic sources have little 
information to give. (Cf. Weiss, Dor Dor vedorshav vol. i p. 94 ff.) 
Whatever few references to the activity of the scribes can be 
gathered from the apocryphal books may be useful as a supplement 
to the meager sources in Jewish tradition. (On the scribes v. GJV 
vol. ii p. 312 ff.) 

The Letter of Aristeas tells us something about their rari 
and methods of study. Aris. § 121-122. t& 5é tijg Eppeveiag 
énopévws Sndwoopev. 'EmdéSac yap tovcs dpiotoug avdpac 
Kal nordeia. Siapepdovtwes, cite bi) yovéwv tetevydtas évddSwv, 
ottwes ob povov thy tdv ‘Tovdcaikdy ypoppatwv Sw xepr- 
exoinoav abtoic, GAAG Kal tig tov ‘EAdevix@v éppdvtioav 
ob naptpyws KatracKevfic’ 516 Kal mpdc tus mpEoBEiac ebOeror 
KaeotiKeoav Kal todt éxeréhovuv Ste Séot, Kal mpd tH¢ 
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Opidiag Kal tag énepwrtjcers ths Sik tob vopou peyoany 
evoviav elyov, rd péoov étndwxdres karcormpo, (robto ykp. 
Kéddtorév gor); dxoredemévor td tpay Kal BapBapov tfc 
Stavoiac, dpotwe S& Kai rd Karolecdar Kal veyitew bzep- 
ppovetv érépoug obxepBeBnxdtes, tijv 5 optdtav Kat tO 
ovvaxotetv Kal mpd¢ Exacrov dtoxpiveodat Sedvtws mapa- 
Sedeypévor, Kal mavrec TADTH ovvtnpobytes Kat padLov 
év tovtow~ PovdAdpevor bxeppEpew &repog érépov, Kal rob 
Kaonyoupévon mavreg GSior Kal tio epl abtdov cperfc. We 
shall describe (the history) of the translation in what follows. 
He (the high priest Eleazar) selected the noblest and best educated 
men of distinguished family, who had not only acquired a know- 
ledge of Jewish literature, but had diligently studied Greek 
literature as well. For this reason they were qualified to serve 
on embassies, and undertook this duty whenever it was necessary. 
For discussions and questions concerning the law they possessed 
great ability. They carefully followed the middle course, which 
is the best, and avoided a harsh and crude (method of) reasoning, 
and at the same time were superior to being conceited and 
seeming to be contemptuous of others, and were willing to 
discuss with, and to listen to, others and to answer every 
question thoroughly. They all observed these (rules), and only in 
these respects were they anxious to surpass one another; they 
were all worthy of their leader and his excellent character.” 

Similar virtues are included among the forty-eight which are 
expected of those who wish to acquire learning in the law, according 
to Abot vi, 6., modesty aboutlearning, adn 125 ps9 xd, humility, 
muy, moderation, bye, in various things, discussion with pupils, 
ovtaona Sioa, teaching by the dialectical method, sw Suw, 
and moral excellence, asw'nn mx SmN. 

In Sir. xxxix, 1-11. the great honor enjoyed by the ideal scribe 
is compared with the more modest esteem enjoyed by craftsmen, 
however excellent and useful the latter may be (cf. ch. xxxviii.) 
Rhiv tov émddvrocg tiv Weyhiv abtod Kal Siavooupévov év 
vopa biictov. sopiav mavrwv apxaiwvy éxCntjoe, Kal &év 
xpopnteiars coxoAnohoerar. 2. Sinyyoets avdpdv dvopactav 
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ovvtnpfoer, Kal év otpopais napoforAd@v svuvercedetoerat 
3. GNOKPVEG napomntdy éxCnrijoer, Kal Ev aiviypact tapaBokav 
Gvactpnprcerat. 4, dvasécov peytoravwv bmnperijoet, Kal 
Evavtt fhyoupévov dpOijcerat 5. év yt} dAdotpiwy evav 
Stedevoerar, dyolk ykp kal xaxk év dvOpmxor éneipuce... 
8. abtog éxpaviet rardSeiav SiSacKadrias abrob, Kal év vopw 
SiaOyxng Kvpiov Kavyfjoerat... ro. thy copiav abrod Sinyfos- 
tor Evy (7), Kal tov Exawov avdrod sayyedet éexxAnoia. 
“ But (different is) he who devotes himself to, and studies, the law 
of the Most High. He searches the wisdom of all the ancients, 
and gives his time to the prophecies. 2. He carefully listens to the 
discourses of famous men, and takes part in the discussions (?) of 
(the meaning) of parables (?). 3. He inquires into the hidden 
meaning of proverbs, and busies himself with the riddles of 
parables. 4. Among great men he serves, and before the ruler he 
appears. 5. In the countries of foreign nations he travels, for he 
tries what is good and bad among men... 8. He gives instruction 
on the basis of his study, and glories in the law of the covenant 
of the Lord... 10. Of his wisdom nations speak admiringly, and 
the congregation spreads his praise.” 
There is no Hebr. for these verses ; the Syr. differs considerably in some 
parts | sAnv] Lag. K 0k Fritzsche FKE ‘ gegensatzlich’ | ¢. oxn avr.) 
Lag. adds los} Nad (Sm. ‘mit Recht’) | apxaiwv] several mss. add 
avOpwrwv | xporpnt.] Lag. Lasopo Jia) | acxod.] Lag. 2oS Psd | 
Siny.] x A Sinynow Lag. JAdSaw; Fritzsche ‘Erzahlungen’; Ryssel KAP 
‘Darlegungen’; Box CAP ‘discourses’ | ovvenp.] Lag. wasp (Sm. 
‘schlecht,’ but Ryssel prefers Syr.); ovvenp. may, as the commentators 
suggest, = see” | avdp. ovop.] Lag. sass Lia] | orpoy. tapaf.) Lag. 
9; Fritzsche compares Wis. viii, 8. and Prov. i, 3., ocpopds Ad~ 
ywv; he translates ‘ kiinstliche Spriiche’; Edersheim ap. Sm. and Ryssel 
“suggests that Gr. translates orrpye for eprops; Sm. compares Joh. xii, 22., 
mpey; Ryssel ‘ wenn Spriiche ronan werden’; Box ‘deep things of 
parables’ | ovveroeAeve.] Lag. O.aud3; Fritzsche and Sm. suppose m3; 
Sm. compares Ps. Lxxiii, 17., where, however, 3 may be used literally | 
axoxp, rapous.] Lag, PAs) fAsase | extne.) Lag. asp ay. tapas] 
Lag. |2zedto Loo; Sm. ‘vgl. apaBodai aiviyparwy 47, 15, iibrigens 
mvn 47, 17, Prov. 1, 6.’ | vs. 4] Lag. Ataco ynd Jjsd» Alico 
wASO.a} PLojo¥o Jaks, the verbs of the Syr. are in a transposed order, 
but their subjects suggest the Gr. order; the commentators think the 


two halves of the verse transposed | ev yn odor.) Lag. Patsy |Atsao 
| woud, 8180.0.) Lag, vdsanu? jLadas; Fritzsche ‘Weisheit, die zur Lehre 
dient’; Ryssel ‘Unterricht seiner Belchrung’; Box ‘ wise instruction’ | 
vop. 8106n,] Lag. Jan Prasad | Sinyne.] Van. Sinynoovecn'W AC -ercn 
Lag. }sar ;so}2 | evn] Bx ebver; Sm. supposes a mistranslation of my. 
Aaor= my, xliv, 15.) an identical verse (Hebr. in margin. cf. Str. ad. I.) 
| vs. 10] Lag. (with different order) mdwOi2ojdialo ad) mdsoom 
pas pop. 


That the scribes played a part in the political life of the nation 
at the beginning of the Maccabean period is shown by the reference 
in 1 Mac. vii, 12—13-, where they seem to be identified, tho Grimm 
thinks not, with the party of men, probably technically, known 
as avon, ‘AotSaiow 12. Kal émovvijyonoav tpdc “AAKipov Kat 
BaxyiSnv ovvaywyi ypopparéwv éxCntijoar Sika. 13. tp@tor 
ot *AoiSaior foav év vioig ‘IsparjA, Kal éjrouv mapa avtadv 
siofvnv. “And there was gathered (to meet) Alcimus and 
Bacchides a group of scribes, to ask for justice. 13. First among 
the Israelites were the Assideans, and they sought peace from 
them.” 

ovvaywyn] Geiger, Urschrift p. 124, ‘ Diese priesterliche Genossenschaft 
hatte ferner auch den spathebriischen Namen nos... Er ist zundchst syn- 
onym mit «sn, das priesterliche Patriarchat, das ist die cuvaywyi peyarn 
ieptwv (1 Makk. 14, 28) oder die ovvaywyt| schlechtweg (das. 3, 44).” 
ovvaywyn here, in 1 Mac. vii, 12., has, I think, no technical meaning. | 
xpwror] A xa ap. | AotSaror) A -deor x* Aoeidavoior Lag. uDaso, 
which refers to the antecedent zat in vs. 12.; in 1 Mac. ii, 42. Lag. has 
ozo], a (printer’s?) mistake for }s 4] | Grimm FKE ‘Der Gedanke ist, 
aus den eigentlichen Vélkern (ausser den ypappaceic) hatten sich zuerst 
die Assidder mit den Abgeordneten des Kénigs in freundliches Benehmen 
zu setzen gesucht.’ 


Of formal instruction in schools there there is mention, doubt- 
ful, it seems to me, in Sir. li, 23. and 28—29., if we read ‘wana n'a 
and ‘ns‘e with the Hebrew. The former verse may be in praise 
of Wisdom, in the language of Prov. ix, 4. 16., and the latter 
two may be part of a doxology ending the book, with no 
reference to the author intended. 23. éyyioare xpdc pé axai- 
Sevrot, Kal addiodnre év oikw nadeiag... 28, perdoxete mOI- 
Sefac év TOAAM cpr§pm capyvpiov (?), kal xoAbv ypboov xtH- 


caove év auti}(?). 29, ebppavdety f yuxh bpdv ev tH edéer 
abrod, Kal pi) aloyuvdeinre év aivécet abtob. “Draw near to 
me, you who are untaught, and lodge in the house of learning... 
28. (Seek to) acquire learning with a great sum of money (?), and 
earn much gold by it (?). 29. May your souls rejoice in his 
(God’s) mercy, and do not be timid in praising him.” __ 
axadSevtor) Lag. fom Str. arbso | ow 018.) Lag. Jiades Auo Ser. m3 
veya; Sm. ‘Gr. Syr. iibergehen wohl mit Unrecht das Suffix’; Ryssel KAP 
‘Im Hause der Bildung v. 14, 24’; Oecsterley CAP ‘my house of 
instruction ’ | touSeras 2°] Lag. pasos Str. ened | ev mod. apv0.) Lag. 
$a] ,o (perhaps referring to the author) Str. srmy33; Sm. ‘Als Urtext ist 
zu vermuten mp3 31 spews. Gr. verstand spews (= wenig in Zahl) nicht und 
verband die Worte falsch’; Ryssel ‘Hort Unterweisung, wenn’s auch nur 
wenig ist’; Oesterley ‘Hearken to my teaching (tho ye be but) a few’ | 
Ktno. ev aven] Lag. “0 cabot Str. °3 wpn | vpwv) Str. wes | ev ¢. edeer 
avtov] Lag. wZaasdo Str. nsw; Sm. ‘Gr. bezog das Wort schlecht 
auf Gott’ | ev atv. avtov] Lag. uduadado Str. sms | vs. 29) Ryssel 
“Es freue sich eure Seele tiber seine Giite, und nicht sollt ihr zu Schanden 
werden, wenn ihr mich lobt’; Oesterley ‘May my soul delight in my 
Yeshibah, and ye shall not be put to shame in singing my praise.’ 


There are very few references in the apocrypha to the in- 
struction of the young in the law. A general statement concern- 
ing the importance of educating the young, about whom their 
elders are more concerned than they are about themselves, is 
found in Aris. § 248. edxdpeda yap cel mpdg tov edv ody 
obtws nepi gavt@v we mepl tv éxydvwv. Cf. Shabbat 119b. 
There are however two references in the Testaments to the 
education of the young in the written law. Test. Reub. iv, 1. 
44. GANG mopevecde év axdotntt KapdSiag Ev POBw Kupiov, Kal - 
poxSobvres tv Epyors, Kal dxomLavdpevor(?) Ev ypappcoot kat 
év tois nompviot bpav, ws 6 Kbpiog SHn bpiv obCvYov fv 
avroc 6éAe1, iva pt méOnte we Kay. “... but continue with 
sincerity of heart in the fear of the lord, laboring in tasks and 
...(?) in scripture, and with your flocks, until the Lord gives you 
a mate whom he chooses, in order that you may not suffer as 
I (did).” 

anonhav.] CT ‘on good works and. Soc A. év épyors Kodots = prwyes 
enw, But the latter was corrupted in the B recension into ont owyes 


which was rendered in B Sas év épyorg xat dronhavdpevor, a text that 
is really untranslatable’; Schnapp KAP ‘und schweift umher’ | On the 
advice to marry, presumably at an early age, after study and practical 
labor, cf. Bial. vol. iii lib. v p. 47 ff. 

Test. Levi xiii, 2. 8tSd8are 8 xorl bpeig re rExva bpadv ypap- 
para, iva éxwot cbveow ev nc&on tH Cus} avtdy, avaytyvas- 
Kovrec ddtadetrrws tov vopov tod S206. Sti mac 6¢ yvdoerat 
vopov Seod tipnoijoerar Kal od sora. Sévocg Sxov bxdyet 
“ And teach your children scripture, in order that they may have 
understanding thruout their lives, reading continually the law of 
God; for whoever knows the law of God will be honored and 
will be no stranger wherever he goes.” 

avaytyv. a81ad.] Charles omits, CT translates it | yeoup.] CT ‘letters ’— 
in Test. Reub., v. supra, he translates, ‘study’; Schnapp KAP * Wissen- 
schaft,’ in both places. 

Whether or not girls at this time were given instruction in the 
law can not be determined. Some knowledge of the oral law, 
concerning the duties assigned to them, they must, of course, have 
had. In the story of Susanna we are told that her parents instructed 
her “according to the law of Moses” (the Syriac reads “ taught 
her all the commandments of Moses”). Just how much know- 
ledge of the law this implies it is difficult to decide. Sus. vs. 3. 

-xal ol yoveic abriig Sixator, Kat s6iSagav tiv Ovyatépa abtav 
Kart, tov vopov Mwvofj. “And her parents were righteous 
people, and taught their daughter according to the law of 
Moses.” 

ebidaS, xed.) Lag. Jwaro? Ypod2 cade (w. ,on2,0) aaaslo, 


In Sotah 20a, in a passage curiously enough dealing with a 
subject in some respects similar to the subject of Susanna—the 
merits of a woman who has been obliged to drink the waters 
given to those suspected of adultery—a controversy between Ben 
Azzai and Eleazar is reported concerning the obligation of a man 
to teach his daughter Torah. But rabbinic sources tell us nothing 
about the higher education of women. The learned Beruriah 
would be the exception that proves the rule. Orthodox Jewish - 


women of today have little knowledge of the law beyond those 
Marcus, Law in the Apocrypha. 5 
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practical rules connected with household duties, and the hygienic 
measures they are required to observe. 

According to the reading of some manuscripts in Est. ch. iv 
(Sw. vs. 10), Esther had read or heard read the books of scripture, 
or those parts concerning God’s choice of Israel, but nothing is 
said of any kind of instruction. 


4. THE WRITTEN Law 


That a definite canon of scripture existed before the time of 
Josephus we may assume from the familiar passage, Contra 
Apionem lib. i § 38-42 (ch. viii), in which twenty-two books of 
scripture are spoken of. (On the explanations of the discrepancy 
between Josephus’ number and the twenty-four books of the 
rabbinic arrangement v. Woods HDB vol. iii p. 607 ff.) There 
are also several passages in the apocrypha which show that in 
Alexandria and Palestine, in the second century B.c, the scriptures 
had been arranged in a definite way corresponding with the 
threefold division made by the rabbis—Torah, Nebiim and 
Ketubim. Cf. Baba Batra 14 b. 

The passage at the beginning of the prolog to Sirach, probably 
written about 130 B.C, in which a threefold division of the 
scriptures is indicated, is well known. mohA@v xal peyédwv 
hpiv di& tot vopov Kal ta&v xpopntav Kai tov GAAwWV tov 
Kat” abtobs koAovenxétwv Sedopévwv... “Many great 
{teachings) have been given us by the law and the prophets and 
the other (writers) who followed them...” 

nxoXov8,] Fritzsche FKE ‘ nicht etwa bloss das Folgen der Zeit nach, viel- 
mehr das geistig Folgen’; Ryssel KAP ‘die Genannten in der gleichen 
Bethatigung ... sind natiirlich die Verfasser der Hagiographen.’ 

Smend sees in Sir. xxxix, 1 ff. (v. supra p. 61) a reference to the 
threefold division of the scriptures, as well as to the oral law. 
“Das Gesetz und die Weisheits- und Prophetenbiicher sind die: 
eine Quelle der Schriftgelehrsamkeit, die andere ist die miindliche 
Tradition der Gelehrten, von der v. 2. 3 die Rede ist.” 

' We may also assume with I. Lévi, JE vol. xi p. 395, that the 
eulogy of the great men of Israel, in Sir. ch. xliv—xlix, indicates 


that the author knew of a canon of scripture substantially the 
same as that of the present Hebrew bible. “ The Hymn of the 
Patriarchs which has been preserved in its entirety shows that the 
canon of the Law and the Prophets was closed, as the author’s 
grandson expressly states. The prophets were arranged in the 
order generally adopted in the Hebrew Bible... The greater portion 
of the Hagiographa was already considered canonical, including 
the Psalms attributed nominally to David, Proverbs, Job (the 
Greek translator has made a gross blunder (xlix, 9. ex9pwv= 
ox for syx)) and possibly the Song of Solomon, Nehemiah and 
Chronicles. The author’s silence regarding some of the other Hagio- 
grapha proves nothing; since he intended, as has already been said, 
to eulogize the priesthood in this section, and all who were not 
included in his scheme were passed over without notice.” On the 
canonicity of the Hagiographa in Sirach’s time Smend remarks 
“ Daniel war zu seiner Zeit noch nicht vorhanden, dasselbe gilt aller 
Wahrscheinlichkeit nach ftir Esther. Ob ihm Ruth, die Klagelieder 
und das Hohelied als heilige Schriften galten, ist nicht zu erkennen.” 

In the passage in 2 Mac. ii, 13., 14., on the scriptures which 
were used by the author as authority for his account of the temple 
in the time of Solomon, Jeremiah and Nehemiah, we may see a 
reference to the division of the scriptures, of which the Prophets 
and Hagiographa are here mentioned, and the Law omitted as 
something not ‘relevant to the account. é$nyoivro 58 xal év 
taic avaypapaig Kal év toOIg LAOpvNPAtTLopoig toig Kate cov 
Neepiav t& abt Kal do KataBadrAdpevos PiPAtoOjKnv, émt- 
ovvynyaye TH mepl tHV Baoiléwv Kal mpopNHtmv Kal tk tod 
Aavid, kai émotoAds Bactéwv nepi advalepatwv. 14. Woabtws 
dé xai Tobdac t& SiaxentwKdta Si tov TOAEpOv TOV YEeyovéota 
hiv émovuviyaye xavta, Kai Eort map’ hpiv. “(These things) 
are related in the writings, and in the memoirs (written) by 
Nehemiah, as well as how he founded a library and collected 
(the books) about the kings and prophets, and those of David, 
and the letters of kings concerning gifts to the temple. 14. Similarly 
Judas collected all (the books) which had been scattered during 
the war waged by us, and these are in our possession.” 

s* 


ge aoe 


avayp, «. ev ¢, vtopvn.] Lag. Lonasoo Jodo; Grimm FKE ‘Diese 
Denkwiirdigkeiten Nehemia’s sind aber von den dvaypapais gewiss nicht . 

_ Verschieden, sondern xai vor tois steht epexegetisch fiir und zwar’s so 
Kamphausen KAP, ‘in den Schriften, namlich den Denkwiirdigkeiten ’ 
and Moffatt CAP, ‘archives or memoirs’; avaypapat, however, may refer 
to earlier O. T. books, ¢.g. vs, 10 probably refers to Lev. ix, 24 | sept «. 
Bas.] several mss. add PrBAta Lag. 12ao5809 Jods; Grimm ‘ vielleicht 
sogar mit Einschluss der Chronik’ | <a tov Acw5) Grimm ‘die Psalmen, 
schwerlich Bezeichnung der simtlichen Hagiographen ... denn wenn auch 
der Ausdruck yoApot Luc. 24, 24 hiefiir gebraucht werden konnte ... so 
doch wohl kaum die Bezeichnung der Psalmen nach ihrem Verfasser als 
»Schriften des David“ ’ | emor. Bas. xth.] Grimm ‘ villig abzuweisen ist 
Movers’... Behauptung, es werde hier die erste Sammlung der Hagio- 
graphen berichtet, indem unter ta mept t. Baotd. x. apo, die Chronik, 
unter ta tov Aav. die Psalmen, unter extorodka t. Bao. xed, das Buch 
Ezra zu verstehen sei.’ I am, however, inclined to agree with Blau JE 
vol. iii p. 145, ‘Since the Hagiographa had not yet received a definite 
name, they are mentioned as “ those of David ” (the Psalms) as the first 
and most important book—a custom followed in the New Testament ... 
The expression “ letters of the kings concerning holy gifts ” seems to refer 
to the royal letters mentioned in Ezra and Nehemiah, and if this be so, 
then the Hagiographa do find mention, viz. Psalms and Chronicles, the 
first and last books.’ 


Exactly what the number or order of books was in the col- 
lection of scriptures known to Philo is not certain. He has little 
to say of any books other than those of the Pentateuch. According 
to Ryle, Philo and Holy Scripture p. xxxi, the books to which he 
makes no reference are Ruth, Esther, Ecclesiastes, Song of Songs, 
Lamentations, Ezekiel, Daniel. Ezekiel, as we may infer from the 
reference in Sir. xlix, 8. (v. supra p. 67), was probably found in _ 
its present place with Isaiah and Jeremiah (the order of the three 
varied), but whether Philo passes over these books in silence 
because he had no occasion to use them, which is perhaps the 
most probable reason, or because they had not yet been translated 
into Greek, or because they were not recognized as canonical in 
Egypt, we do not know for certain. 


The five books of the law were in all probability commonly 
referred to as ‘the book of the law’ or ‘the book of Moses’ and 
sometimes ‘the book of the covenant ’—that is, as a division of the 


scriptures taken as a whole. In Ezra vi, 18. we have "ws "po, in 
Neh. viii, 1. et al. nwa mn opp, and the rabbis commonly speak 
of the sn “pp, as the orthodox Jews still call the scroll of the law 
used for liturgical purposes. In Baba Batra 14 b Moses is said to 
have written “ his book,” 2p sm> mw. That the five books were 
also found separately, particularly for use in instruction, we know 
from the references in Sopherim iii, 3., Gittin 60 et al. Josephus, 
in the passage Contra Apionem lib. i § 38 dealing with the number 
of sacred books, speaks of the five books of Moses, xévre pév 
tort Mwvoéog. Philo frequently refers to the Pentateuch as 
1) vopoecia, Cf. Aris. § 176., 313. 

The apocryphal usage is in almost every case the singular— 
whether the expression is ‘the book of Moses’ or ‘the book of 
the law.’ : 

Tob. vi, 13. in &. KaT& thy Kpiow tig BiBAov Mwvoéwe. 

Lag. Jwaso9 Prasad ys} Vet. Lat. secundum iudicium libri Moysi. 


Tob. vii, rr. in &. Kai Kat& tiv Kpiow thy yeypappévnv év 
tf BiBAw Mwvoéw<e. cf. vs. 12. év tH BiBAwW Mwvoéwe. 
44, 106 tov BiBAtov M, Lag. pas maser yo} Neu. nwt anon nada. 


Sir. xxiv, 23. tabrta m&vra BipAog SiaOrjKng Ge0b bpicrov, 

vopov ov évetetharo Mwvofic. 
Lag. Ordo Popso9 tons framo. 

In x Mac. i, 56-57. both BiBAia and BiBAtov are used, but the 
plural, I think, refers to different copies of the law, each written 
on one scroll, Kal t& BiBAia tod vopou & ebpov éverbpioav 
mupl katacxioavtes. 57, Kal Ozov ebpioxeto map& tivi BiBAfov 
SiaOyxng, Kal et tig cuvevdoxer tH vopw, td obyKoYyLa Tod 
Bactkéws E9averov abtév. “And the books of the law which 
they found they tore up and destroyed by fire. 57. And wherever 
a book of the covenant was found in anyone’s possession, or if 
anyone obeyed the law, the decree of the king sentenced him to 
death.” 

BipAva ¢. voy.) Lag. Yrasars Jods; Oesterley CAP ‘ rolls of the Penta- 


teuch’ | BiBAtov S1a6nxns] Lag. YwasaI» Lode; Grimm FKE ‘rmsn spo, 
2 Mos. 24, 7, die Zweitafelgesetze in 2 K6n. 23, 2, Sir. 24, 2, der Pentateuch.” 
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1 Mac. ili, 48. Kol éenéracav td BiBAlov tod vépov ... 
Lag. prated) nozc. 


2 Mac. Vili, 23. ... étt 5& Kal 'EXedtapov eoeea rye wes tiv 
iepav BiBdov ... 

Van. xapayvous; the reading of various mss., sapayvwvat, RAPAVAYVOUS 
«th. and the Syr. }-0 Joo.d9 support Grimm’s restoration of the verse as 
above, with which Kamphausen KAP and Moffatt CAP agree; Grimm 
thinks that Eleazar may have read such sections as Deut. xx, 2 ff. 

Bar. iv, 1. “Avtn t BiBXos tv mpootaypdtwv tod Se00, Kal ° 
6 vOpos 6 bxdpywv els tov aldva. 

On the statement in Aris. § 176, 1 vopovecia yeypappévn 
xpvooypayia tois Iovdaixois ypcppaot “the law was written 
in gold in Hebrew characters,” I. Abrahams, JQR vol. xiv p. 340, 
remarks, “there is some Rabbinic confirmation that the xpvoo- 
ypapia ... was associated with the scrolls of the law used in 
Alexandria. The statement in Aristeas confuses the whole ms. 
with the divine name. The name of God (according to Trac. 
Sopherim i, 10.) was so written in an Alexandrian codex.” 


5. TRADITION 


We do not know how early the laws of the Pentateuch con- 
cerning the performance of religious and social duties began to 
be explained, added to by interpretation and adapted to the 
practical conditions of life in Palestine or Egypt in post-exilic 
times; but the discussions of the rabbis of the first century B.C. 
and the first two Christian centuries, which are reported in the - 
earliest sources, indicate that the oral law, np Sysw ann, and the 
general observance by the ‘pious’ of the halakic regulations 
contained in them, go back to a still earlier time. Indeed, accord- 
ing to Jewish tradition, Moses had received the oral law from 
God on Mt. Sinai. Cf. Abot i, 1., Sifra 115 b; there are numcrous 
references in the Mishna to ‘xan swad madn; cf. Weiss, Dor Dor 
vedorshav vol. i p. 1 ff. 

From the mention in the apocryphal books of observances 
which suggest the rabbinic amplifications of biblical law we may 
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assume that at the time when the particular books were written, 
regulation by oral law of these practices had already been generally 
established. Definite references to the teaching of halakah are not 
to be found in the apocrypha. There are however a few passages 
which may be interpreted as allusions to traditions concerning a 
meaning of biblical laws. 

In Aris. § 127 Eleazar, the high priest, who has ee lainedt to 
his visitors that he had sent the elders to Egypt for the common 
good, says TO yap Kade Civ tv tH voOpipa ouvtnpeiv elvat 
rovto 6& émiredetodar Sic thc aKpocoews TOAAM paddov f Sree 
tfi¢ avayvmoews. “For proper living consists in keeping the 
laws, and this is achieved more by here than reading.” Just 
what is meant by &xpodécews, which Wendland KAP translates 
‘[miindliche] Unterhaltung,’ it is difficult to say. One is tempted 
to see in it a reference to the oral law, but the context has no 
direct bearing on that subject. The elders are being sent to 
Egypt to translate the written law, not to teach the oral law. But 
perhaps the author means Eleazar to suggest that the scriptures 
could be faithfully translated only by those who had a knowledge 
of tradition. The rabbis use nysw in the sense of ‘tradition’; 
y. infra p. 72 on Sir. viii, 9. On the Palestinian interpretations 
reflected in the Septuagint v. Frankel, Uber den Einflu& der 
palast. Exegese p. 2 ff. 

In Sir. ch. xxii, Mss. 106 and 248 have an addition to vs. 23 
which reads 0b yap Katappovntéov cel tig tEptypapfic, obdé 
Savpactds mrovoiog vobv ovx éxwv. “One should never 
despise (a poor man) because of his appearance, nor is a rich man 
without sense to be admired.” Tho zeptypapr) may not mean 
‘beschrankte Lage’ as Fritzsche FKE translates it, the context 
makes it clear that in its meaning of ‘outward appearance’ 
(Ryssel KAP translates, ‘das Ausserliche’) it forms a contrast to 
the picture of the rich man in the second half of the verse, and 
the whole is in keeping with the subject of the chapter, which is 
prudence in matters of friendship. Hart, p. 293 ff., regards the 
verse as another of the additions of the “Pharisaic recension,” 
and takes xeptypa‘pr to be a corruption or a “ malicious parody ” 


of nepuppayh this ypapfic, ‘a fence to the law’ or Masorah, 
which as Jerome (ap. Hart) remarks, is the Hebrew correspond- . 
ing to neprppayy}. If the verse is really directed against the Sad- 
ducees, as Hart maintains, it is difficult to see why the Pharisaic 
interpolator is so subtle in his reproof, or why, if he keeps the 
“malicious” xeptypagr, which ought, according to Hart, to 
mean ‘destruction’ (not its most common meaning; v. Liddell 
and Scott), he should also keep xatappovntéov, Hart’s argument 
seems to me slightly fantastic. And, incidentally, in the note on 
the translation of =7p in Jerome, it should be noted that the 
Greek is xepippaypa, not xepippayh. 

Whether in the description of the ideal scribe in Sir. xxxix, 1-3. 
(v. supra p. 61) we are to see an allusion to tradition is not certain. 
Smend thinks vs. 2. and- 3. refer to a “ miindliche Tradition der 
Gelehrten.” Box CAP, who believes the book to be of Sadducean 
origin, also thinks the verses refer to oral tradition, “but the 
descriptive terms employed do not suggest that it was legalistic 
or halakic in character, but rather of the type embodied in the 
Wisdom literature...” 

Sir. vill, 8—9. clearly refer to tradition, but not necessarily of 
a legal nature. pt) xaptdng Sujynpa copay, xal év rtaic xa- 
porto abtdv avacrpégor, 6ti nap’ abtdv palion xadeiav, 
Kal Aeiroupyfjoat peytordouv. 9. pt dordyer Sinyipatos yepdv- 
twv, Kal yap abrol Epalov zap tHv natépwv abtdv, bt 
nap’ abt@v pabhion obveaiv, Kal év Kaip@ xpeiac Sodvar cut6- 
xptotv. “Do not neglect the sayings of wise men, and with their 
proverbs busy yourself, for from them you will get instruction . 
and (learn how) to be of service to rulers. 9. Do not disregard 
the sayings of old men, for they themselves learned them from 
their fathers, and from them you will get understanding, and at 
a time when it is necessary be able to answer questions.” 


raporp.] Lag. ona dso Str. pmrn; Sm. ‘Der Lehrer heisst osn, seine 
Lehre ist kluge Lebensregel, hier nvm genannt. Uebrigens ging der Untcr- 
richt noch v.9 auf die vaterliche Religion und das Gesetz’ | avacrp,] Lag. 
w59 Daoon Str. wennn (?); Sm. ‘... darf man nach dem aram. wei = wes 
vielleicht die Bedeutung ,umherschweifen“ und weiter ,sich in einer Sache 
umtun“ vermuten?’ | 19, #018.) x, 157, 307 copay Lag. Wasa. Vaod 


Str. mpd ebm (perhaps we should read npn swdn or ‘199) | Asieoup,] Lag. 
Sopd $00.02) Y~SO Str. web send; Gr. is perhaps free, as Sm. suggests | 
peyror.] Lag. WAuSd Str. o-w; 23 adds veopa 106, 248 add evpopwes | 
Siny. yep.) Lag. Lass [Aasaw Str. ow mow (Sm. ‘ist nach §, 11 Cod. C 
in ryvew zu andern’); Ryssel KAP ‘die Erzahlung der Greise’; Ocsterley 
CAP ‘tradition,’ note, ‘the reference is to the oral tradition technically 
known as np bysw mn’ | ovveciv] Lag. Pate. Str. dow | ev xarpw xperas), 
Lag. Jrodso? Popo Sir. py mys. 

In the Hebrew of Sir. xliv, 4. Smend ‘and Box CAP find a 
reference to the learning of the scribes, snap, and to tradition, 
noses. The meaning of the Hebrew is uncertain, the Greek text 
is corrupt and does not correspond, and the Syriac differs from 
both. 

Philo speaks of tradition, under which he probably includes 
both haggadah and halakah, in several places. Rit. p. 14 cites De 
Special. Legibus lib. i § 8 (M. II p. 211), De Vita Mosis lib. i § 4 
(M. II p. 81) and De Special. Legibus lib. iv § 149 (M. II p. 361). 
The latter passage reads "Ett kai tobro xpoodiarétaxrat Kowvw- 
pedts napayyedpa, pi) petaxivetv dpia rob mAnoiov & Eorn- 
sav ol xpdtepot cov (Deut. xix, 14.). tobto 8’ d¢ Eouwev od 
epi KAipwv adbtd povov Kat yfl¢ Spwv vopoleteirar mpdc¢ 
mreovesing d&moKom}v, GAAG Kal mpd¢ pvAaKhy tdv apyatwv 
t0@v. &n yep c&ypapot vopor, Soypara xadkadv avEpdv ob 
omAo éxxexapaypéva Kai xaptidior bx ontdv avadioKo- 
pévonw, GAG uyaic tHv peterknpotwv tile avdrfig roArtetac. 
Ogeidovet yup naides map yovéwv (Sixa) tHv oboidv KANpO- 
vopeiv &n xarpia olg évetrpdpnoav Kal &§ abtdv onapyavwv 
ovveBiwoav, Kal pi) Katappoveiv mapdcov cypapog abradv_ 
h xnapddoorg. O pév yap toig avaypapetct vopor relapxadv 
ov« dv Sedvrws éxatvoiro, vovlerotpevosg avayKn Kal popu 
KOAdoews. 6 S& toOig Gypdpors Eppévwv, éxototov emdexve- 
pevos tiv apetiiv, tyxwpiov d&gio¢g. “The following useful 
counsel is also given as a commandment, ‘Do not move the 
boundaries of your neighbor which those<who lived) before you 
have fixed.’ This law, I believe, concerns not only the possession 
and boundaries of land, the (unjust) appropriation of which 
thru greed (it is meant to prevent), but also the preservation of 


ancient customs, Now customs are unwritten laws, ordinances 
of men of old, not engraved on pillars or (written) on papyrus, 
which is destroyed by moths, but (fixed) in the minds of those 
who live under the same form of government. Children ought 
therefore to inherit from their parents not only possessions, but 
also ancestral customs, in which they are brought up and by 
which they live from infancy, and they should not disregard them 
simply because the tradition is unwritten. A man who obeys 
the written laws is not particularly deserving of praise, because 
he is ruled by necessity and fear of punishment, but he who 
abides by the unwritten laws and lives a good life of his own 
volition is worthy of all praise.” 
apx. eOwv) Rit. ‘ vgl. eine ahnliche héchst merkwiirdige Auslegung dieser 
Stelle Schabbath 85a.’ Rabbi Johanan is there quoted as explaining the 
verse in Deut. to mean eres 1533, which is generally taken as a reference 
to tradition; the rest of the passage deals with the litcral application to 
land. In Sifre 109 where some of the rabbis give a literal interpretation, 
a midrashic explanation also applies the verse to the accurate reporting 


of the traditions attributed to certain Tannaim | 0 8 so. aypayp. xed.) Rit. 
- “vgl, hierzu Jerus. Talmud Sanhedrin 30a mun mate ovs!3n EMDID 35,’ 


"IIL. CEREMONIAL AND RELIGIOUS LAW ~ 
1, THE SABBATH Ke 


Whatever the origin of the Jewish sabbath may have been, it is 
clear that by the time the Pentateuch was edited, it had become 
an important social and religious institution. In the laws of JE, 
Ex. xxiii, 12., xxxiv, Deut. v, 14.-et al., a humanitarian motive is 
found. The day is to be observed in order that servants and beasts 
may have rest. The priestly document emphasizes the holiness 
of the day and its religious character by associating it with the 
resting of God from the labor of creation, Gen. ii, 3., Ex. xx, 8. 
In these sources various kinds of work, such as kindling fire, 
baking, plowing and the like, are specifically forbidden, and from 
such passages as Jer. xvii, 19-27. and Neh. x, 32. xiii, 1§-22. 
we get some idea of what activities were prohibited on the 
sabbath in post-exilic times. On the basis of these prohibitions 
it is easy to see how, by means of the usual methods of inter- 
pretation, the rabbis determined a list of definite kinds of work 
which were not to be done on the day of rest, which was also 
a day of religious gathering with special sacrifices, for which, 
after the destruction of the temple, special prayers were sub- 
stituted. The number of thirty nine msxbn max (cf. Shabbat 
vii, 2) is based on the account of the construction of the taber- 
nacle in the wilderness, Ex. xxxv, 2-3., to which a general 
prohibition of all ‘work,’ n=xbx, is prefixed. (For a full account 
of the biblical laws relating to the sabbath v. Driver HDB vol. iv 
p- 317 ff.) 

With the exception of one passage in Judith, the only allusions 
to the sabbath in the apocryphal books are those in the two books 
of the Maccabees, which are concerned only with the matter of 


making war. We obtain no information from the apocrypha to 
enable us to determine just how much is new in the tannaic regula- 
tion of the kinds of work permitted and forbidden on that day. 

Jud. viii, 6., in the chapter introducing Judith, describes her 
piety in the days of her widowhood. xal évijoteve xéoug tic 
Hpépas xnpevoews avrfig xwpic mpocaBBarwv Kal oaBBarwv 
Kal mpovovpNnvidv Kai voupnvidv Kai gEoptmv Kai xappoov- 
v@v oixov Topand. “And she used to fast all the days of her 
widowhood except on the eve of the sabbath and on the sabbath 
and on the eve of the New Moon and on the New Moon and 
on festivals and on days of rejoicing in the house of Israel.” 

axpocaB.] 58, Lag. omit | spovoup.] 58, Lag. omit | xappos.) 58 adds kar 
pvnpoovvwv Lag. adds Prado. 

Tho in rabbinic teaching the eating of three hearty meals on 
the sabbath was generally prescribed, because the day was regarded 
as a day of rejoicing, as in even earlier times (cf. Isa. lviii, 13.), it 
is not likely that there was any absolute prohibition of fasting, 
especially under certain circumstances. Cf. Shabbat 11a. On 
Jubilees i, 12., in which fasting on the sabbath, together with 
slaughtering animals and making war, is prohibited under penalty 
of death, Finkelstein, p. 50, remarks, “It is, however, noteworthy 
that it would be against Jewish tradition to execute a person for 
a transgression like fasting, which involves no action... It is 
therefore reasonable to assume that our author is here inserting 
what he thinks should be the law, rather than what he knows to 
be the general opinion.” The passage in Judith is further interesting 
as an indication that at the time when the book was written, the 
eve of the sabbath and of the New Moon was considered as the 
beginning of the day of observance. V. infra on 2 Mac. viii, 26., 
P- 79- 

In the two books of the Maccabees the sabbath is represented 
as a peculiarly sacred institution. Only extreme necessity could 
make the Jews decide to fight on that day, and the author of 
1 Maccabees has no criticism to make of the Jewish leaders for 
violating the sabbath in self-defence (1 Mac. ii, 41.). The author 
of 2 Maccabees, who does not give an account of the earlier phase 


of the war when Mattathias was leader, and the Jews were obliged 
to defend themselves on the sabbath, relates that in every instance 
the Jews refrained from making war offensively on that day, and 
even from defending themselves (2 Mac. vi, 11.). 

1 Mac. i, 37 ff. describes, in phrases borrowed from the scrip- 
tures, conditions during the Syrian occupation of Jerusalem. 39. 
10 Gyiaopa adtiig Honpdn do Epnpoc, at goptai avdtfic éotpa- 
onoav elc névOoc, tk oGBBara adr eis dverdiopov, f tyr 
adtiic eg &Sovdévwow. “Its sanctuary was made desolate like 
a wilderness, its festivals were turned into (days of) mourning, 
its sabbaths “were made) a reproach, its glory an object of con- 
tempt.” 

a. eoptat th.) cf. Amos viii, 10. 1 sun) 55 omits Lag. }-> — arzOs}o; 
eSovd. in LXX =ns. 

In 1 Mac. ii, 34 ff. we are told how Mattathias and his men 
decide, after learning of the massacre of those Jews who would 
not profane the sabbath, to defend themselves in their extreme 
need. The unfortunate victims had done nothing to save them- 
selves. Kai eltov obK éSedevodpeda od6& moujcopev tov AOYov 
rod Bacihéws tod BePrA@ocn tiv hpépav tov oouPParwv. 
35. kal Erdyxuvav én’ abtobs TOAEpov. 36. Kal ovK axexptOn- 
sav avtoic, odde AOov éverivagav abroic, obdé Evé~pagav 
rovs KpUpoUs. 37. AEyovtEs, Gtobavapev navreg &v tf] cthé- 
ttt hav: paptupet é¢" fpdac 6 obpavds Kal H yf] Gtr dacpitws 
cxdddute pds. 38. Kal avéornoav éx’ abrobs Ev tH MOLEPW 
roig oGBRao1, Kai dxélavov adroit Kal al yuvaiKes adtdv Kal 
te téKva avtOv... 39. Kal éyvw Marraviag Kal of pidor 
avtod... 41. kal éBovAetboavto ti hpépq éxeivy AEyovteEs, 
nas cvOpwmos bc giv ENO mPdG Hpac cig TOAEpOV tH hpéog 
tov ooBBatwv, nohEpiowpev Katévavtr adrob, Kal ob pi 
dnobavepev mavres Kodi cméOavov of ddedpoi Hyadv év 
toig Kptpors. “And they said, we will not come out or obey 

‘the command of the king to profane the sabbath day. 35. And 
(the enemy) immediately attacked them. 36. But they (the Jews) 
did not oppose them or cast a stone at them or block up (the 
entrances to) their hiding-places. 37. And they said, let us all die 


in our righteousness. Heaven and earth testify in our behalf that 
you are wrongfully destroying us. 38. Then they (the Syrians) 
fell upon them in battle on the sabbath, and they (the Jews) were 
killed and also their wives and children... 39. And Mattathias 
and his friends learned of this... 41. And they deliberated on 
that day and decided, whenever anyone comes against us to fight 
on the sabbath day, let us fight against him, and not all be killed 
as our brothers were killed in their hiding-places.” 
ov BeBnd. xtd.] Lag. JXow) Yoos odatado jpatas; Grimm FKE 
‘Mich. mit Recht vermuthet, es habe im Hebr. gestanden rawn ov 45m3 «+5 
was durch ovde BeBndwoopev +. np. t. oaBB. hatte iibersetze werden 
miissen’; Oesterley CAP ‘coming forth with their belongings would in 
itself have constituted a breaking of the sabbath’; I think, however, that 
cov Bend. depends on soins. Aoyov Bas., i.e., obeying the king’s order 
involved a violation of the sabbath | odor.) Grimm ‘Hebr. an... Unschuld’; 
so Kautzsch KAP; Oesterley ‘innocence’ | soAepnowpev] V xodepnoopev. 

In Jubilees 1, 12. making war on the sabbath is forbidden under 
penalty of death. How such a penalty could be carried out, it is 
difficult to see. Finkelstein, p. 51, thinks the author had this 
Maccabean fight or a similar occurrence in mind. “Making war on 
the sabbath certainly involves the transgression of many sabbath 
laws, but to make it a category by itself is peculiar. (In the same 
verse the slaughtering of animals and fasting are also forbidden.) 
The insertion can be understood only in view of the leniency in 
this regard introduced by the Maccabeans. Our author is simply 
protesting against the new usage and is urging a return to the pre- 
Maccabean halaka.” 

The author of 2 Maccabees emphasizes the holiness and solemnity 

of the sabbath in most of his allusions to it. (V. supra p. 77-) 

2 Mac. v, 25 ff.—on the treachery of Apollonius, the com- 
mander of the Syrians whom Antiochus had sent to Jerusalem. 
obtoc 5& aapayevopevos elc ‘IepoodAvpa. Kal tov elpnvixov 
bnoxpibeic, énéoyev Ews tig cyiac hpéoas tod oaPParov, Kat 
AaPwv c&pyobvrac tobs ‘Iovdatous, toi¢ by’ éavtdov é§o7An- 
ciav mapiyyethe. 26, Kai tobc eSeA0ovrag NOVTAG EN tiv 
bewpiav ovvesexévtnoe, Kal elc thy mOdw obv toig Smotg 
elodpapmwv tkave. karéorpwoe xAtn. “This fellow came to 


Jerusalem and pretending to mean peace, waited until the sacred 
day of the sabbath; then, finding the Jews at rest, he ordered 
his men to arm. 26. And all those who came out to see (what 
was happening) he had stabbed together, and running into the 
city with his armed men, he massacred great numbers.” 
ayiag np.) 106 np. ¢. ayiov Lag. Lasgo }soos | Sewprav) V deav Lag. 
1Z}u9; Grimm FKE ‘... da wir mit den meisten Auslegern Sewptav 
nach classischem Gedanken ... vom Gottesdienst im Tempel verstehen ’; 
Kamphausen KAP translates, ‘Schauspiele’—a curious thing for pious Jews 
to attend, and there is no reason for referring to the Hellenising Jews; 
Moffatt CAP rightly, I believe, ‘ who came to see what was going on.’ 

2 Mac. vi, 11.—on the persecution of the Jews by order of 
Philip, the Syrian commander in Jerusalem. Ecepot S& xAnoiov 
ovvipapovtes cig te ontraia, AeAnodtws dyetv tiv EpdSop.ada, 
pnvvdévtes tH Didinw ovvepdoyioinoav, “Sia tO EvrAaBads 
Exew Bonffjoat Eavtoic Kare tiv Sdgav tig cepvotarns hpépac. 
“But others, who had hurried to the caves nearby to observe 
the sabbath secretly, were betrayed to Philip and burnt together, 
because they were afraid (to do anything) to help themselves, out 
of reverence for the most solemn day.” 

£. oepy. nrepac) Lag. JAQe) puso [soos 

In 2 Mac. viii, 25—28. the victorious Jews are said to have given 
up the pursuit of the routed army of Nicanor, because of the 
approach of the sabbath, for which they had to prepare, and to 
have waited until after the sabbath to divide the spoils which they 
had taken. ovvdim$avres 5& abrods é¢’ ixavév, avéduoav bxd 
cfg pas ovykdetopevor. 26. fv yap h xpd tod cafBarov, di’ 
fv aitiav obx épaxpodtpnoav KatarpExovtes abtovs. 27. 
OthohoyHoavtes S& abtobs, Kai tk oKdAa ExdvouvtEes tdv 
nohepiwv, tepl 10 obPRarov tyivovto, nepioods ebroyobvtes 
Kal sSopodoyobpevor tH Kupiw tH Stacwoavts avdtovds eis 
tiv hpépav tabrny, apyiy édéouc ta$avtog abrois. 28. per dé 
10 6GBRatov toc HKtopévors Kal Taig xNpatc Kal Oppavoic pepi« 
oavtes Gnd thv oKbAWV, TH LouTe abtOl Kai Te nordic. Epept- 
cavto. “They pursued them (the Syrians) for a considerable 
distance, but.turned back as they were obliged (to stop) by the 
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(lateness of the) hour. 26, For it was the (day) before the sabbath, 
and for that reason they did not continue to run them down. 
27. But they collected their weapons and stripped the enemy of 
their arms, and celebrated the sabbath, giving great praise and 
thanks to the Lord, who had kept them safe until that day, 
which he had appointed for them as a first sign of his mercy. 
28. And after the sabbath they gave a portion of the spoils to 
those who had been wounded and to the widows and orphans, 
and the rest they and their children divided among themselves.” 
coBBarov 1°) Sixn after of. in 106, Alex. is obviously a corruption of 
Bt nv | nept t. oaf.... ey.) Lag. oda0I0; Kamphausen KAP ‘feierten 
den Sabbat’; Moffatt CAP ‘attended to the duties of the s.’ septytyv. 
usually means ‘attend to,’ and may here mean ° they made preparations 
for the sabbath,’ i.e. on the day before | apxnv edeous Kth.) Lag. wpeo 
Proud ,omiads ,ossa; Kamphausen and Moffatt translate as Syr. does, 
but I think apxnv is in virtual apposition with npepav, and refers to the 
giving of the sabbath, not to the preservation of the Jews. 

2 Mac. xii, 38. ‘Tovdac 58 cvadapdov to orpdrevpa hyev els 
OSodAgp. TOA. tig Se EBSopcd5ac émBadrrovons, Kark tov 
Eiopov ayviodévres, abrdo. td oéBBarov Sujyayov. “ Judas 
took his army to the town of Adullam, and: as the sabbath was 
coming on they purified themselves in accordance with their 
custom, and celebrated the sabbath there.” 

ediopov] 93 ayviopov Lag. , Oogs> ys}; the purification was necessary 
after the shedding of blood. In Num. xxxi, 19. seven days of purification 
after battle are commanded. , 


In 2 Mac. xv, 1 ff. Nicanor is reported to have refused the | 
request of the Jews who were forced by him to accompany his 
army, not to attack their fellow Jews on the sabbath. The author 
tells us that Nicanor did not succeed in accomplishing his nefarious 
purpose, but he does not tell us whether the Jews were actually 
attacked or whether they fought back. Perhaps his silence is to 
be explained, with Moffatt CAP, by his unwillingness to admit 
that the Maccabeans were not too pious to fight on the sabbath. 
6 6& Nixévop petadaBdv tobs rept tov Tobdav dvtac év tog 
Kare, Dapdperav toxow, EBovdrevourto tf tic KATOMAVGEWS 
hpépa peta maong dopadeiag oroig émBadetv. 2. tav bé& 


; Soe aE ea yeernln cs 


Kat’ dvaykny ovvetopévv adtd Toviaiwv Aeyévrwy, pnda- 
pas odtws dypiwg Kai PapPdpws crodéons, Sdgav S& Gxo0- 
péproov tH TpoTEtnpevy brd tod Ad.vtO. EpOPwvtos 29" cy 16- 
mtos Hpépa, 3. 6 S& tproadrtijpr0¢ émnpwtnoev, el gotw Ev 
ovpava® Suvdoms 6 apooreraxwg dyew thy tov ouBBartwv, 
hpépav; 4. tev S8 dxopnvapévwy, For 6 KbPIOG L&v avtos 
év ovpavid Suvéorns, 6 Kehetous doKetv Tv épdop.ada, 5.0 5& 
Ereposg KKyw, prot, Suvaorne Ext tHe YN 6 rpootéoowy aipew 
Omho Kai The BaoidiKus xpsing emitedeiv. Gpws ob Katéoyxev 
émehéoor. tO oxétdiov abrod BowAnpa. “When Nicanor 
learned that Judas and his men were in the neighborhood of 
Samaria, he decided to attack them on the day of rest, when it 
would be altogether safe (for him). 2. And when the Jews who 
had been forced to accompany him said, Do not destroy (them) 
in this savage and barbarous way, but have reverence for the day 
which has been distinguished with (the character of) sacredness 
by the All-Seeing. 3. The thrice accursed fellow asked if there 
were a ruler in heaven who had commanded that the sabbath 
day should be observed. 4. And when they explained that it was 
the living Lord himself (who was) ruler in heaven and who had 
commanded that the sabbath should be kept, 5. he said, And 
Lam the other ruler on earth, and I command (my men) to take 
arms and carry out the royal decrees. He was not, however, able 
to accomplish his nefarious purpose.” 
z,. xosorcu, ny.) Lag. jRow fused? pcos | Sosav Se aropep. KtA.) Lag. 
Led Jsopoo yacs eo phats} Jas pbo Jo JLoaaS Jdmoet on jl, 
Treitel, who has made a study of Philo’s special work on the 
sabbath, the De Septenario, and of the other passages relating 
to it in Philo’s writings, finds that there is very little that is 
specifically halakic. The chief passages that deal with the halakah 
are De Migratione Abr. § 91 (M.I p. 450), De Septenario = De 
Special. Legibus lib. ii § 65 (M. II p. 283 ff.) and the parallel 
passage, De Vita Mosis lib.ii § 219 (M. II p. 168). In De Migratione 
Abr. Philo enumerates some of the things prohibited on the sab- 
bath, w&>¢ abp évabew i) yewxoveiv 1) dxSopopeiv i] Eyxadeiv 
i) Succtew i) topoKoraiiKag Gnorreiv i Sévere AVOTPATTELY 
Marcus, Law in the Apetrypha. 6 
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i) t& GAAa noeiv’ doa Kav tots ph EoprwSeor Kaipors epetrcu, 
«,,. such as lighting a fire or doing agricultural work or carrying 
a burden or bringing a charge in court or sitting in judgment or 
asking back property (eft for safe-keeping) or collecting debts or 
’ doing any of the other things which are allowed on the days 
which are not holy.” Treitel thinks that this passage shows 
Philo’s dependence upon Palestinian halakah. “Man erkennt 
unschwer den nur von palastinensischen Gesetzeslehrern, soviel 
wir wissen, aufgestellten Satz “ex n2v3 “221 NPS in den zuletzt 
aufgezihlten Titigkeiten wieder, die fiir den Sabbat verboten sein 
sollten.” Treitel probably means that it was only the Palestinian 
halakah that included under the category of buying and selling, 
such things as Philo mentions in this passage, i.e. collecting 
debts and asking back property. But a specific prohibition of 
buying and selling might have been based by both Alexandrian 
and Palestinian teachers on the verses in Nehemiah, x, 32. and 
xiii, 15-16. where buying and selling on the sabbath are con- 
demned, unless we suppose that at this time non-Pentateuchal 
verses were not used as halakah. 

In De Special. Legibus lib. ii § 65 and the parallel passage, De 
Vita Mosis lib. ii § 219 Philo departs from the Palestinian inter- 
pretation, in bringing the transgression of the sabbath law involved 
in gathering sticks (Num. xv, 32.) under the general class of trans- 
gressions involved in lighting a fire, since without fire no important 
work can be done. Whatever there is new in Philo’s interpretation 
and in that of the Alexandrians generally, Treitel believes to be | 
due to a desire to find a rational basis for religious law. Treitel 
also calls attention to the universalism of Philo’s idea of the 
sabbath as it is found in such a passage as De Vita Mosis lib. ii 
§ 20 ff. (MII p. 137), GAA’ oby &5" Exer ro thpétepa. (scil. vo- 
pipa)’ aévrag yup émoyeron Kal ovvemiorpépet, BapBdpouc, 
"Eddyvas ... tig yup tiv iepav éxetvyny ép56pny ovK Exteri- 
pyxev ..., with the rabbinic “ particularism ” illustrated by such 
a passage as that in Sanhedrin 58 b ama sen nave asp 5° 7b; 
cf. Treit. p. 21. For a discussion of Philo’s social and ethical 
ideas of the sabbath v. Treit. pp. 25-32. 


We may, finally, notice an interesting passage in which Philo 
describes the religious gatherings on the sabbath, Quod Omnis 
Prob. § 81 ff. (M. II p. 458). tovrovg civadiSdoxovtar poy Kel 
napu tov dddov xpovoy, tv Si toig ABdopcug Stapepdovtwe* 
iepd yep 4) EBSdpn vevoproran, Kad" iv tav ddhdwv dvéxovres 
Bpywv, el¢ iepovs cxpuxvotpevor tomoug, of xakobvTaL CUO. 
ywyai, Ko’ hriKciag ev régeow bxd apeoputépors veol Kabétov- 
TOA, PETE KOGPOV TOL TPOGHKOVTOS EXOVTES GKPOMTIKA, eid’ ei¢ 
pév tig tag BiBLOVE GvaywioKer AaBdv, Erepos dé tav 
éprepordrwv Soa pi) yyopye tapeNlay avadidaoxer. Th YUP 
Mheiore, Si supBdrAwv coxcrotpdrw Cndrdoer rap’ adrois 
procorpeirar ...“ these (the ancestral laws) they are taught at all 
times and particularly on the sabbath. Now the sabbath day is 
considered holy and on that day they rest from work, and gather 
in holy places which are called synagogues; here they are seated 
in order according to age, with the young under their elders, 
prepared to listen with due reverence. Then one man takes up 
the scriptures and reads, and another man, who is one of the 
most learned, stands beside him and explains the difficult pas- 
sages. For (the scriptures) are mostly studied among them by the 
allegorical method with a diligence that they have from their 
fathers ...” Cf. De Vita Mosis lib. ii § 211 (M. II p. 167). 


2. FESTIVALS 


Beside the sabbath and the New Moon, which were primarily 
days of religious celebration, the most important festivals described 
in the earliest sources of the Old Testament are the so-called 
historical festivals, the three o'xm or obs, ‘ pilgrimages,’ on which 
the Jews were commanded to appear before the Lord with offerings 
(Ex. xxiii, 14. 17., xXxxiv, 23., Deut. xvi, 16.). These were the 
Festival of Unleavened Bread, mizan in, copti] tov &Gbpwv, which 
was, probably at an early time, associated with the Passover, nes, 
16.6x0. (Ex. xii, xiii) —Philo distinguishes between the two, v. Treit. 
p. 393 Josephus in Ant. iii § 249 speaks of the festival of Unleavened 
Bread as following the Passover, but in Ant. xiv § 21 and in 


Ant. xviii § 29 he makes the two identical—; the Festival of 
6* 
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Weeks, myraw 3m, Gopi) Epdopadwv (also called, in the Old Test- 
ament, the Festival of Harvest or First Fruits), or, in Hellenistic 
Greek, xevtnxoort; and finally the Festival of Booths, mises 3", 
éoptih oxnvev, or oxynvomnyic. 

For these three festivals special sacrifices and. observances 
are commanded in the Pentateuch, and when sacrifices were 
discontinued after the first century A.D., special liturgical 
readings and religious observances were substituted for them. 
That these festivals were considered of great importance in the 
Greek period we learn from the references to them in the apo- 
cryphal books. oe 

We have already seen (v. supra p. 58) that the author of 2 Mac- 
cabees, vi. 4—6., mentions the festivals with the sabbath as religious 
institutions which the Syrians attempted to destroy, and from the 
fact that these alone are mentioned, and from the way in which 
the author writes, we may fairly assume that they were regarded 
with particular veneration. 

The author of Sirach in an interesting passage compares the 
difference between one man and another with the difference 
between the holy days and the other days of the year; tho all the 
days have a common natural origin, God in his wisdom has distin- 
guished and sanctified certain ones, and so, the author continues, 
tho all men are made of the same earth, God has distinguished 
some from the others, to bless or to curse. Smend believes this 
passage was written for the benefit of the Hellenising Jews. 
“Die Ausfiihrung richtet sich gegen die Hellenisten, die die 
Auserwahlung Israel’s bestreiten.” Sir. xxxvi, 7-9. Siati Hpépa 
hpépas orepéyer, Kai nav pac hpépas eviavtod cp’ HAtov. 
8. év yvwoet Kupiov Siexwpiolnoay, Kal GAdOiwoe Katpodc 
Kai Eoptdc. 9. ax’ adtav dvixpwoe Kat hyiace, Kal && abtadv 
£Onxev el¢ dpiopov hpepav. “Why is one day more excellent 
than another, altho the light of every day of the year is from 
the sun? 8. By the wisdom of the Lord they were distinguished, 
and he made a difference of seasons and festivals. 9. Some of 
them (the days) he exalted and sanctified, and others he counted 
in the number of (ordinary) days.” 


There is no Hebrew | vaepexet] Lag, was; a | x. avpus ... nArov) Lag, 
eAAOAl® |DLn9 [dL0ds Jyoerd , oonner} (probably reading weyy for 

_ wpety); the Gr. is preferable; Sm. ‘Mit ,die Tage“ hat er Syr.) recht’ | 
Kap. x, eopt.] Lag. [Ls ]o Pps; Sm. ‘Es stand evyras erry,’ 

With this analogy of differences in men and nature Smend 
compares the passage in Sanhedrin 65 b (cf. M. Tan.’ Shemot 46a 
on Ex. xxv) which reads s#x py’ nx prove Sew i mdew AR 
‘sy st es nse wy et SYN pases on mart mex ove or rr 15, 
“ Turnus Rufus also asked Rabbi Akiba this question, Why is one 
day different from others? Akiba asked in turn, Why is one man 
different from others? Turnus said, Because the Lord wills it so. 
Akiba answered, So also in the case of the sabbath, the Lord wills 
it So.” 

We have already cited (v. supra p. 76) Jud. viii, 6. on the days 
when Judith gave up her fast during her widowhood. Kat 
évijoreve adoag tug Hpépas xnpetoews adrijg xwpig tpooap- 
Barwv Kai oapBarwv Kai zpovoupnvidy Kal voupnvidy Kal 
goptav Kai yappoovvay oixovu ‘TIoparjd. “And she used to fast 
all the days of her widowhood except on the eve of the sabbath 
and on the sabbath and on the eve of the New Moon and on the 
New Moon and on festivals and on days of rejoicing in the house 
of Israel.” 

xapp.) 58 adds kar pvnpoovvwv Lag. adds Wsncxo; Fritzsche FKE 
‘Mit éoptat sind die anderen stehenden Freudenfeste gemeint, mit xapp0- 
obvat sonstige ausserordentliche Freudentage ’; Scholz ‘ éoptar Tob. 2, 1. 
sind die iibrigen Feste, die als Freudentage gelten, Hos. 9. 4, 5, wie Xap}.0- 
ovvat..., bestitigt ’; Cowley CAP ‘we should expect a word answering 
to avy, the general term for festivals, since eoptat are on, the three 
great festivals’; eoptn in LXX translates both :n and yrs. 

In 1 Mac. i, 39. (v. supra p. 77) the desecration of the holy 
days by the Syrians in Jerusalem is described in the words of 
Amos viii, 10. al goptai abriig Eorpcpnoav eig névoc. “.,. its 
festivals were turned into (days of) mourning.” 

According to 1 Mac. x, 34-35. the Syrian king Demetrius, who 
was anxious to outbid his rival, Alexander, for the favor of the 
Jews, wrote a letter to them promising, among other things, not 
to allow any tribute to be exacted from them or anything to be 
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done on the. festivals, which might be a burden to them. «ot 
ndoo. oi goptai Kai ta odBRora Kai voupnviat Kal Hpépar 
anodederypévan kat tpeig Hpépar mpd Eoprfig Kal tpei¢ hpépat 
pera. goptiv Eotwouv ardour ai hpépor aredeiag Kal dpéoews 
nGor tots ‘Iovdaior toig obow év tH Pacideig pov. 35. Ko 
oby Eger eovoiav ovdeic zpdooew Kai xapevoyretv tive 
curv mepi ravtog ApGypatos. “And all the festivals and the 
sabbaths and the New Moons and recognized (holy) days and 
three days before a festival and three days after a festival, all 
(these) shall be days of immunity from payment of taxes and 
debts, to all the Jews who are in my kingdom. 35. And no one 
shall have authority to do business of any kind with any of them 
or to trouble any of them about any matter.” 


xa. ux copt.) Grimm FKE ‘ wohl vorzugsweise die drei grossen Feste ’ | 
1p. axodedery.) Lag. Jasbpa) jaiceas; Grimm ‘und iiberhaupt fest- 
gesetzte—nicht die vom Volke cingesetzten, wie Purim ...’; Oesterley 
CAP ‘appointed days’ | epets ny. 1°) 41 eS np., Syr. w omits | taous np.) 
Van. and mss. xao. ct n.; Grimm * Zweck dieser wahrscheinlich nur auf 
die drei Hauptfeste sich bezichenden Bestimmung ist dic Erleichterung 
der Reise nach Jerusalem und der Riickkehr von da’ | sept xav. 
xpay.] Grimm ‘wegen irgend cines Rechtshandels.’ 


The only reference in the apocrypha to the pilgrimages to 
Jerusalem made on the occasion of the three great festivals is 
Tob. i, 6., where there is a difference of reading between the 
two Greck recensions, B and x, as to the exact kinds of offerings 
which Tobit brought; v. infra p. 109. The Aramaic here agrees 
more closely with B which reads Ktydo povoc EMOpEvopny 
aheovexie cig ‘lepooddvupa. tv taig Eoptaic KaGaS YEYPamTc 
movti th Topuijdk év mpootcy por ciwvin, TUS GAAPXGs... 
éxwv. “And I regularly went up alone to Jerusalem on the 
festivals, as it is prescribed for all Israel by an eternal command- 
ment, with the terumah &c.” 

jovoz] x povwerato; Neu. minds | #7.cov.) x xod.huxtz Neu. omits | ev 
s. eopt.)] Neu, xayra tara | yeypo.re. Ke.) Neu. awso rami tos sins S22, 
ic. Ex. xxiii, 174, Deut. xvi, 16. : : 

In Tob. ii, 1-3. Tobit is said <0 celebrate the Festival of Weeks 
at his home, on his return from Jerusalem, according to the Greek 


and Syriac; the Aramaic does not mention his return home, but 
simply says, “ when the Festival of Weeks came .. .” On this oc- 
casion Tobit followed the humanitarian provisions made in 
Deut. xvi, 16., to invite the needy (tho nothing is said about his 
inviting the ‘ stranger’). dre S& KxarffMOov eig tov olkov pov, 
Kai ded60n por “Avvo. f yuvi pov Kal TuwBiag 0 vidg pov, 
év tf mevrnxoorh Eopri} f Eort Gyia Exta, éBdopddwv, éyevnon 
Gprwrov KahGv por... 2, Kal ita tH bid pov, Badicov Kat 
dyaye ov av évpng tov ddekgav hpdv évdefi, O¢ pépvyntor 
tov Kupiov. “And when I returned to my home, and my wife, 
Anna, and my son, Tobias, were restored to me, on the festival 
of Pentecost, which is the holy (festival) of seven weeks, a fine 
banquet was prepared for me... 2.... and I said to my son, 
Go and bring in any of our brothers whom you may find in 
need and who is mindful of the Lord.” 

exe, e850.) x omits exta 71 eBdoun = eBdSopaswv Lag. juga 

jaca. 

We should hardly be justified in arguing from the former of 
these passages in Tobit that it was the custom, at the time the 
book was written, for all Jews to go up to Jerusalem for all the 
three great festivals. We may, however, suppose from the references 
in Philo, Josephus and the New Testament that all who were able 
to go up did so, particularly at Passover. Josephus’ estimate of 
the number present in Jerusalem for Passover, in the legateship ° 
of Cestius Gallus, B.J. ii § 280, ox éddrroug tpiaxociwv puptc- 
8wv... is probably exaggerated. Cf. Ant. xvii § 214, xAf0¢ 
cavapiOpntos...,B.J. ii § 10, Mads cutetpos ... Josephus also implies 
that there were usually large numbers of Jews in Jerusalem on 
the Festival of Weeks; in the instances he gives they had come 
there from other parts of Palestine in order to protest against 
the actions of Sabinus, but his language makes it appear that 
ordinarily they would have come there for religious purposes. 
Ant. xvii § 254, obtt Kar tijv Opnoxeiav povov xapfioav. 
B. J. ii § 42, od% h ovvndig Opnoxeta. ovvijyayev tov Sfijpov. 
On the Festival of Booths cf. B.J. ii § 515, GvoBEBnKev nav tO 
TANO0G «.« 


Lay apes 


In 2 Mac. xii, 31. we are told that the band of Jewish soldiers 
who had marched to Scythopolis returned to Jerusalem for the 
Festival of Weeks, but nothing is said of a pilgrimage made 
by others at the same time. tapeyévovro eic ‘Tepooddvpe. ti 
cov éBSopddwv soprfic obone bxoybov. “... they returned to 
Jerusalem as the Festival of Weeks was near at hand.” 

suv eB.) Five Cod. Sergii cov ouppacov eoptur rAnotov epectwour 
noav Lag. |pad59 [pig>  CpSdJ2. The text of the Cod. Serg. may be 
explained as a misreading of eSS0pn45n = o&BBusov for EBSopddwv; the 
Syr. }zad.¢ = Passover is probably a slip due to absentmindcdness. In the 
next verse it has {{Qs#ves}.2s. 


Philo, who recognizes the group of three festivals correspond- 
ing to the Palestinian orbs whe (cf. Treit. p. 61), has given us 
a picturesque description of the coming of Jews from all parts 
of the lands of dispersion to Jerusalem for the festivals, but he 
does not tell us whether all came for all the festivals, De Special. 
Legibus lib.i § 69 (M.II p. 223). popror yup G20 pupiwv dowv 
nOhEwV, Oi piv Si yijg, of SE Sie Gacy, ES dvarodig Kai 
Svoews Kai GpKtov Kai peonpPpias Kao’ Excomv Eoptily elc 
tO iepov Kataipovow ol& tiva Kowdv LAodSpopov Kai KuTC- 
ywyily dopadt, ToAvAPGypovog Kai TapAxwoeorerou Biou ... 
“Thousands from as many cities, some by land and others by 
sea, from the east and west and north and south, on every 
festival set out for the temple as if (it were) some common refuge 
and safe harbor in a life full of many cares and much confusion.” 

Of the other days of assembly prescribed in the Pentateuch we 
have a probable allusion to the Day of Atonement in Sir. 1, § i 
where the description of the splendid appearance of the high 
priest Simeon on the occasion of offering sacrifice, is to be taken 
as a reference to the ceremonies on the solemn day of fasting. 
There is no mention here of the particular animal sacrifices, the 
wearing by the high priest of the linen garments on entering the 
sanctuary, or of the choosing of the two goats for which lots were 
to be drawn, or of the other regulations laid down in Lev. xvi. 
They are perhaps omitted, as Smend suggests, “ der Euphemie 
halber.” In any case the passage is a poetically free one, and an 


exact account is not to be expected. Zunz, Gottesdienstliche Vor- 
trage p. 103, notes that Rappaport has called attention to the 
resemblances between the rhetorical language of vs. 5 ff. and the 
culogy of the high priest found in the Musaph prayers on the Day 
of Atonement (the latter passage is quoted in Sm.); some of the 
similes used are identical. Particularly interesting in the passage in 
Sirach is a probable allusion. to the pronouncing of the name of 
Jahweh, upon which the people prostrate themselves—a custom 
associated with this day; cf. Yoma vi, 2. The text of the verses 
however is not certain, 20. ... dodvar eddoyiav Kupiw Ex 
yerhéwv abrod, Kal év dvopatt abrod Kavycodu ar, Ko 
iSevtéowoay tv rpooKxuvijoer émdeSuodar tiv ebdroyiav nap. 
injtorov. “... to give a blessing to the Lord with his lips, and to 
glory in his name. 21. And they again prostrated themselves to 
receive the blessing of the Lord.” 


Str. has wes Gvd¢s oyny mene Sech ase exenn or ces: wrews  nzsa1; there is 
no Syr. for the verse | eSevs.] Van. edevrepwoev 248, 70-0u¥; Fritzsche FKE 
‘Ohne Zweifel ist eSeveeowoer die richtige Lesart.’ In that case it would 
refer to Simeon, but if vs. 20 refers to the uttering of the divine name, 
as is likely, the plural eSevrepwoay, referring to the people, is preferable 
| emSe3.] Van. emdersaodar 157, 248, 253 emSes.; Sm. conjectures mo? 
for mw; Ryssel KAP conjectures sbzpb in 21b, and translates ‘ um den 
Segen von ihm zu empfangen’; Ocsterley CAP accepts Sm.’s conjecture 
nest and translates ‘to receive the pardon of God from him.’ | 


Of any liturgical readings from scripture on the festivals, such 
as are found in later Judaism, we have no mention in the apocrypha. 
The injunction given in Bar. i, 14. to read “ this book,” probably 
with reference to the supposed writings of Baruch mentioned in 
i, 3.0n “ festivals and days of assembly ” is hardly a reflection of 
any actual custom. Kneucker, by interpolating from vs. 8. a 
doubtful reading, “ the tenth day of Sivan,” and by assuming that 
there was at this time a fast-day on that date, holds that we have 
‘a reference to a special reading of the book on an “ historic fast- 
day ” before the first day of Pentecost, which he understands is 
meant by hpépaig Karpov. There is no record, however, of any 
fast-day on the tenth of Sivan, and the first day of Pentecost 
‘probably always fell on the sixth of Sivan. Briill, JJGL Jahrg. viii 


pp. 9-16, also believes the ‘ Mahnschrift’ may have been intended 
for reading on the Festival of the Giving of the Law; he would 
emend “tenth day of Sivan” to “sixth.” “.,. wie tiberhaupt der 
ganze Inhalt der Mahnschrift lat dieselbe zur Vorlesung am Feste 
der Gesetzgebung schr geeignet erscheinen. Dieser Vermutung 
gemaf mii®te indes auch Sexérf) in Extn emendiert werden.” 
It is difficult to see how such a book would be appropriate for 
reading on the Festival of Weeks. 

The verse reads kal dvayvmoecbe 1d BiBAfov tobro 6 ax- 
goreihapev mpdc bps, ESayopedou év olkw Kupiov év Hpepas 
gopriig Kai év hépoic Karpov. “ And you shall read this book 
which we have sent to you, when making (penitential) confession 
in the house of the Lord, on days of festival and on days of 
assembly.” 

ebayop.) Lag. —sdtm .0f0205 Fritzsche FKE ‘Da ayopetew in der 
LXX fiir ama, amen steht, bekennen, so liesse sich daran denken, es von 
dvayvaoecbe abhingig zu machen und im Sinne von Siinden zu be- 
kennen zu fassen ...’ | ev ork. xvp.] Lag. adds Jagio togo | ev ny. eopr.) 
Van. ev nnepa AQ and other mss. nnepois Lag. }p>ps9 Loos | ev np. 
xaipov) Lag. Jagics foes (reading Kvptov for xaipov); xatpdc in LXX 
often translates sys, v- HR, and so Fritzsche, Rothstein KAP and White- — 
house CAP take it here; Kneu. translates ‘{anderen] Festtagen,’ note, 
«.,. dann stiinde nichts im Wege, wie in dem sn ov den historischen Fast- 
tag des 10. Siwan, so in den sy13 "= die beiden unmittelbar darauffolgen- 
den Tage des Pfingstfestes zu erkennen.’ 


Of the inauguration of two new festivals, Nicanor’s Day 
and the Festival of Rededication, =:n,: €yKatv16p.0¢,— Josephus, 
Ant. xii § 325, calls it the Festival of Lights, éx tov nap’ ednidac 
olpoar tabtny piv gavivar tiv eLovoiav (tig SpnoKetac)— 
we have the earliest accounts in the books of the Maccabees. 
Apparently these festivals were established by a decree of the 
political leaders of the people. 

1 Mac. vii, 49. Kai Eornoav tod dyew Kartu éviautov tiv 
hpépav tatty, tiv tproxodexdtny tod ‘Adap. “And they 
decreed that every year this day, the thirteenth of Adar, should 
be celebrated.” Cf. 2 Mac. xv, 36. kai é6oyparicay névres pete 
Kowvod Impiopartos pnSapa¢ edoor drapcorpavtov tivde tiv 
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ipépav, txeiv 58 éxionnov tiv tpoxodexcenv tob bwdexcrov 
pnvos, “Adap Myerar tH Luprxt] pwvs, mod pide hépas rfc 
MapSvyaixtig hpépac. “And all decreed by a public decree that 
this day should not be unobserved, but that they should celebrate 
the thirteenth (day) of the twelfth month, which is called Adar 
in the Syrian (i.e. Hebrew) language, one day before Mordechai’s 
Day.” 

It is rather strange that there is no mention of Nicanor’s Day 
in Est. viii, 20—23,, if, as seems likely (v. Fritzsche FKE Intro. Est.), 
the apocryphal additions to Esther are not earlier than 2 Maccabees, 
and especially if, as Scholz supposes, the fixing of the date of the 
festival of Purim is a later addition to chap. viii. In the passage in 
Esther we have the decree of Artaxerxes, which commands the 
Persians, and by implication the Jews as well—if indeed this part of 
the decree is not addressed to the Jews alone—to celebrate the 
thirteenth of Adar as a day of rejoicing (Ms. 19 has “ the fourteenth 
day,” 93a “the fiftcenth day,” A omits the date). Apparently in 
the Greek period the exact days for the celebration of Purim were 
not fixed, for tho in the canonical book of Esther the fourteenth 
and fiftcenth of Adar are expressly set aside for the festival (Est. ix, 
18 ff.), the Mishna treatise Megillah ch. i, which preserves old 
traditions, seems to indicate that the twelfth, thirteenth and six- 
teenth days were included in the festival as well, at least in‘certain 
cities in Palestine. But if it were certain, as Kraus, JE vol. 1x p. 297, 
thinks, that in the Greek period the thirteenth of Adar was a fast- 
day, which the Palestinian rabbis later moved to the day after 
Purim, to make room fo: Nicanor’s Day, and if the apocryphal 
verses in Est. viii were really written in Maccabean times, it is 
possible that the festival of the thirteenth of Adar, to which they 
refer, is Nicanor’s Day, a Maccabean festival which the author of 
the apocryphal Esther, or an interpolator, wished to connect with 
Purim. 

According to 1 Mac. iv, 59. the celebration of Hanukkah is 
decreed by Judas and his brothers and “ the assembly of Israel.” 
Kai gornoav ‘Tovédasg Kai of Gdedpol abtod Kal f ExKAnoia 
Topaid iva dywvrat ui peo éyKawiopod tod Ovemornptov 
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év tolg xaipots abtd&v éviavrov Kat’ éviautov hpépag oxrcé, 
Gnd tig népxtng Kal elkd&doc rob pnvds Xaceded, per’ ev- 
ppocbyng Kai xapdc. “And Judas and his brothers and the 
assembly of Israel decréed that the days of rededication of the 
altar should be celebrated in their season every year for eight 
days, from the twenty-fifth of the month Kislev, with rejoicing 
and gladness.” 


In 2 Mac. i, 9., 18. and x, 5—8. the festival is associated with the 
Festival of Booths, oxnvoznyia, and itis altogether probable that 
the author of the letter in ch. i and the editor of the book are 
attempting to bring the new festival into connection with the 
solemn historic festivals recognized in the scriptures, in order to 
‘give it greater dignity ard importance. 

2 Mac, i, 9. Kai viv dyere tus hpépac tij¢ oKNvomnyiag tob 
Xaceded payvoc. “ And now celebrate the days of the Festival of 
Booths of the month of Kislev.” Cf. x, 6-8. Kai pet’ evppoobyvn¢e 
HyYov hpépas OKta& oKnvopatwv tpdmov, pvnwovevovres ws TPO 
‘puxpod xpdvov tiv tHV oKnvav goptilv év toig Gpect Kai év 
ToIg oxndaiotc Onpiwv tpdmOV ouv vevopevor. 7. 510 OUpcous 
Kui KA.GSoug Wpaious Ett dE poivikac gxovteEs, bp.voucs avEpepov 
to EvodmoovT Kaapiobijven tov ecutod tOmOV. 8. ES0ypctioav 
dé pet: Kowod ypiopatos Kai TpOOTGypaTOS avti TH THY 
‘Tovdaiwv é0ver xar’ éviautov dyew Thode tus Hpépag. “ And 
with rejoicing they celebrated the eight days as at the Festival of 
Booths, remembering that a little while before, during the Festival 
‘of Booths, they had been wandering in the mountains and in 
caves, like beasts. 7. Therefore they took flower-bearing branches 
and boughs of ripe fruit and palms, and offered hymns (of thanks- 
giving) to him who had successfully brought about the purifying 
of his own place. 8. And they ordered by public statute and 
decree that all the Jewish nation should celebrate these days 
every year.” 

oxnvo}. ¢poxov) Grimm FKE ‘wie oxnvat bei Philo De Sept. ... das 
Laubhiittenfest’ | 6vpoovc] Grimm compares Jos. Ant. xiii § 372: vopou 
dvrog upc cots lovdatoig ev ch oxnvornyig txew Obpoovg tx porvl- 
xwv Kai xitptwv | powds) cf, Lev. xxiii, 40. | vpvoug aver.) several 


més, add evxupiocovvees | cacde ¢. nnep.) A cag Sexarog nrepus 23. 
cag Sexct ny; Moffatt CAP translates, ‘these ten days,’ without com-, 
menting on the text; Sexe np. is undoubtedly a corruption due to the 
Se in tacde, 

On the use of the method of ‘asmakta’ or ‘finding a biblical 
support’ in 2 Maccabees, we may quote Hochfeld, ZATW 
vol. xxii p. 276 ff. “Man bediirfte einer biblischen Feier, um 
Hanukka an die Kette der Uberlieferung zu schliefen. Fiir diesen 
Anschlu& empfahl sich Sukkot, einmal wegen der zeitlichen Nahe 
(Sukkot vom 15. Tischri, Hanukka vom 25. Kislev an), zweitens 
wegen der gleichen achttagigen Dauer, dann aber vielleicht auch, 
weil das Tempelweihefest des Salomo noch (I Kénige 8. 2) am 
Sukkot stattgefunden habe. Aufferdem bot die Thora selbst einen 
der Verlegung der Festfeier aus Not (II Makk. ro) analogen Fall; 
Num. 9, 6-12 wird von den Israeliten berichtet, welche das Passach 
nicht zur vorgeschriebenen Zeit begehen konnten, weil sie unrein 
waren; Vers 8—12 wird fiir sie die Nachfeier des Passach eingesetzt. 
Die Stelle hat wahrscheinlich den Umdeutern des Hanukka und 
dem Epitomator des zweiten Makkabaerbuches vorgeschwebt, 
denn gemif§ dem ,,zweiten Passach‘ (sw moe, Mish. Pesahim ix) 
erscheint Hanukka II Makk. 1 und ro als zweites Hiittenfest 
(sw mize).” The last point in Hochfeld’s argument is not so well 
taken, but he is probably right in the rest of his explanation of the 
method used in 2 Maccabees to give the Festival of Rededication full 
religious sanction. 


3: THE TEMPLE 


of the paramount religious importance of the temple in post- 
enilie Judaism we have an indication in the fact that it occupies the 
chief place in the prophecies of Haggai and Zechariah and in the 
histories of Ezra and Nehemiah. The temple was the center of 
worship for all Jews, whether they lived in Palestine or in the 
lands of the diaspora, and at the same time it was the center of 
activity of the religious teachers of the people, down to the time 
of its destruction. 

Of the physical nature of the second temple or Temple of 
Zerubbabel we learn little from the scriptures or the apocrypha, 


but from rabbinic sources, especially the Mishna treatise Middot, 
a fairly complete plan of this temple may be reconstructed, if we 
assume that the Temple of Herod, which the Mishna describes, 
was substantially the same as the former building. Cf. Eisenstein, 
JE vol. xii p. 89, GJV vol. ii p. 285 ff. 

In the Old Testament the usual word for the temple with all 
its divisions ism mes, O1KOS KUpioV; in the later books the word 
berm is sometimes applied to the temple as a whole, but more 
usually to the sanctuary, vads or cyiaopc, The inner part of the 
hekal, the holy of holies, is called 23 or o*esp wip, vads in the 
LXX. In the apocrypha, Philo and Josephus, the temple as a whole 
is often called vadc or td fepdv. The usual word for the temple 
in rabbinic Hebrew is wspan ms. 

In the midrash the temple is included among the four things 
which existed ideally before the world was created. Bereshit Rabba 
Par. i. mxssnd ssynes dy mee Se we pens Sete maxn. We 
have the same idea implied in Wis. ix, 9., tho Grimm sees in the 
verse no reference to a heavenly archetype of the temple. elaac 
oikodopfion vadv tv dpe Gyiw cov, Koi év moder KataOKN- 
viroeds cov Mvainoriptov, pipnpa oxnviic dyiag hy Tpontotpnoac 
Ga’ apyf¢. “Thou didst command the building of a temple on 
thy holy mountain, and an altar in the city of thy dwelling, 
a copy of the holy tabernacle which thou hadst made before, in 
the beginning.” 

‘ Grimm FKE ‘ Dass aber der Verf. im Einklang mit der rabbinischen Vor- 
stellung ... einen sinnlich wahrnechmbaren Tempel und Altar im Himmel 
meine, ist bei seiner sonstigen gelduterten alexandrinischen Bildung 
schwer zu glauben. Es bleibt daher nichts iibrig, als die &y(a oxnv1}. vom 
Himmelals dem wahren Heiligtum zu verstehen, als welches derselbe in 
Hinblick auf die irdische Stiftshiitte -oxnvt, genannt wird.’ The use of 

. the word jnpa, however, makes Grimm’s explanation doubtful. In 
Sir, xxiv, 10. Gylc, oxnvy\ is used of the tabernacle in the wilderness; 
Wisdom personified says ‘I ministered before him in the holy tabernacle, 
and also in Sion I was established,’ ev oxnvf Gyly ivd-mov attob der 
covpynoa, Kui obrws tv Lidv cornplybev. 


There is a reference to a heavenly temple, which is not 
associated with the temple on earth, in Test. Levi v, 1., tho one 
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recension has a different reading. Kai fivorgé por 6 dyyedos tus 
avAacg tod obpavod: Kai eiSov tov vadv tov aylov, Kal ént 
Qpdvov 8dén¢ tov tporov. “And the angel opened the gates 
of heaven for me; and I saw the holy temple, and upon a throne 
of glory, the Most High.” 

Charles’ text reads ei8ov tov ayiov wprotov em Opovov xadnpevov, 

but CT translates the text of B, A, $= Sinker’s, and says, note, ‘ The. 

fuller text appears to be original ... these are the oldest references I am 


aware of to a temple in heaven ... the belief in'heavenly originals of the 
tabernacle &c. is found of course in the O. T.’ 


In Test. Benj. ix, 2. the two Greek texts differ slightly, but 
both agree in referring to the future gathering of the twelve 
tribes and the Gentiles at the second temple. Any év pepisde 
bpaev yevijoetat 6 vads tod Geod, Kai EvSosgog gorar év dpiv. 
Ste adtds Aipperar adriv, Kal SHSexa gudAai éxet ovvayOy- 
covrat Kal xavra t& 6vy. “But the temple of God will be in 
your portion and it will be glorious among you. For (God) him- 
self will accept it (the portion = the tribe of Benjamin?), and the 
twelve tribes will be gathered there, and all the Gentiles.” 


In the first part of the verse c,B,S! reads mAnv ev peptds vpwv yevnoesat 
yao Ocov Ku cota 6 eoxatos evSo30g utep rov mpwrov; the A text 
has Any ev peprdt vw yevnoerar n xAnpovopic avrov® xar Sia tov 
vaov upton vpwoe pe'TaxwB wa S0Sacinconcs ev avew. CT ‘Accord- 
ing to cB S! the two temples are referred to and the greater glory o 
the second in accordance with the prophecy of Haggai ii, 9. Our 
text is a free, independent rendering of the Hebrew of Haggai, differing 
from the LXX.’ 4 : 


The peculiar closeness of the connection between the temple 
and the national fortunes, in the eyes of the author of 2 Maccabees, 
is shown by his explanation of God’s temporary ‘ indifference’ to 
the violation of the temple by Heliodorus, acting under orders 
from Seleucus; the temple would never have been violated if the 
Jews had not sinned, but in the punishment of their sins the 
temple too was involved, since God had chosen Jerusalem as the 
place for his worship, for the sake of the Jews who lived there. 
2 Mac. v, 17-20. Kal épetewpiteto tiv didvoiv 6 ‘Avrixo¢ 
ov ovvopady dt Sick tag cpaptiang t&v: thy TOMY Olkotvtwv 


cam@pyioros Poayéws 6 Seondms: 516 yéyove aepi tov tOm0V: 
MaApdPaors ... 19. GAA’ ob Sue tov tOMOV 1d EbvOG, GAAG Sri 
tO &Ovoc tov tomov 6 Kbpiog EfedéSarto. 20, SiomEp Kai avtog 
6 thn0S OuppEtacyiey tv Tod EOvoug SvoretynGtwv b7d TOL 
Kvupiov éxoivwvyoe. “And Antiochus entertained presumptuous 
thoughts, and did not realize that it was on account of the sins 
of those who. lived. in the city, that the Lord was provoked to 
anger for a little while, and that therefore (he showed) in- 
difference to (the violation of) the place ... 19. But the Lord had 
not chosen the nation for the sake of the place, but the place for 
the sake of the nation. 20. And therefore the place also was involved 
in, and shared, the misfortunes ca the Lord allowed to come 
upon the nation.” 
Bio yey.] V 8 axe Lag. ==‘ and.’ 


In the same book we are told that the young men, who were 
prepared to fight under Judas against Nicanor in the region of 
Samaria were more anxious about the safety of the temple than 
about the safety of their families. 2 Mac. xv, 18. fv yup 6 epi 
yovoaixdv xal texvwv érr 2 ddekpav xai ovyyevav év firrovt 
pépet Kelpevos avrois dydv, péyiotog S& Kai xapdrog 6 zepl 
tov Kadnyiacpévov vaod ‘popog. “Their anxiety concerning 
their wives and children and brothers and relatives weighed less 
on them than their very great and chief concern about the 
(safety of) the consecrated temple.” 


aywv) Several mss. omit, others have xwvSuvoc, Lag. com ea3 pa} Grimm 
FKE ‘ (aywv) wahrscheinlich unecht. Da namlich pdBoc, wovon sept yuv. 
x. texv. abhingt, zu weit entfernt ist, so fiillte man die vermeintliche 
Liicke teils durch &yav, teils durch «xivduvoc aus.’ 


Because of the peculiar sanctity of the temple it was used as 
a place for the deposit of money belonging to widows and 
orphans, as well as to wealthy citizens, according to 2 Mac. iii, 
s—12. where we are told that Onias, the high priest, explained to 
Heliodorus that such deposits could not be touched, owing to 
the “sacredness of the place.” 10, tov d& apxiepéws vx0- 
deigaytog mapabrKac civor xnpd@v te. Kai oppavay, 11, TWe S& 
Kal. Ypxavod tol TwBiou opbdpa cavdpdg év bzepoyf] Kerpé- 


vou ... 12, ddunofivar S& tod nemorevxdrag ti tod toxov 
cy wobvy Kal tf rod tetpnpévov Karc tov obpravta K60p.0v 
iepod cepvorntt Kal dovAig, navrehds cpt}xavov elvat. “ But 
the high priest explained that this money was the deposits of 
widows and orphans 11. and some belonged to Hyrcanus, son 
of Tobias, a man of very high position ... 12. and it was 
absolutely impossible that any wrong should be done to those 
who had put their trust in the sacredness of the place and in the 
solemn inviolability of the temple which was revered thruout — 
the whole world.” 

rapadnxac] Several mss. have rapaxacadnkas Lag. Auth) eal} mod;s 

| aovdta] Grimm FKE compares Philo Leg. ad Gaium § 346 (M. IL 

Pp. $96) «.. vedv, 6... Hv cipavotos, dovdas HSwpévosg tig dons. 

The most sacred part of the temple, the holy of holies within 
the hekal, was to be entered only by the high priest, and then, 
only on the Day of Atonement (Lev. xvi, 12 ff.). In 3 Mac. ch. i 
and ii we are told that when the determination of Ptolemy Philo- 
pator to enter the inner sanctuary (ini, 19. called vo.6¢) became 
known to the Jews, it caused the greatest distress and confusion 
among them (i, 16 ff.). The multitude rushed about wildly, and 
the high priest Simon himself prayed earnestly that the holy place 
might not be defiled. God answered his prayer, and Ptolemy was 
mysteriously attacked by disease, so that he was unable to move. 

Among the promises made to the Jews by Demetrius, the 
claimant to the Seleucid throne, were, according to 1 Mac. x, 40 ff., 
gifts of revenue for the temple service, such as had been allowed 
by the Persians (Ezra vi, 9. et al.) and the Prolemies (cf. Grimm 
FKE ad 1.), and the recognition of the temple as an asylum for 
those who owed money to the king. In the Old Testament the 
right of asylum is limited to murderers (unintentional homicides 
according to Ex. xxi, 12 ff.), and they could find it only at the 
altar; cf. 1 Kings i, 50., xi, 28. 

There are few references to the temple buildings or their 
appurtenances, in the apocrypha. Aris. § 83 ff. has a general 
description of the temple mountain and the building; the author 
seems to have been chiefly impressed by the system of drainage 

Marcus, Law in the Apocrypha. 7 
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for carrying off the blood of slaughtered animals; § 57-72 give 
a detailed description of the golden table for the ‘shew-bread’ 
(Ex. xxxv, 23-39), which Philadelphus had ordered made for the 
temple. Itis possible that the LXX has borrowed from Aristeas in 
its translation of the passage from Exodus; v. Andrews CAP ad 1. 
Other passing references to the temple structure, the altar &c. 
are found in 1 Esd. ix, 38—41., 1 Mac. i, 29-24., ch. iv, ix, $4. 
2 Mac. vi, 4-5. For references in Josephus v. Barton JE vol. xii 
pp. 97-98. Cf. GJV vol. ii p. 285 ff. 


4. SACRIFICE AND OFFERINGS 


Concerning the origin and development of the religious ideas 
connected with sacrifice ip the earlier period of Israelite history, 
and the attitude of the prophets toward the cult, biblical scholars 
have various theories, which we need not here discuss; itis, at any 
rate, clear from the elaborateness of the system of sacrificial law 
found in the priestly document of the Pentateuch that in post- 
exilic times levitical sacrifices of a public nature, such as the daily 
burntofferings, and individual sacrifices, usually offered in atone- 
ment for the transgression of ritual laws, were considered a most 
essential part of the national religion, and continued to be so until 
the destruction of the temple in the first century A.D., after 
which they were replaced by the study of the law, prayer and 
almsgiving. 

The place which sacrifice had in the Jewish religion of Hellenistic 
times is indicated, among other things, by the nature of the 
references in the apocryphal books to occasions of offering sacrifice. 
The authors of some of the books dwell upon the ethical aspect 
of sacrifice, but in no case do they imply that sacrifices are not 
a necessary part of their religion; they do imply that sacrifice, 
in the case of individuals, is acceptable to God only when it is 
offered by those who are truly righteous. 

The author of Aristeas, who, in common with Philo, has a con- 
sistent ethical interpretation of ceremonial observances, represents 
the high priest Eleazar as explaining to his visitors from Alexandria 
that the choice of certain animals as victims is symbolical of the 


attitude of mind which the worshipper is expected to take. 
Aris. § 170. ‘Epot piv obv xadhd> évopile xepl éxdotwv 
dnohoyeiobat, Kal yup ext tov xpoopepopévw Edeye pooxwv 
re Kol KpI@v Kal xyrdpwv, Str Set tadta ex BovxoMwv Kal 


| nowwvinv AopBavovras fipepa Ovordterv, Karl pndév ayptov, 


Snwe of mpoopEpovtes tig Ovolag protv brepfpavov Eavtot 
ovvicropHet. onpemoer kexpnpévor tod SrardSavrog: tig yap 
gavtod wWuxfig cob mavrdc tedxov tiv’ mpoopopty soreirat 
6 thy Qvotav apoodywv. “He seemed (?) to me to have satis- 
factorily justified all these matters (concerning clean and unclean 
food). Furthermore, with regard to the calves and rams and 
goats which are offered as sacrifice, he said that it is necessary 
to take (only) these tame animals, from the herds and flocks, 
and sacrifice them, and not wild animals, in order that those who 
offer the sacrifices may not be conscious of any feeling of undue 
pride, but may understand the intention of the lawgiver. For 
one who offers a sacrifice is making an offering of his own soul, 
in all its (different) aspects.” 

evonite] perhaps evopitero is to be read, as Wendland and Thockeray sug- 

gest; Wendland KAP translates, ‘er glaubte,’ note, ‘ vielleicht ist zu bessern 


schien“’; Andrews CAP ‘seemed? | ox. *. aveog tpoxov] Wendland 
‘seine ganze Seelenrichtung’; Andrews ‘his own soul in all its moods.’ 


Philo has a similar interpretation of the laws concerning 
sacrificial animals, tho it is more elaborate than that of Aristeas. 
On the inspection of victims by the priests he says, De Special. 
Legibus lib. i § 162 ff. (M. II p. 238), 10 5’ dxpiBés Kal nepitrov 
rig é$eraoews ody Evexa taHv Karavopévwv GAAS tod rept 
rovg Karadvovras a&vumaitiov yiverar, Bobderar yap abrods 
dvad6éSor Sa cupBdrwv, dxdte tp0séEpyovro Pwpoic, i ebSo- 
pevor i edyaptotijoovrec, pydév c&ppdornpc i voonpa f xé00¢ 
énupEpecbat th uxt, teipcodar 5’ SAnv St’ dAwv axnAiSwrov 
Gyalew, de dvra ph dxoorpapfivar Sedov. “ The minute and 
thorough examination is made not on account of the victims, 
but of the proper condition of those who offer sacrifice. For he 
(Moses) wishes to teach them symbolically that when they 
approach the altar with prayers or thank-offerings, they should 

pe 
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not allow any infirmity or sickness or affection (to remain) 
in their souls, but seek to offer them (their souls) wholly 
undefiled, in order that God may not turn away after seeing 
{them).” 

In Aris. § 234 one of the Jewish elders, in reply to the 
king’s question, What is the greatest kind of glory, says it is 
“honoring God ”—but not with sacrifices. 6 5& elev: 10 tipdv 
tov Oedv. todto 8’ éotiv ob Swporg OLSE OVOIAIG, CAAG uxfic 
Kabapdtntt Kal Stadnpews doiac, Kabws bxd tod CEod navra 
KataoKevdterar Kai Stouwetrar Kark thy abtod PovAnotv. 
“The other said, Honoring God. But this consists not in 
(offering) gifts or sacrifice, but in purity of soul and the pious 
belief that all things are made and governed in accordance with 
his will.” 

x«0ws] Andrews CAP wrongly translates, ‘ since’; Wendland KAP rightly 
6 dass.’ 

We are not to understand from this passage that the author 
disapproved of sacrifice, but that he intended to show that merely 
offering sacrifice does not constitute true piety. His admiration 
for the system of temple sacrifices, § 83 ff., is evidence of his 
approval of the cult. Cf. § 96 ...GAd& pow Kal Karadiws 
peyddns Serotntog dxave’ énuredeirar. “... but all these things 
(the sacrificial arrangements) were carried out with reverence and 
in a manner worthy of the divine greatness.” 

Jud. xvi, 16. seems to say that all sacrifice is little enough in the 
eyes of God, but a truly righteous person will always find favor 
before him; the meaning of the verse is not altogether clear, but, 
without a forced exegesis, we may understand the author to mean 
that however necessary sacrifice in general may be, and however 
inadequate a particular sacrifice may be, it is the intention of the 
worshipper that is most important. 5tt pixpov méoa Ovoic eic 
dopiv ebwoiac, Kai EAdyiotov né&v oréap elo OhoKAUTWHE 
oor. 6 S& poBotpevog tov KUpIOV péyas Stanavroc. “ For 
little enough is all sacrifice for a sweet savor, and all fat is very 
little for a burntoffering to thee. But he who reveres the Lord 
is always great.” 
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puxpov] 19, 108 pixpov Kar psya. ov enowoag Fritzsche FKE ‘gar un- 
geschickt’; Lag. agrees with Van. | eAax. xed.) 19, 108 xo wav oseap 
e1g OAoKavr. we edaxtora Lag, agrees with Van. | oAoxavt.] x ohoKap- 
copa Lag. how J, Suat. 

Sirach, who recommends the giving of sacrifical portions to the 
priests and whose attitude toward the priestly office, among other 
things, has seemed to some scholars evidence of his having been 
a Sadducee, also insists that sacrifices shall be made by righteous 
men, and not by those who hope to bribe God with gifts acquired 
unlawfully. Sir. xxxii (xxxv), 15. Kal pt Exexe Ovoig ddicyp, 
Sti Kbptog Kpitiig Eott, Kal odK Eort nap’ abt@ 56Sa rpoowmov. 
“And do not trust to sacrifice (made with) unjust (gain), for the 
Lord is a (just)judge, and with him there is no respect of persons.” 


pn erexe] Lag. Volz |) Str. resn dx | Ovo1e aducw]) Lag. Jaca Protas 
Str. poe mst | xptenc) Lag. Jie? pos Str. wees rnon. 


Sir. xxxi, 21-24. (xxxiv, 18-26.) Ovoidgwv &§ ddixov xpo- 
opopG pepwxnpévnr~ 22. Kal ok el¢ ebdoxiav pwxjpara 
évopwv. 23, odK EvdSoxet 6 toro Ev poopopaics doEpHv, 
ovdé év mAnber Ovoimdv eSiAdoxeran cpaptiag. 24. Obwv bidv 
&vavet too marpds abrod 6 mpoc&ywv Svoiav eK xpnpatwv 
nevitwv. “When one makes a sacrifice with unjust (gain), (his) 
offering is a mockery. 22. And the mock-offerings of wicked 
men are not acceptable. 23. The Most High is not satisfied with 
the offerings of impious men, nor for a multitude of sacrifices 
does he forgive sin. 24. (Like) one who sacrifices a son before 
his father’s eyes, is he who brings a sacrifice with money (taken) 
from the poor.” 

There is no Hebrew | Ovoiatwr e§ aduc.) A 311 Ovora (Sm. ‘ wohl Kor- 
rektur’) Lag. <a} Plas fad) omZods; Sm. ‘vielleicht stand dabye n?ty; 
Ryssel KAP conjectures bys nz: and supposes that Gr. mistakenly read 
bwo nat | pepwxnpern] A 106, 157 Hepwpnpevn; Fritzsche FKE ‘es stand 
pynyn nby, vgl. Jerem. 51, 18.’; Sm. prefers pepwp. = ma ova’; Ryssel reads 
pepwx., and, following Edersheim, suggests that Hebr. had a play 
on mst and ms | pwxnpara) A xa pwopnpaca mg. 8wpnpaca Lag. 

Oousio%as; Sm. ‘pwn, ist sicher falsch’; Ryssel ‘Spdttereien’; Box CAP 
‘oblations’ | 9vwv viov] Fritzsche ‘die Armen liegen dem Herrn so am 
Herzen, wie der Sohn dem Vater.’ 
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Philo, who begins his treatise De Sacrificantibus, De Special. 
Legibus lib. i§ 257 (M. II p. 251), with the statement “ the law 
commands that he who offers sacrifice should be pure in body 
and soul,” has a fine passage on the moral obligations of those 
who make offerings. He interprets the passage in Ex. xxx con- 
cerning the building of the two altars of incense and burntoffering 
respectively, and the passage in Lev. xvi, 12. which provides for 
the burning of incense within the sanctuary before the slaying of 
the victim outside, in the following way. § 277. od yup Epetrar 
thy OdMKavotov bvoiav Ew mpooayayeiv xpiv Evdov xepl 
Baddv dSpopov émdupicioo, 1d 8’ Eoti obpBodov obdx ErEpOV 
rivoc f tod mapt Ge@ pi td AAMP0g tHv Katabvopévwy elvan 
tipiov, GAAG 1d Kabapdrarov rob Obovtog avEdpa AoyuKOv. 
et pi dpa Suxaorijs pev, d plder tig doias Kpicews, mapa tivoc 
tov Kpwopévwv obx dv AGBor S@pa, f] AaPdv Evoxos Eorat 
Swpodoxia, oS’ dvijp doreiog apt poxOnpob tivoc, &vlpwmoc 
nap’ &vOpdnov mhovtodvros abrdg tows Sedpevoc, ot) 8° dnon¢ 
rov Gedv Sexdteota, tov abrapKéorarov éaut@ Kal pndevoc 
tov tv yevéoet xpeiov, doris dv 16 npwrov ayaldv, tO tehe10- 
rarov, h cévaos myth ppovijsews Kal Sikcroobvng Kal NEONS 
cperiic, dnootpéperan tac Tapa thv adikwv Swpeds. “ For (the 
law) does not permit the offering of the sacrifice of burntoffering 
outside (the sanctuary) before the offering of incense at early 
dawn within. This is a symbol of nothing else than that it is not 
the number of victims which is important in the eyes of God, 
but the cleanness of conscience of the man who sacrifices. For if 
a judge, who assumes responsibility for uprightness in judgment, 
docs not take gifts from one of the litigants, or if (a judge) 
who does take (them) is guilty of accepting a bribe, and if 
no honest man, even tho he might be in need, would accept 
gifts from a wealthy man who is dishonest, do you suppose 
God can be bribed, who is altogether self-sufficient and in 
need of none of the things which are created, and who, as the 
first good and the most perfect, the eternal spring of wisdom 
and righteousness and every virtue, rejects the gifts of un- 
righteous men?” 


In Sir. xxxii (xxxv), 1 ff. the author expresses approval of sacrifice 
because “it is commanded” and urges that it be offered with 
cheerfulness and with gratitude to God; at the same time he 
points out that the fulfilment of social obligations is also an 
acceptable sacrifice. ‘'O ovvtnpdv vopov mieovater mpoopopac. 
2, Qvuordtwv owrtnptov 6 mpootxwv évtodaig. 3. avrar0d Sob 
xGpw xpooppwv cepidadw. 4. Kal. 6 xoidv éheopoobvynv 
dvuordtwv alvécews, 5, sUSoxia xuptov cnoorfivar cd sovnptac, 
Kal e&iaopocs cxooriivar dnd dduciac. 6. pt) pois Ev mpoownw 
Kuptov Kevos. 7. Mavta yup Tatra yapiv évroA ffs. 8, tpoopope 
Sixaiov Autaiver Ovotnoriprov, Kal  ebwoia abrfig Evavetr 
inpiorov. 9. Svoia dvSpoc Sicaiov dexrf, Kat tO pynpdovvov — 
adtiig odK émAnodfoerat. ro, ev dyald dplakpp 86gacov tov 
KOptov, Kal pi) opiKpivng axapxiv xelpdv gov. 11, bv néon 
S6ce1 (Apwoov to mpdowndv Gov, Kal Ev ebppoobvy aylacov 
Sexdtny. “He who keeps the law makes many offerings. 2. (Like) 
one who makes a peace-offering is he who obeys the command- 
ments. 3. He who shows kindness to others is (like) one who 
makes a meal-offering. 4. And he who gives alms (?) is (like) one 
who makes a thank-offering. 5. An acceptable sacrifice to the 
Lord (it is) to avoid wickedness, and a propitiatory sacrifice 
to avoid unrighteousness. 6. Do not appear in the presence of 
the Lord empty-handed. 7. For all these (sacrifices are to be 
made) in order to fulfil the commandments. 8. The offering of 
a righteous man causes the altar to burn richly, and its savor 
comes to the Most High. 9. The sacrifice of a righteous man 
is acceptable, and its memorial-offering will not be ignored. 
10. With a joyful expression honor the Lord and do not stint 
the heave-offering of your hands. 11. In (making) every offering 
have a cheerful countenance, and with joy consecrate the tithe.” 


There is no Hebr. except for vs. 11; the Syr. omits the references to 
sacrifice, perhaps, as the commentators suggest, because of Christian bias 
| xpoopopac] Lag. judas | Ove, owen.) (owenpro. = prebw) Lag. nnoo} 
(Sm. ‘ entstellt war vielleicht nat in mm und abv wurde missverstanden ’) | 
avear. xapiv] Lag. Jay fLdau }so5; Sm. ‘ ave. xapiv ist schlechte Ueber- 
setzung von sw bau’; Ryssel KAP transla‘cs ‘ Wohltaten erweist," note, 
‘im Urtexte stand in v. 3 70m Se’; Box CAP ‘practiceth kindness’ | 


mpoap. cepidcdtv) (cep. = nn) Lag. Pojas wozates | edeop.) Lag. 
13.09]; Sm. ‘= npsx = Mildtitigkeit ’; Ryssel, supposing on original nprx, 
translates ‘ Wohleatigkeit’; Box ‘ mercy’; if npr stood in Hebr. it may 
have meant ‘almsgiving’ as well as charity, as in rabbinic Hebr. | 6vo. 
caves.) (= nnn nat) Lag. Jwated -9 (perhaps reading mun for mmn as 
Edersheim ap. Ryssel, Sm. and Box suggest) | axootn. ano aduc.) Lag. 
Pim -Ord flo yius woo | savea yap covra xed.) Lag, pos» Voy 
Pipo02 -)) peony (Sm. ‘schlecht’) | Au. Ove. xd.) Lag. (omelotas 
qetd}o pasow ,Omspcido JZas, }4s9]9; Sm. ‘Aix... handelt es sich um 
cin Zeichen, aus dem auf die gnadige Annahme des Opfers geschlossen 
wurde, Vegl. Ps. 20, 4’ | Ove. avd, Sux. xed.) (Ove. = anos, vn, = mm) 
Lag. Sass $4433 p) fos2]), ond 2090 Vo022}o) Jal] pormdonas 
| ev opOad. xth.] (axapx. xeilpwv = renn) Lag. wom Jda} puso 
gdOBsAS 4122 flo Paomtes, (Sm. ‘er verlas wohl wysn in sysn’ | 
Socer) Lag. ydomaso Str. qos | ayrac. dexoenv) Lag. ly sos 2Jo} 
g> 8,2 (Sm. ‘ rationalisierend ’). 


In the Prayer of Azariah, vs. 14 ff., in which Azariah speaks to 
God on behalf of his companions and himself, we seem to have 
the idea expressed that devotion to God and humility of spirit 
are an acceptable substitute for sacrifice. The text of both. 
Theodotion and the LXX are perhaps corrupt in several places, 
and the meaning of some verses is not altogether clear. Briill 
understands the passage, which he calls “der einzige originelle 
Gedanke dieser Schrift,” to mean that the sacrifice referred to in 
vs. 16., “our sacrifice,” is the actual self-sacrifice or offering 
of themselves for martyrdom of the three youths, and he cites 
haggadic passages in the Tosephta and Talmud which seem to 
him to express similar ideas. In view of Azariah’s prayer for 
deliverance, vs. 19 ff., I think it doubtful that the passage refers 
to actual self-sacrifice. It would be simpler to understand the 
words, “our sacrifice” to mean the pious spirit of the three 
youths, which they offer God in place of ritual sacrifice. «ai 
ovx éoti év th Kaip@d tobvtw d&pywv Kai xpogrtns Kai hyov- 
pevoc, o06& SAoKabtTwWoIg OLSE OvEia OLSE ApOoPope ObSE 
bupiapa ob6& téx0¢ tod. Kaptmoat Evavtiov cov Kai ebpEiv 
Eeog. 15. GAL’ Ev uy ovvrerpippévyn Kal mvebpare tomewo- 
cews mpoodexOeinnev. 16, wc tv dAoKaUTwoEL KpIdV Kal TAHO- 
pwv Kal évp vpidow dpvav movwv, obtwo yevEodw 1 Svoia 


hpadv évomdv oov ofpepov, kal éxrehéoar dmolév cov (?) Ste 
ovdx... Sorat aloxbvn toic nenodow ent col. “,..and there is at 
this time no prince or prophet or leader, or burntoffering or 
(bloody) sacrifice or meal-offering or incense-offering or place to 
burn sacrifices before thee and to find favor. 15. But may we be 
accepted because of (our) contrite heart and humble spirit 16. (to 
be taken with vs. 15., v. note) as if (we were making a sacrifice) 
with burntofferings of rams and bulls and. tens of thousands of 
fat sheep; so may our sacrifice be in thine eyes today, and we 
shall follow after thee (?), for no misfortune will befall those who 
trust in thee.” 
nyoup.] Lag. }3;0,80; Fritzsche FKE ‘... kann nur ein Fiihrer in geist- 
lichen Dingen sein’; Rothstein KAP ‘ wohl von den Priestern’ | xaprw- 
oo) Lag. samo 2m; Briill 0. c. p.25 note 1. ‘ Hier wie in Ezra apocr. 
4, $2 entspricht xapmdoc: dem hebr. sys, vgl. Neh. 10, 35... Méglicher- 
weise war dieses sysb aus nay> corrumpirt ’; Rothstein translates, wrongly, 
I think, ‘darbringen die Erstlinge’; xGprwpa in LXX translates both 
nex and nby, v. HR | spoodex6.) Lag. Jad) Pypoads aOzp od} Jon | ws 
ev ohoxave. xed.) Lag. ... [S02 80 pads? ele sho yo} Fritzsche 
‘Falschlich haben die alten Ueberss. vor w¢ interpungirt und als Nachsatz 
dazu obtws xtd. betrachtet. Es ist deutlich, dass vor obtws¢ zu interpun- 
giren ist und w&¢ «tA. sich an das Vorliegende anschliesst — aber, atqui, in, 
bei, mit zerknirschter Seele, s. Ps. 51, 12, Jes. 57, 15, und erniedrigtem 
Geiste, G. der Erniedrigung, Demuth mégen hier angenommen werden, 
wie mit — als wenn wir darbrichten.’ In Lag.’s text vs. 14 corresponds to 
Gr. 15 b and 16 | x. ev pupraciv] twenty mss. have k. ws ev pup. | yev. 
n Svora npwv) Lag. —aal) Jlojao fond pom | «. exted. onto9. cov] 
LXX «x. eStAacat, at end of vs, xar tedewwoar omrobev cov; éS1d. is 
probably a gloss as Fritzsche and Bennett CAP assume (Fritzsche ‘ In LXX 
andere ich dem Parallelismus gemiiss unbedenklich «. 4 éStAaopos ones 
éprpoovév cov’) Lag. simply 4.2% ,o2e.23 flo; Rothstein ‘Es ist sicher 
herzustellen e&tXaca to tpoowxov cov’; Bennett ‘ exced, ome. o. is a 
literal rendering of the Hebr. =m xbo, Num. xiv, 24. ... the LXX reading 
eStAaocat “ make thou atonement ” is a correction’; Briill ‘... vielleicht 
extedecat aus od« teheoat (would any scribe have written ovx before a 
consonant?) corrumpirt ist. Hebraisch wiirde diese Stelle yma 12 xb ge- 
lautet haben. .,. Wie leicht das qrinxo 1b xb fiir yrinve rd>* xd geschrieben 
wiirde!’ 


Except for the matter of tithes (on which v. infra) there is 
nothing of particular importance from the strictly halakic point 
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of view in the apocryphal references to sacrifices and offerings. 
It may be of interest, however, to note the occasions on which 
sacrifices (apart from those offered on behalf of Gentiles) are said 
to have been made. 

In Jud. iv, 14. Joakim, the high priest, and the other priests offer 
sacrifice in their appeal to God to save them from the power 
of Holofernes. kal Twaxip 6 tepeds 6 péyas Kal mavrec ol 
mapeotnxdtes évwmiov Kupiov, tepeig Kal of Aeitovpyobvtes 
Kupiw, odKKoug meptetwopévor tas dopbasg abt@v mpooépepov 
tiv OdoKabtwow tod évdedexiopobd, Kal rag ebyic Kal th 
éxovora Sdpara tod Aaovd. “And Joakim, the high priest, and 
all those who stood before the Lord, priests and those who 
ministered to the Lord (= Levites?) put sackcloth around their 
loins, and offered the continual burntoffering, and the vow- 
offerings and the freewill-offerings of the people. 

reperc—Kvptw] » omits, Lag. PLasaasoo Pers; Scholz ‘Da Sin. 71 und V. 
Aewovpyouvres nicht haben, ist es Doppeliibersetzung zu sapeotnxores 
11, 13, omen — weshalb mehrere Codd. 74, 76, 236 erklirend statt 
»Priester“ das, und auch weil es Sin. 52, V. nicht haben, Erklarung zu 
Aeirovpy. oder Aevirar ist, Leviten, d. h. Proselyten, lesen oder bei- 
fligen. ... Wahrscheinlich, bes. wegen 14, 10, stand anfanglich nur ona.’ 

_ I see no reason for not accepting Van.’s text | x. t. evxacg-Aaov] x omits, 
Lag. }SaN9 }Losa00 PLease |5,Jo ([Lajes = arapxn = wonn). 

In Jud. xvi, 18. after the death of Holofernes the people 
celebrate their deliverance, and make the same offerings. d¢ 5é 
HdPooav els ‘Tepovoadip, xpocexbvycav tH be@, Kal hvika 
éxabapio6n 6 ads, avijveyKav th OdAoKaLTmpaTa avTmV 
Kai t& skovoin adrdv Kai ta Sdpara. “When they came to 
Jerusalem, they worshipped God, and after the people was 
purified, they offered their burntofferings and their freewill- 
offerings and gifts.” 

x. ¢a Sopaca] 58 Lag. omit; Fritzsche FKE ‘Unniitz war der Zusatz. 
Vel. 4, 14. 

In 2 Mac. i, 8. the Palestinian Jews write their Egyptian 
correligionists about the sacrifices which they offered at the 
purification and rededication of the temple. «at éSenonpev tod 
Kupiov Kal elonkoboonpev, Kal xpoonvéyKapev Qvotav Kal 
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cepidadiv, xal éfryapev tobe Adxvoug, Kal tpoebiKkapev robs 
&proug. “And we prayed to the Lord, and our prayer was heard, 
and we offered a sacrifice (of burntoffering) and a meal-offering, 
and we lighted the lamps, and set out the (shew)-bread.” 


Qvorav] several mss. have Overs Lag. JLotas; Over in LXX sometimes 
translates nby. In the parallel passage in 1 Mac. iv, ¢3—xai dviveynav 
Ovolav xar& cov vépov ext co Ovainotrpiov civ dAoKavewpdcwv ¢d 
xawvdy 6 éxoincav; the account in 2 Mac.’x, 1-4 mentions only 6votav 
and Ovptapa; in the priestly document of the Pentateuch the burnt- 
offering, meal-offering and drink-offering are prescribed twice daily, 
Ex. xxix, 38 ff., Num. xxviii, 3 ff. | aptouc] Lag. Y5] Saud. 


As to the manner of offering sacrifice, there are few references 
in the apocrypha. Sir. 1, 12 ff. incidentally refers to the helping 
activity of the priests who give to the high priest the portions of 
the animals to be sacrificed, probably on the Day of Atonement; 
cf. Tamid vii, 3. Aris. § 92 ff. has a fairly detailed account of the 
division of labor among the priests who prepare the animals for 
the daily sacrifice. For an account of the daily temple ritual, based 
chiefly on the Mishna treatise Tamid, v. GJV vol. ii p. 279 ff. In 
Test. Levi ix, 11. Jacob tells how Isaac taught him to wash before 
and after offering sacrifice; cf. Yoma iii, 3. 

The biblical laws concerning the offering of firstfruits and 
tithes are somewhat different in the different strata of the Penta- 
teuch, but the regulations in the Mishna are quite definite and 
probably reflect the practices observed for the most part in the 
Persian and Greek periods. Cf. GJV vol. ii p. 234 ff. On the 
rabbinic law of the tithes we may quote Finkelstein on Jubilees 
xxx, 9-11. “On the first and second years of the sabbatical 
cycle, as well as on the fourth and fifth, two tithes were brought 
from all produce. The first was given to the Levite; the second 
might be eaten by the owner but nowhere else than in Jerusalem. 
In the third and sixth years of the seven-year cycle the first tithe 
was given to the Levite, and instead of taking the second tithe to 
Jerusalem, it was called the ‘tithe of the poor’ and was to be 
distributed among the needy of the vicinity. The Levites who 
received the first tithe were obliged by law to give a tithe of their 
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tithe to a priest. During the second commonwealth it often 
happened that the Israelite would give his first tithe to a priest 
instead of to a Levite. On the propriety of this the talmudic 
authorities are divided.” In the book of Jubilees the first tithe is 
given to a priest. “The latter must then set aside one tithe of 
this tithe and take it to the temple, where it must be eaten by 
priests within a definite time, namely before the arrival of the 
new crop. This ‘tithe of the tithe’ is called the ‘second tithe’... 
Practically in the same category with the second tithe the rabbis 
place the fruits of the fourth year... our author treats the fruits 


-. of the fourth year in the same way as the ‘second tithe’ of his 


special system.” 

In Jud. xi, 13., in the speech of Judith to Holofernes, we read 
of the sin which the starving Jews have committed in determining 
to eat the offerings reserved for the priests in’ Jerusalem. The 
verse seems to say that the first tithe (wx. “wye in the Mishna), 
as well as the firstfruits, was given to the priests, but there is 
probably some inexactness of language in the original, or con- 
fusion in the translation. Kai tac dnapyus tov citov Kal tic 
Sexarac tov oivov Kai tod édaiov & SepbAagav dyidoauvtEs 
toic iepebor toic mapeotnKdow év Tepovoadip dnévavtt tov 
mpocwnov tod Se00 hpawv, Kexpixaow eavardou, dv ovdé 
Taig xepoiv Kabfikev &xpaota oddéva tov &k aod. “And 
the firstfruits of the grain and the tithes of wine and oil which 
they had sanctified and kept for the priests who stand before the 
presence of our God in Jerusalem, they have decided to consume, 


altho it is not lawful for any of the people even to touch them 
with his hands.” 


Sexacac] 23 Sextas Lag. omits ‘tithes’ and joins axap. with ‘grain,’ ‘oil’ 
and ‘wine’ in this order, };Sau9o Jusasovo }3a.0%9 |daae5; nowhere in the 
LXX is 5exéen used with otros &c., but axapx4, which translates swys 
as well as roxas and monn, is several times used with ottoc &c. where the 
Hebr. has nrwns, v. HR. The same inexact use of 5exden for daapxt\ oc- 
curs in Philo, cf. Rit. p. 117. If we translate 5exceas by ‘tithes,’ we may 
then suppose that the author is writing summarily, and that the Levites 
are included among the iepsio: coi supeot, xc. The commentators 
have no remarks on the halakic point involved. 
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Tob. i, 6 ff. is interesting because of its completeness in treating 
of the tithes. Tho there are differences of reading between the 
two Greek recensions and between these and the Syriac, and 
tho it is likely that all the texts are to some extent corrupt, 
it is, however, fairly clear that the account of the disposition 
which Tobit made of the various tithes is in agreement with that 
approved by the rabbis; that is, the first tithe, pwxn -wyn, goes 
to the Levite, the second tithe, »w “wy, is eaten by the owner 
in Jerusalem, in the first, second, fourth and fifth years of the 
sabbatical cycle, and, in place of the second tithe, a tithe is given 
to the poor, ‘sy Swys, in the third and sixth years. According 
to x the tithe of cattle was given to the priests, but it is difficult 
to decide what the correct reading of the text is. The biblical 
law, Lev. xxvii, 32., does not make it clear whether the tithe 
of cattle was to be given to the priests or to the Levites; Philo, 
De Special. Legibus lib. i § 41 (M. II p. 234), assigns the tithe 
of cattle to priests (Seligsohn, JE vol. xii p. 152, is wrong in saying 
that Philo assigns it to either priests or Levites); cf. Rit. p. 123. 
Josephus is apparently inconsistent on this point; cf. Rit. 1. c. 
The rabbis refer the passage in Leviticus to the second tithe; 
cf. Seligsohn |. c., Rit. 1c. The text of reads ... tag ctapyac 
Kal TH MpwToyevhpata Kal tag Sexatac tHv KtTnVav Kal Th 
Kpwrokoupias tv mpoRatwv txwv axétpexov ic TepoodAvupa. 
7. kai Edidouv abt& toic tepedoiv toic vloig ‘Aaopdv, mpd 1d 
Qvotnotipiov, Kal thy Sexatgv tod olvoy Kal tod oftov Kal 
thaiwv Kal powyv Kal thy Aoutdv axpodobwv toig vioig Acvel 
toig Sepanevovot év TepovoaArp.' kal tiv Sexarny tiv devtépav 
anedexatitov (?) dpyuplw tdv ES ét@v, kal éxopevdpnv xal 
éSancvwv adbta& év Tepovoodhy xar’ &xaotov éviautov. 
8. Kal édidouv abt& toig dppavoisg Kal taig xpatg Kal xpo- 
onduto1g toig mpooKEmpévots tos trois Toparr. eloépepov 
Kal édidovv abroic év tH tpitw Erer, Kai hoSiopev avr& Kard 
TO MPdoTAyLA TO NpOotEtaypévov nEpl avtdv ev tO vow 
Mwof, xai Kar& tag évtodac dg évereihato AsBBwpa f prjtnp 
‘Avavihd tob xarpdg hpdv... “... with the terumah (or first- 
fruits) and the firstlings and the tithes of the cattle and the first 
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shearings of the sheep I went off to Jerusalem. 7. And I gave 
them to the priests, the sons of Aaron, at the altar, and the 
tithe of wine and grain and oil and pomegranates and the other 
choice fruits, to the Levites who serve in Jerusalem; and the 
second tithe I tithed (?) for money, during the six years (of the 
sabbatical cycle), and I went and spent (the money obtained 
from selling) them (the products set aside for the second tithe) 
in Jerusalem every year. 8. And I gave (of) them to the orphans 
and widows and proselytes who attached themselves to the 
Israelites. I brought (these products) and gave them to them 
in the third year, and we ate them in accordance with the 
commandment of Moses given in the law concerning them, and 
in accordance with the command which Deborah, the mother 
of our father Hananiel, had given...” 


The » text seems to say that the second tithe was also given to the poor 
in the third year, but what it probably means is that in the third year, 
instead of a second tithe, a tithe was given to the poor, as the rabbis sub- 
stituted the xy swyo for the sw swye in the third and sixth years, Van.’s 
text reads, xqyh pdovos éxopevdpnny mreovanis els 'Iepooddupa. tv cats 
bopraic ... tag amapxds Kai tag Sexdras thv yevvnpdcwr Kal cdg 
mpwroxovplas éxwv. 7, cat €8(8ovv adras toig tepetot cots viois 'Aapdv 
mpdc cd Ovorcorripiov xavewv tHv Yevvynpacwv’ civ (xpdenv) dexdenv 
t5(8ovv cols viois Aevi cois Sepametovow els IepovooAnp. xai tiv dev- 
stpav Sdexdeny dmempantonny, xat éxopsvopny Kat tsandvwv abre. 
év ‘Iepocodtpors x00’ Exaorov éviavtév. 8, xat civ cpleny ed{3ovv 
ols xadijxer, xadde éeveretdaro AeBBdpa fh prienp rob xarpdc pov... 
“And I regularly went up alone to Jerusalem on the festivals with the 
terumah (or firstfruits) and the tithes of produce and the first shearings. 
7. And I gave of all the produce to the priests, the sons of Aaron, at the 
altar; the first tithe I gave to the Levites, who serve in Jerusalem, and 
the second tithe I sold, and went and spent (the money obtained by 
selling) them (the products set aside for the second tithe) in Jerusalem 
every year. 8. And the third (tithe) I gave to those who were entitled 
to it, as Debora, my father’s mother commanded...’ We are probably 
to insert xp@env before 8excenv in vs. 7, with several mss., tho Fritzsche 
FKE thinks it rather an addition in the latter; A does not have it, 
y. infra. In Van.’s text, as also in A, the »2y wwys is called 4 ¢pten (Sexcen). 
Lag.’s text differs from both x and Van. |zmssoo }z0000 |dnas} go 
wad Duca Ons0 7, u> jon da} poze? re |datato TASSSSe 
ows JOSLS Lomsic? |pmss0 .puos0 for oda} WIAs Pass 


Ceci) 6) $9 Gite se 


.]d2e Veo sarrasicfo com qamalio? , alam war) PaLad don 
{Oe Deo waaico dson Nilo decom eopo pit |passo 
w09]) ,Alads duom coms [Asdasdro 8, dts Leo teimiolo 
vee WO]9 Po} fia09 wIZ_A99 Los] “The firstfruits and firstlings and 
tithes of produce and first shearings(?) which I had 7. I gave to the 
priests, the sons of Aaron, before the altar; tithes of all produce I gave 
to the Levites who dwelt in Jerusalem, every year; and the second tithe 
I sold, and went and gave of (the proceeds) to those (who were) in Jeru- 
salem, every year. 8. And-the third (tithe) I gave to those who were 
entitled to it, as Debora, my father’s mother.commanded me...” There 
is clearly a contradiction here concerning the tithes of produce, which in 
vs. 7a is given to. the priests, and in vs. 7b, to the Levites. The Aramaic 
leaves to the reader to decide what offerings, including the first tithe, 
were given to priests and Levites respectively, emo: x23 yon? Sesto mm 
ROY HAYS RIN wer Pd AAT neo om st bss wevdoy memad pind sem Rew 
sneer apes Ant me b> se Sow mn 


Rosenthal, p. 117 note 3, prefers the text of A, but his explan- 
ation of the eating of the second tithe every year in Jerusalem 
is not altogether convincing. “Den richtigen Text bietet 
nur A, wahrend B und C nur Verschlimmbesserung desselben 
sind. Der Text A lautet tiv Sex&rnv s6t5ovv tots bioig Aevel 
rots Sepaunetovotv els ‘IepovoaAip, kal tiv Sevtépav Sexarnv 
dnenparitopnv' Kol éxopevdpny Kal édandvwv abt év 
‘lepooodtpor Kad’ Exacrov éviautov, Kal thy tpirny Edidouv 
otc KabnKet, KaOws Evetethato AeBBwpa KtA. Was den zweiten 
Zehnten (3w “wys) betrifft, so wurde derselbe allerdings nicht alle 
Jahre abgesondert, sondern blo im ersten, zweiten und fiinften 
der Jahrwoche; im dritten und sechsten Jahre wurde anstatt dessen 
ein Armenzehnt (sy ‘wys) gegeben. Von einer alljahrlichen 
Absonderung jenes Zehnten spricht unser Text auch nicht 
sondern nur, da man denselben alljihrlich in Jerusalem ver- 
zehrte; eSandvwv abta Kad’ Exacrov éviautév. Dieses konnte 
aber auch mit einem Uberrest eines solchen Zehnten vom | 
vorherigen Jahre geschehen. Andererseits wurde aber tatsachlich 
auch im dritten und sechsten Jahre von gewissen Friichten der 
zweite Zehnt abgesondert. S. Maim. Hilchot maaser sheni c. 1 
hal. 2. So wire auch Joseph. Altert. 4, 8, 22 zu verstehen, wenn 
er sagt, daf§ die ersten beiden Zehnten alljahrlich zu entrichten 
Sellen 
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It is perhaps impossible to fix the correct reading of the 
text of Tob. i, 6ff., but in spite of this difficulty, it is clear 
that the, author considered the first tithe to be the property 
of the Levites, whom there would otherwise be no occasion 
to mention. 

In Test. Levi ix, 3-4. Levi tells of the vision which Jacob had 
at Bethel, which foretold that Levi should be a priest. 4. Kat 
dvaorac TO mpwl dnedexarwoe ava 61’ épod tH Kupiw. “ And 
arising early in the morning he gave a tithe of all things to the 
Lord thru me.” (Cf. Jubilees xxxii, 2. where Jacob is said to 
have given tithes, but to whom, is not told.) In view of the 
reference to Levi’s priesthood in vs. 3., and what follows 
concerning the law of the priesthood, vs. 7 ff., we might 
suppose that this passage refers to the giving of the first tithe 
to the priest, but itis difficult to decide whether priests or Levites 
arc here alluded to. : 


IV. CONCLUSION 


On the basis of the passages assembled in the preceding chapters 
we may proceed to make certain general judgments concerning 
the religion of the Jews during the Greek period. Whatever in- 
fluence may have been exerted upon Alexandrian and Palestinian 
Judaism in that age by Greek philosophy, Persian eschatology 
and demonology and Babylonian astrology, the great theological 
ideas which are most prominent in rabbinic Judaism, such as the 
belief in the oneness and uniqueness of God, in his moral at- 
tributes, in the necessity and efficacy of repentance, in the divine 
origin and pre-existence of scripture—these ideas as they are 
expressed in the apocryphal literature are seen to be a natural 
development of the religious teachings which are recorded in 
the Old Testament. They arise in the course of time as a 
chrystallization, but not a radical transformation, of older 
beliefs, and are fully to be accounted for by the internal growth 
of the national religion as it was affected by political changes. 

The books which we have studied show us clearly how im- 
portant were ceremonial observances, but they show us at the 
same time that the scrupulous fulfilment of the requirements of 
the ceremonial law was not considered sufficient in itself to form 
the sum of the religious duties of the people. It is the teaching of 
the authors of these books that sacrifice is acceptable to God 
only when it is offered by those whose conduct is acceptable to 
him, that the covenant which God had made with their fathers 
would insure the continuance of his favor to them, only so long 
as they deserved God’s favor by living in accordance with the 
moral as well as ceremonial requirements of his law. 

From the apocryphal literature we also learn that during the 


Greek period the ceremonial and civil laws a the Old Testament 
Marcus, Law in the Apocrypha. 8 
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were interpreted and expanded in the oral Jaw, and that in- 
struction was given by a class of men, known as scribes, in large 
part drawn from the sect of Pharisees, who, sometime during the 
latter half of the second century 3.c., as we learn from other 
sources, were recognized as the authoritative repositaries of that 
oral law; and that during this period the canon of books which, 
with one or two exceptions, were recognized as scriptural by the 
teachers of the first century A.D., was fixed and a threefold 
division was made of the books into Pentateuch, Prophets ‘and _ 
Hagiographa, the first of which was generally known as The Book 
of the Law. 

With regard to the specifically halakic matters considered in 
chapter III we may say that the basic regulations already pre- 
supposed in the Mishna, had probably been established before 
the end of the second century 38.c., and that the form of such 
halakot as relate to the sabbath, the festivals, tithes and the like, 
concerning which the Pentateuchal passages are not definite enough 
or contradictory, is very much the same as that of the halakot 
generally accepted as binding in the Tannaitic literature. 

In the eschatological books which we have not considered, 
such as Enoch, the Syriac Apocalypse of Baruch, Fourth Esdras, 
a number of new ideas are found concerning the fate of the 
individual after death, and different conceptions of the future 
destiny of Israel from those which prevail in the Old Testament. 
It is likely that in the period when the nation suffered from the 
oppression of the Herodian rulers and the Roman governors, 
such eschatological writings greatly influenced the popular religion, 
but that soon after the failure of the revolt under Hadrian 
apocalyptic works became of negligible value in the teaching of 
what Professor Moore conveniently calls normative Judaism, and 
this form of Judaism, the religion of the Tannaim, is essentially 
the same as that which is reflected in the apocryphal books we 
have studied. 
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VITA 


Natus sum Radulphus Marcus patris‘Moysis mercatoris filius 
et matris Selmae Jacobi Neufeld filiae a. d. XVI Kal. Sept. ultimo 
proximi saeculi anno in urbe Sancti Francisci ubi elementa 
litterarum discere coepi. Qua ex urbe cum parentes ob terrae 
motum anno MCMVI Novum Eboracum migrassent hic publicos 
ludos frequentavi et anno sexto decimo aetatis meae in collegium 
Columbiae introivi quorum institutores post tres annos me ad 
gradum baccalaurei in artibus summa cum laude admiserunt. Post 
alterum annum in litteris Graecis et Latinis versatus quas apud 
viros doctissimos E. D. Perry N. G. M°Crea F. G. Moore E. H. 
Sturtevant legi ad gradum magistri in artibus perveni. Deinde 
duos per annos tam libris medii aevi Anglice Gallice Germanice 
scriptis operam dedi quam linguis et Sanscriticae et Iranicae 
docente A. V. Williams Jackson viro benevolentissimo et de studiis 
orientalibus optime merito. Anno MCMXXIII me in linguis 
Semiticis R. J. H. Gottheil viri illustris discipulus magis magisque 
exercere coepi atque eodem tempore in collegio cui nomen est 
Jewish Institute of Religion socius in opere bibliothecario cram 
ubi studiis biblicis et rabbinicis J. J. Obermann consilio adiutus 
me dedi, Anno MCMXXV collegium theologicum universitatis 
Harvardianae ingressus litteras Judaeorum qui sub Graecorum 
et Romanorum imperio vixerunt imprimis libros veteris testamenti 
apocryphos virorum eruditissimorum G. F. Moore H. A. Wolfson 
hortatu praeceptisque conformatus diligenter legi. Ibi etiam 
linguam Assyriam viro benevolento R. H. Pfeiffer magistro colui. 
Restat ut omnibus tam his quam illis debitas gratias libentissime 
agam. 
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